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Flower in Belem National Park, Amazon River. Photo by
Tran thi Lanh, World Social Forum 2009

‘Well-being is your own gift to yourself, from your own values and behaviour.
If you consciously nurture this gift, at any moment in your life,
it will return to you the happiness that is yours. Thereafter,

your sovereignty of freedom and creativeness will not desert you!’






Where is our Ancestral Land at World Social Forum, Belem, Amazon,
2009. Photo by Tran thi Lanh

Not only do ‘many nation-state systems co-exist with elements of earlier tribal
and imperial polities’ (Ryan, Comparative Political System ANTH 520, 2013).

But also 'With the H'ré (tribe) people in Vi O Lak village, their own customary
laws and system of voluntarism, de facto function to maintain their societal culture,
politics and ecological territorial sovereignty independently, as a nation-state
without a bureaucracy’(Tran thi Lanh, 2015).
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Abstract

This book focuses on three key concepts: Village Leadership, Village Law,
and Village Views on their Sovereignty. These are the interacting and cross-
cutting methodologies of H’re people by which they govern and nurture their

“Livelihood Identity and Livelihood Sovereignty” according to their own
values of Happiness and Wellbeing in Violak Village.
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Livelihood Sovereignty and Village Wellbeing

MOTIVATION

Figure 1: TaKtshang, Paro. Photo by Tran thi Lanh, 2012

On the occasion of the International Conference on Gross National
Happiness (GNH) held in Paro, Bhutan from 3™ to 6" November 2015,
the Livelihood Sovereignty Alliance (LISO) publishes the book Livelihood
Sovereignty and Village Wellbeing: H'ré people and the Spiritual
Ecosystem. This publication is an expression of deep reverence and
respect to His Majesty The Fourth King of the Kingdom of Bhutan.
His Majesty, who turns 60 years on 11 November 2015, had promulgated
happiness of the citizens as central for any development activity to be
meaningfully assessed.

GNH of the Kingdom of Bhutan, initiated in 1972 by His Majesty, is now
being reflected and looked upon as an alternative goal to increasing
Gross Domestic Product (GDP) which has been the cherished goal
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of most nations for the last decades of the 20th century. In the time since
1972, Bhutan has turned ‘impossibility’ into ‘possibility’ and converted
‘suspicion’ into ‘admiration’.

In 2008, Kingdom of Bhutan ‘transformed itself” from a Monarchy to a
Constitutional Democracy. At the same time, when His Majesty turned 53
a historic turning point marked the annals of Bhutan’s monarchy handing
over the reins to his son, the current King.

Until 2015, actual life, images and ideological values of the Kingdom of
Bhutan, or, overall, its GNH, has been mindfully studying if GNP (Gross
National Product) should be the ultimate goal of ‘development’ for 43
years. The Kingdom’s value system, social norms, and philosophy are all
aligned to the supremacy of the traditional definition of the human and
nature relationship and interconnectedness.

It is through this imperative that His Majesty the Fourth King’s re-
definition of development has given birth to an authentic culture and
wonderful civilization, a philosophy, a value system and norms, which
are firmly stable in competitive interaction with the temporary, shiny and
natural resource-wasting GNP settings. On the other hand, His Majesty
the Fourth King had been living in confidence - a happy life in harmony
with nature in the Great Himalayas.

We wish His Majesty the Fourth King good health and long life for
boldly questioning the relevance of GNP in the face of many catastrophes
such as climate change that the world is witnessing, so he may continue
to guide the world for it to be a safer place to live in for generations to
come.

10
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FOREWORD

It is indeed a big challenge for the author who is not an indigenous
H’ré person of Vi O Lak village - who is very different from them in
her perceptions of values, in her practice of civilized norms towards the
surrounding natural landscape, and in consciousness and civil responsibility
toward the village and its individuals and above all the context of the
primary spiritual ecological space of Vi O Lak village - to write a true
book about the H’ré people. It also is not simple or easy for those who
would like to enter into the world of the H’ré€ in Vi O Lak village while still
embedded in prejudice against this ethnic minority group.

In journeying to deeply and thoroughly understand, and write the book
about a system of respectful and grateful behaviors towards Heaven-Earth,
day and night, through Spring, Summer, Autumn, Winter, under Moon,
Sun, Stars, and the Da Tree and Inta bird that have been flourishing in Vi
O Lak village with its very unique way of governing the spiritual and
material life and its responsible livelihood sovereignty toward the natural
resources and future generations, mistakes will have inevitably been made,
despite attempts to give an emic perspectives as much as possible.

This book focuses on describing the process of exercising livelihood
sovereignty and identity on the basis of numerous factors and indicators in
terms of happiness and wellbeing of the H’ré people in Vi O Lak village that
have constituted their village customary law, which is practiced in a self-
governance manner by the villagers in order to nurture the ethnic identity
of the H’ré€ in Vi O Lak village. The sharing of this study is dedicated to
our esteemed readers who share eternal bonding with nature so as to leave
behind enough share of resources for our future generations.

11
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INTRODUCTION

LIVELIHOOD SOVEREIGNTY

In the Mekong region of Southeast Asia, staff of the Social Policy
Ecology Research Institute (SPERI), have for over 20 years been living
and working with indigenous ethnic minority communities, learning the
meaning of wellbeing and happiness as understood by those communities,
as practiced according to their own wisdom, and as expressed through their
own customary laws. In the process SPERI has come to understand the
circumstances and the consequences of their losing their natural spaces of
forest, land, rivers and mountains in which they have for hundreds of years
had the freedom of creating and enjoying their own wellbeing and happiness
generation after generation. Alongside indigenous traditional healers, spirit
leaders and ordinary people, SPERI has promoted intensive networking
at all levels, individually, communally and regionally, promoting and
supporting bottom-up participatory learning and action for the sharing
and enriching in order to empower grassroots democratization and self-
determination. In the process SPERI has learnt about the aspirations of
indigenous minority people for ‘Livelihood Sovereignty’.

Taking inspiration from the indigenous ethnic minority people themselves,
SPERI has defined ‘livelihood sovereignty’ in terms of five inter-related
livelihood rights that indigenous ethnic minority people see as necessary if
they are to have control over their own futures: 1) the right to land,
forest and water, clean air and natural landscape (basic); 2) the right to
maintain one’s own religion (unique); 3) the right to live according to
one’s own way of life and values of happiness and wellbeing within one’s
own natural environment (practice); 4) the right to operate according
to one’s own knowledge and decide what to plant, initiate, create and
invent on one’s own land; (holistic); and 5) the right to co-manage or
co-govern natural resources with neighboring communities and local
authorities (strategic). (SPERI, 2009).

13
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‘Livelihood Sovereignty’ is defined by SPERI as ‘a holistic ethical
alternative solution’ that needs to be daily exercised, voluntarily
and legally, at individual, communal, national and international levels in
order to consolidate the sharing of the responsibility towards all living
things, for today as well as for the generations of tomorrow. With the
achievement of ‘livelihood sovereignty’, all organisms, human and non-
human, will be living in harmony with each other, enjoying happiness
and wellbeing, in interdependent self-determination’ (SPERI, 2009).

Similar to the Bhutanese concepts of Well-Being and Happiness, the
Mekong indigenous minority people’s concept of ‘livelihood
sovereignty’ entails a deep spiritual commitment to nature and cultural
identity. In their worshiping of nature, and in their traditional forms of
leadership, they are confident in governing their own people and
preserving their natural surroundings from generation to generation by
their own customary laws, balancing their material and spiritual needs
without abusing either society or nature.

In the H’ré village of Vi O Lak, SPERI has found a community which
exhibits all the characteristics of ‘livelihood sovereignty’. Accordingly,
the following five parts of the publication have been arranged to illustrate
how each of the five rights of ‘livelihood sovereignty’ is expressed in
action. Chapter 1, The Spiritual Ecosystem, illustrates the first right, to
land, forest and water, clean air and natural landscape (basic); Chapter 2,
on Rituality and Ceremony, illustrates the second right, to maintain
one’s own religion (unique); Chapter 3, on Village Organization,
illustrates the third right, to live according to one’s own way of life and
values of happiness and wellbeing within one’s own natural
environment (practice); Chapter 4, on Village Law, illustrates the
fourth right, to operate according to one’s own knowledge and decide
what to plant, initiate, create and invent on one’s own land (holistic);
Chapter 5, Intervention and Responses, illustrates the fifth right, to co-
manage or co-govern natural resources with neighboring communities
and local authorities (strategic). The conclusion discusses how the
confidence and strength of character that are inherent in people enjoying

14
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the five rights of ‘livelihood sovereignty’ empower them to peacefully
and assuredly resist the imposition of ideas and practices that are
antithetical and damaging to their own philosophy and practices of
community solidarity and worship of nature (Sustainer and
Sustainability).

kap of treditional barder of Vi O Lak village
Pa E commune, Kon Plong district, Kon Tum province
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Chapter 1
THE SPIRITUAL ECOLOGY

Rituals for
Vang Y Phu

Norm
Towards
Vang
Y Phu

Ceremony for
Vang Y Phu

Offerings for
Vang Y Phu

‘Nurturing Nature is the belief and behaviour of a pure, traditional,
civilized inter-relationship between human and nature. We can perceive
its purity in the daily lives of the indigenous ethnic minority people in
the Mekong sub-region. It is a religion of the indigenous minority people
such as any other, and it should be viewed and understood fairly .
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BASIC HISTORY

Figure 2: Vang Ha Lenh’s Stream Figure 3: Spirit trees - Loong Chi Ri
- gift from Y Phu. and Loong Preo.
Photo by SPERI, October 2014 Photo by SPERI, March 2015

Among the 54 official ethnic groups in Vietnam, the Hré belong to the
Mon-Khmer linguistic family. In the past the H'ré were also known as Moi
Da Vich, Cham Ré, Moi Liiy, Man Thach Bich, or Mgi Son Phong' and lived
in provinces of Quang Ngai and Binh Dinh. Another publication attributes
to the H'ré other names such as Kre, Thiuigng Ba To, Cham Quang Ngii,
and Moi Chom>. There are 127,420 H'ré ethnic people living in Vietnam, or
0.1484% of the national population (General Statistics Office of Vietnam,
2009). Some publications mention the H’ré population as settled only in

! http://vi.wikipedia.org/wiki/C%C3%Alc_d%C3%A2n_t%E1%BB%99¢ Vi%E1%BB%87t Nam
> http://vi.wikipedia.org/wiki/C%C3%Alc_d%C3%A2n (%E1%BB%99¢ Vi%E1%BB%87t Nam
3 http://vi.wikipedia.org/wiki/Danh_s%C3%Alch ¢%C3%Alc_d%C3%A2n t%E1%BB%9%9¢
Vi%E1%BB%87t Nam_theo s%E1%BB%91 d%C3%A2n
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the provinces of Quang Ngai and Binh Dinh', but they are also found living
in Kon Tum province, particularly in Kon Plong district. The H’ré people at
the centre of this case study live in Vi O Lak village, which belongs to Po
E commune, Kon Plong district, Kon Tum province. The village is 98 km
from the provincial capital of Kon Tum by national road No 24.

Po E commune is in the east of Kon Plong district. According to 2013 land
statistics, the commune has a natural area of 11,189.72 ha and is located at
latitude from 14°66°69” to 14°80°71” north and longitude from 108°40°55”
to 108°52°65” east. It borders with Quang Ngai province in the east and
north, Ngoc Tem commune in the west and Hieu commune of Kon Plong
district in the South.

There are 72 H’ré households in Vi O Lak village with a total of 243
residents. The living space of the village* is located on a river valley
surrounded by hills. The highest hill overlooking the village is Vang Y Phu,
at 1,150 meters above the sea level. The lowest point of the village is Po E
stream at an altitude of 690 meters. The village has a total 1,405 hectares
of natural area, of which forests is 1,100 ha. Rice farming valleys is 42 ha
including Vi Nong, 12 ha and Vi O Lak, 30 ha, the stream, 7.5 ha and 9.4
ha is used for gardening and residential area.

According to elder A X1*, Vi O Lak is the given name for the village. In H’ré
language ‘Vi’ means people and ‘Olak’ is the name of a stream below the
mountain pass. ‘Vi O Lak’ therefore means ‘people living along the Olak
stream and mountain pass.” This name reflects the people’s attachment to
the forests, streams and natural environment where they have settled and
now live close to nature.

In 19874, a strong landslide occurred in the Olak mountain pass, destroying
7 residential houses, 5 rice stores and some cattle and poultry. Therefore,

! Belongs to mid-central Vietnam.

2 The ecosystem of the village consists of forests, hills, streams, fields on slope land, wet
rice fields and residential area.

3Elder A Xi is the most respected H’ré person in Violak village.
4 Source from elder A Xi, A Chon, A Son and A Tung from Violak village.

20
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the villagers decided to move to the current location since 1987 but kept
the original name as ‘Violak village’!. According to elder A Xi, the H’ré
are very loyal to their village name as it reflects their attachment to and
belief toward the local ecological sites. For example, in Vi O Lak village,
there is Y Phu Spirit - Mother Mountain’?, an important spiritual site for
the H’ré people. And since they have been living below the Olak
mountain pass, every year they make a pilgrimage to Vang Y Phu (Y Phu
Mountain) in their traditional clothes and with offerings (set by village
customary law) to worship the Mother Mountain Spirit. The pilgrimage
starts from the Olak mountain pass, crossing the valley and going along
the Olak stream to Vang Y Phu, reflecting the spiritual commitment of
the ‘people living along Olak stream - Vi O Lak’.

‘After the Vietnam victory over the American invaders in 1975’ elder A Xi
shared, ‘the Kinh Vietnamese official went to Violak to work and renamed
the village ‘Group 14’ of Hieu commune, which made us very confused.
Then from 1997 to 2007, they named us ‘Village 7° of Po E commune,
which we didn’t understand, either. From 2008 to 2012, we saw the name
‘Village 7 of Violak’ shown on the papers, which made us confused
again. We just simply call ourselves the H’ré€ in Violak village’.

The H’ré living in Violak village, Po E commune, Kon Plong district don’t
have surnames®. The letter A prior to the first name indicates the male, while
Y indicates female. For instance, A Pan means Mr. Pan, or Y Buong
means Ms./Mrs. Buong. There are only 3 village elders carrying the
surname Dinh. They are elder Dinh Tung, elder Dinh Cong Dut and elder
Dinh Cuong. That surname was given to them by the military division
during their service in the army in the Vietnam War against the American
invaders. The purpose of naming was for better management over the
servicemen.

! Information had been verified at the village meeting with 10 elders from the Elder’s
Council held on October 14, 2014.

2 Information had been verified at the village meeting with 10 elders from the Elder’s
Council held on October 14, 2014.

3 Information had been verified at the village meeting with 10 elders from the Elder’s
Council held on October 14, 2014.
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Talking about the traditional clothes of the H’ré people in Violak village,
elder A Xi shares: Men wear Kapen with white scarf around the head (the
red scarf is worn only in rituals and ceremonies).

The H’ré women don’t work on textiles. In the past, they bought
traditional clothes from the Katu ethnic group in Quang Ngai province.
At present, there are only few women wearing clothes with patterns
similar to the Katu’s clothes but are of the more modern design. Long
time ago the H’ré women wore indigo-blue clothes with the fabric made of
cotton cultivated by themselves. However, since 1970, the practice of
weaving and dyeing has not existed. Another traditional custom of
flattening teeth has also gone.

THE SPIRITUAL ECOSYSTEM AND NORMS

The Spirit of Y Phu

The H’ré people in Vi O Lak believe that Vang Y Phu, the highest
mountain in the village landscape, with a hight of 1,150 meters and a
total area of 190 ha, is the place where the most powerful Mountain Spirit
resides. It is considered the spiritual cradle of the entire ecosystem of the
village, hence the name Vang Y Phu ‘Mother Mountain’ (‘Y’ means
Mother, ‘Phu’ means Mountain). In the Mother Mountain, the Spirit
resides in two big old trees - Cay Pa (Loong Chi Ri) and Cay Cho Chi
(Loong Preo). The Inta bird sings from these trees and the beautiful voice
of the bird can be heard beyond the mountain. It is said that the H’ré can
only listen to Inta and are not allowed to sing along. If someone
intentionally violates that rule, it means that he or she has hurt the Mother
Mountain, which in turn makes him or her feel uncomfortable. In this
situation, they have to share their discomfort with other villagers from the
community, and receive both criticism and advice from them. Such rules
later came to constitute the village’s customary law. Every year, the
villages visit the Mother Mountain to worship and express their
admiration, and to pray to the Mountain Spirit for a peaceful, healthy and
happy life - full of love for other members of the community.

22
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Figure 4: Vang Ha Lenh. Figure 5: The Sacred Water from Vang Y
Photo by SPERI, October 2014 Phu. Photo by SPERI, October 2014
FINDING 1

The customary law of Vi O Lak village of paying respect and worshiping
Vang Y Phu Spirit has become a tradition that is embedded in the people’s
daily belief and inspiring every member of the village in their behavior
towards nature and amongst themselves. For the H'ré people, Vang Y Phu
is a region where Super-Spirit of Nature (Yang, or equivalent to Sky Spirit)
resides. It is a special sacred place. But from the government approach,
Vang Y Phu is an area of highly valued genetic resources (i.e. forests
and biodiversity species) that should be protected on the basis of law
enforcement by a government agency according to bureaucratic state forest
classifications. The H'ré people have a different perception and approach
to forest protection. They view Vang Y Phu as a place of sacredness where
only God of Nature could reside. This view has continued to persist and
has become an indispensable part of the daily cultural and spiritual lives
of the H'ré people.
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However, at present, Vang Y Phu is under the control and management' of
the Thach Nham Watershed Management Board, where it is known on the
WMB map as sub-zone 436, plots 1 and 4. This is in contradiction with
what H'ré people in Vi O Lak village believe and how they define the area.
This issue should be discussed in detail at the policy and practical levels
in terms of land and forest use planning and management/protection for
the H'ré community in the Central Highland region.

The Spirit of Ha Lenh

Vang Ha Lenh is the second highest hill at 1,070 meters and with a total
area of 105 ha. The combination of Vang Ha Lenh and Vang Y Phu creates a
beautiful landscape which inspires the villagers, nature lovers, and enriches
their imagination with the image of a strong and muscled man happily
drinking fresh and pure water - the gift from Vang Y Phu - while passionately
enjoying the romantic ecological landscape at the sunset. The beautiful soul
and unlimited love for nature of the H’ré has long been rooted and nurtured
by this mountain, stream, and song of the Inta bird. Elders A Xi, A Dang,
Y Huong, Y Nam and other prestigious people from Vi O Lak village
call the Ha Lenh stream the ‘gift’ from Vang Y Phu the ‘Mother
Mountain’.

Every year in spring?, all the villagers go together to the ‘gift stream - Vang
Ha Lenh’ for the ceremony of collecting water. This ceremony is a big
event for every family in the village. They wear their traditional clothes
and believe that on this special occasion, couples should behave very
correctly toward one another with politeness and respect.

When they arrive, the wife quietly queues along with other wives to collect

' Two logics of production method, ownership relations and culture in use of natural resources
in the cognatic kinship system of the H’ré community in Violak and the government
development policy have become interrelated but one is dominant over the other. This
inadequacy is of the ideological and religious issue that has been addressed in Article 160:
Religious land of the 2013 Land Law (revised). The researcher’s recognition of the issue will
become an appropriate approach to resolve the livelihood identity and sovereignty of the H ré
in Vi O Lak village at the village level on the basis of its governance and sovereignty from the
village perspective.

2 See the H’ré annual rituality and ceremony calendar.
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the water that drips from a special bamboo pipe embedded in the side of
Vang Ha Lenh. When the container (often a dry and empty calabash or a
bottle) is full, she carefully seals it and gives it to her husband for putting into
the basket on her back. The wife carries the basket as carefully as carrying
a spirit, walking along the two sides of the stream to pick up leaves to put
into the basket as if to get more friends for the Water Spirit. Meanwhile, her
husband climbs to the mountain for special herbs! and fruits known for their
perfume. The H’ré believe that when the water container with other living
things picked up around the stream are hung on the sacred pillar in the sacred
room of their house?, their family and their village with the surrounding
natural landscape would be blessed by the Spirits throughout the year.
They also strongly believe that their living space belongs to Yang, and their
co-existence with other living things in that space is arranged by Yang.

Once they have finished they return home along with the whole community,
back along the stream to the village. Unlike on the way from the village to the
stream when the man always walks in front to clear the way for his wife, on
the way back, the woman walks in front followed by the man, who carefully
takes care of his wife to ensure the safety of the water container on her back.

The ritual ceremony of welcoming Water Spirit from Ha Lenh stream into
the sacred room of the house is a big event for every family living in the
village. There are three important things in the sacred room*: 1) Sacred pillar
to hang the water container on throughout the year; 2) Ghe wine* placed
under the sacred pillar®; 3) Sacred rice mortar aligned with the sacred pillar

! See details in the next series.

2 A set of 3 sacred things in the sacred room includes:1. Sacred pillar is where the
water container taken from Vang Ha Lenh is hung on for 12 months for worshipping; 2.
Ghe Wine (Jar of rice wine) is made of natural ingredients, such as: Leaves from Vang Pa
Ro to create enzyme for fermentation, water from Vang Ha Lenh, sticky rice species Hroa or
Mao Nu from Vi Nong and non-sticky rice species Jring from Vi Olak rice fields that receive
nutrients and water from Vang Pa Ro

3 Sacred room is where the spirits reside.
4 Ghe wine and ritual for making wine will be presented in the next series.

3 Sacred pillar is where the water container taken from Vang Ha Lenh is hung on for
worshiping for 12 months of the year. The herbs collected from Vang Ha Lenh by the man are
also hung on the sacred pillar.
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and Ghe wine toward the sacred door! of the sacred room. The Spirits can
fly in and out of the sacred room via a Néu? (also known as Lunar New
Year tree), which is placed outside the house, in front of the sacred room.

The couples then pray to Vang Y Phu, Mother Stream and the other
spirits of the forests and rice fields in the village. Five mascots are
mentioned in their praying, they are: 1) Buffalo; 2) Ky Da (Lizard); 3)
Nhim (Porcupine); 4) Rat; and 5) Inta. In the H’ré’s cosmological view of

their village ecosystem these animals currently reside in the forests.

When the ceremony for water spirit is held in the sacred room,
each couple becomes a pair of spiritual leaders’. Unlike other
ethnic minority groups in Vietnam in particular and Mekong region in
general, each member of the H’ré community in Vi O Lak village is the
spiritual leader. “We can talk for ourselves” - shared by Y Hien,
wife of the village head A Pan. It means that everyone can
communicate with Yang during the ritual ceremony for worshipping
nature. Therefore, it can be said that the people’s belief in the Spirit of
Nature in Vi O Lak village has become the breath of each individual.

The ritual ceremony to communally welcome Water Spirit to the sacred
room is often held at home* by the individual households. The H’ré in Vi
O Lak village believe that Forest Spirit is powerful enough to secure their
material livelihood and livelihood identity>.

! Sacred door is for the spirits to fly in and out of the sacred room.

2 Néu is where the spirits meet before flying in and out of the sacred room.

3 Being the H’ré in Vi O Lak village, everyone is the teacher and student in worshipping
the Natural Spirits.

4 The ritual ceremony for welcoming Water Spirit is held by the individual household, not by
the village. In the case of the generations of the extended family living under the same roof of
the longer house and sharing the same sacred room, the grandfather or great-grandfather will
chair the ceremony, while the other members of the family listen to his praying to express
their respect to the older people.

5 Livelihood identity of the H’ré in Vi O Lak village is characterized by five inter-
related livelihood rights presented in the introduction part of this book.
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= % 7 4 v i i e AR
Figure 6: Traditional irrigation Dam for Figure 7: Vi O lak - rice farming.
Vi Nong rice - farming area. Photo by SPERI, October ober 2014
Photo by SPERI, October 2014

FINDING 2

The local ecological knowledge of the H 'ré people and their understanding
of the patterns and principles of nature is embedded in their livelihood as
the very ‘breath’of their daily life. The H'ré people have formed customary
rules and norms to govern their nature for long term uses and management.
Many beliefs and practices are now a part of their present livelihood
identity, spiritually and materialistically. This however contradicts with
government perceptions of land and forest use and management, and this
contradiction needs to be discussed and analyzed. In particular, it needs to
be addressed with regard to the development policy on ‘Cultural Village’'
in the formal planning of tourism development of Kon Plong district
passed by Decision 298 /QD-TTg dated 5" February 2013 signed by Vice-
Prime Minister Hoang Trung Hai mapping the Mang Den area to
become an eco-tourism site, ignoring the cultural dimension, and Violak
to become a ‘Cultural Village’ ignoring the eco-system. At present the
criteria for ‘Cultural Village’ is given without consideration of local
ecological knowledge and cultural identity of the H'ré people, and must
be reconsidered!

The Spirit of Vang Ha Ro

Next to Vang Ha Lenh is Vang Ha Ro at 1,060 meters and with a total area of
300 ha. According the H’ré, this is the place where various Spirits reside in
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order to protect the Spirit of the Vi Olak rice field, a gift' from Vang Ha Ro.

Before 2007, Vang Ha Ro was under the management of the Thach Nham
Watershed Management Board under the name ‘437 sub-zone’, but after
the review of forest types, Vang Ha Ro was classified as ‘production
forest’ under the management of the Kon Plong District People’s
Committee. But the H’ré believe that Vang Ha Ro and Vang Ha Lenh
protect the Spirit to Vi Olak and Vi Nong rice field supplying nutrients all
year round.

A series of rituals, starting from building the banks of the rice fields in
January, through to planting young rice? in March, replanting seedlings® in
April, taking care of the rice in May, harvesting the firstripened rice in July,
until finishing the crop and offering a holiday to Vi O lak and Vi Nong from
August to February of the following year express the people’s gratitude
to the Spirits that reside in Vang Y Phu, Vang Ha Ro, Vang Ha Lenh, and
Vang Pa Ro. They also express their gratitude through their ‘co-
governing’ of the forests. ‘If I haven’t visited the forest for several days,
I will miss it’, one of the villagers, A Pan shared. That partly explains
why each individual in the village, from their emotional/spiritual
attachment with the forest, can contribute each to the overall
governance of the entire forest for the village. In addition, each villager
thinks that “village customary law toward the Natural Spirits is the moral
values of each community member and the moral and behavioral norms
of the village toward the Natural Spirits is the law for each member’.
This is the value of life that the H’ré have been respecting and nurturing
in Vi O Lak village.

The only thing they should do by themselves, without any help, is to
practice rituals and ceremonies to worship the natural spirits in
the surrounding ecosystem. This is the value of life that the H'ré have
been respecting and nurturing in Vi O Lak village.

"' The H’ré express their gratitude to Vang Ha Ro that provides nutrients for the rice fields.
2 See the description of ceremony for planting young rice in the next series.

3 The ceremony for replanting rice seedlings is solemnly organized according to the
H’ré’s culture of sharing.
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FINDING 3

On July 4th 2013, the Kong Plong People's Committee passed
Decision number 569/QD-UBND, to allocate 427 ha of forest of Vang
Ha Ro to 53 individual households of three villages - Vi K'oa, Vi K'tao
and Vi Olak - including 174 ha for 21 young farmers in Vi Olak, selected
according to the Kon Plong People's Committee's criteria that they
should be knowledgeable and capable of maximizing the commercial
benefit of that land for 50 years. After receiving the Land-Use Right
Certificates, the 21 young farmers returned to their village feeling unsafe
and confused. They then shared their story with the Elder’s Council and
the whole village community. The issue of concern here and which should
be discussed at the policy level is that, in order to ensure effective and
sustainable cultural and socio-economic development and political
security in the Central Highlands, the implementation of forest and land
allocation programs of the government should be conducted in line with
the culture and customs of the local people, and must not ignore the local
ecological situation and local leadership structure of the village.

The Spirit of Vi Nong and Vi O Lak Rice Field

These fields produce sticky rice species such as Hroa and Mao Nu, and
the non-sticky rice species Jring which are used for making the ‘Ghe
wine’ which is used as an offering to the spirits in all rituals. Through their
worship of the spirits of these rice species, each villager is able to link to the
whole universe. For instance, as they worship the Rice Spirit, they worship
the rice field and also Vang Ha Ro and Vang Ha Lenh that provides water

I The selection process was carried out by the Kon Plong district authorities without
the participation of the villagers and decision of the village elders and caused a
psychological crisis for not only 21 youths holding the Red Books but also the whole village
community. The villagers came up with the initiatives to peacefully and quietly refuse
these Red Books (see Chapter 5: Intervention and Responses).

2 A top-down decentralization of forest and land use.

35 interviews with 21 youths receiving the Red Books showed that they found
themselves unsafe and wrong in relations with the village customary law on co-
governance and use of natural resources, the communal culture of sharing and with the
elders.
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to the field; they also worship Vang Y Phu and Da and Cho Chi trees and
finally the Inta bird. Their relations with the spiritual ecosystem form a
coherent cosmological vision which generates the motivation and goals
running through the spiritual and material life of the village. ‘Rice is a Gem
given by ‘Yang’, said Elder A Xi, and the H’ré show their deep gratitude
for this ‘Gem’ through practicing a ritual each year in which the Ghe wine
is hung on the sacred pillar in the sacred room of the house as an offering
all year round for the worship of Yang.

Ceremonies associated with the rice field - for building banks, making a
bamboo Néu in the beginning of the year, and offerings of rice cakes
to the Natural Spirits - are very important for each Vi O Lak
villager. Each individual or each couple will select their first sticky rice
cakes and bring them to the fields to start the ceremony. This custom has
long been exciting generations of H’ré as the manifestation of their
long-lasting philosophy ‘Village customary law toward the Natural
Spirits is the moral values of each community member and the moral
and behavioral norms of the village toward the Natural Spirits is the
law for each member’.

After the banks building ceremony, villagers are busy with various
activities, such as: repairing the buffalo house, making Ghe wine, planting
young rice, harvesting rice, returning rice to the rice store, visiting Vang
Ha Ro in groups of households on a daily basis, repairing dams on rotation
and working on schedule to adjust water level in the rice field to ensure
the good growth of the rice, and cleaning the rice fields for the Spirits’
holiday from September to January of the following year. Through
the rituals and ceremonies practiced in Violak village over 12 months
of the year, we can understand how knowledgeable the H’ré are in
terms of natural laws, how well they do operate and govern the village,
and above all, how unique they are in their interactions with the
surrounding natural landscape, which then forms their specific lifestyle
and characteristics reflecting their happiness and well-being.
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The Spirit of Teak Don and Pa Ro

Vang Pa Ro and Vang Teak Don, at 980 meters above sea level, have a
total area of 195 ha of forest. They are considered the ‘granary’' for food,
materials and spices used in the daily life of Vi O Lak village. According to
theresearchresults, the H’ré collect43: different types of products from these
forests annually for their daily livelihood. There is also a ‘reconciliation’
vegetable in the forest which is used, according to Y Buong and Y Nam,
to prevent people from loosing their temper at the rituals and ceremonies
when they get drunk. Elder A Xi described Vang Teak Don and Vang Pa Ro
as a food store given by ‘Yang’ that, because of its diversity, nurtures and
enriches the H’ré initiatives in their daily livelihood. In return, it is used,
nurtured and governed by the H’ré according to their biological, ecological
and spiritual knowledge.

The desire of villagers to voluntarily follow village customary laws and
taboos with regard to these forests in order to protect the forest supplies
has become as important to the H’ré of Vi O Lak as maintaining their own
breath. Vang Teak Don and Vang Pa Ro are dynamic civil spaces for H’ré
to exercise their wisdom and experience in the cultivation and collection
of food, and exchanging between the villagers.

! Description of various types of vegetables, tubers, fruits... for the H’ré’s daily life,
especially their knowledge and wisdom of bio-diversity will be detailed in the next series.

2 Scientific names, ingredients, usage and knowledge of 43 forest products will be detailed
in the next series.

3 “Reconciliation” vegetable is called Ptieu Ziang. Its scientific name, ingredients and
usage will be detailed in the next series.
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FINDING 4

Vang Teak Don and Vang Pa Ro are the ‘field school’ sites for practicing
seasonal livelihood practices of the H'ré in Vi O Lak village according to
their spiritual-ecological knowledge. However, these multi-spirit areas are
also under the bureaucratic control and management of the Thach Nham
WMB under state budget. This issue needs to be discussed and analyzed in
terms of the extent to which State management mechanism could affect the
social, ecological, cultural and educational traditions of the H ré villagers
in Vi O Lak village.

Vang Go Hoang and Vang Ka La

Vang Go Hoang has the total area of 140 ha at an altitude of 900 meters
above sea level. This area also nurtures and creates the dynamic daily
activities of the H’ré€ as they collect products from this forest according to
their norms of behaviour. However the forest is currently under the
control and management of the Thach Nham Watershed Management
Board and this paradox must be reviewed and adjusted so that
‘livelihood sovereignty’ can be returned to the H’ré.

Vang Ka La has the total area of 170 ha, 56 ha of which has already
been returned to the H’ré for co-governance under the forest and land
allocation program of LISO Alliance'. The Red Books (Land Use Right
Certificates) were happily welcomed by the villagers and local
authorities at all levels at the granting ceremony held on January 30,
2015, providing a strong foundation for the villagers to facilitate their
responsibility to co-govern the forest according to their religion, belief
and practice toward Vang Ka La.

I'LISO Alliance consists of SPERI, CODE and CIRUM toward ‘livelihood sovereignty’
and community well-being in 2010-2015-2020.
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Chapter 2
RITUALITY AND CEREMONY

Wisdom in

approaching
Vang Ha Ro

Gifts from
Vang Ha Ro
for daily

governance
in preserving
Vang Ha Ro

by 21 groups

livelihood

At different times of the year, the H'ré organizes different rituals and
ceremonies to offer different kinds of material to worship the various
spirits of nature surrounding the village. These ritual and ceremonies
occur as part of the annual round of agricultural activities and will be
presented below in the order in which they occur. The most important
ritual is the buffalo sacrifice, but as this occurs only rarely in special
circumstances it will be described separately.
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All spirits’ holiday
ritual and ceremony
for a happy
new year included
Néu ritual

Ritual and ceremony for rice basin Ritual

and ceremony for

for rat
festival and New Year

buffalo house

Ritual and ceremony

Water Spirit’s ritual

for finishing rice and ceremony in

harvesting Ha Lenh stream

Ritual and ceremony

SYSTEM

Rice field ritual and
ceremony for welcoming

young rice planting

for welcoming

rice to rice store

Water raising for
Ceremony for

rice field weeding
by local knowledge

rice harvesting

Pre-ritual for

Visiting rice fields

rice harvesting and water dams

Water raising for rice field

weeding by lggal knowledge

H’ré annual rituality and ceremony calender
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BUFFALO HOUSE CEREMONY

This ritual reflect the importance of the buffalo in H’ré society. The
buffalo is not only an important farm animal, it can also represent a
human. Whenever H’ré violate Yang and the Spirits of Nature are angry,
the buffalo can replace the human in a propitiatory sacrific to Yang.
Therefore, every February (Lunar calendar), before planting rice, the H’ré
people organize the cleaning and repairing of the buffalo houses in order to
indicate to Yang that they are taking care of the buffalo. The whole village
participates in this ritual. The H’ré also believe that the buffalo cannot be
raised individually; it needs to be raised communally. Therefore, a group
of three or five households will, according to their location in the village,
make one buffalo house together, and whenever the buffalo is out of its
house, different families within the group rotate their labor every three
days to take care of the buffalo - which they describe as ‘walking in the
footsteps of the buffalo’. Maintaining the buffalo house and caring for the
buffalo every day is an important communal responsibility.

WATER SPIRIT CEREMONY

In Vi O Lak, the most important activity for daily livelihood is wet-rice
growing in terraced rice fields They grow rice for only six months of the
year, and as this provides them with enough rice for two years, the other
six months they respect as a holiday for the rice field The rice field are
watered via a series of mini-dams, 53 in total that are built from stone and
arranged in a tiered fish-bone pattern. Water levels are adjusted in the
rice field by removing stones from the dam walls. The dams are jointly
managed by groups of five or so households, similar to how buffalos are
also jointly managed. Different members of these household groupings
will visit the dams regularly, and while checking on their own dams will
also make repairs to the dams of other household groupings, informing
them of the condition of their dams when they return to the village.
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Apart from land, the most important resource for wet-rice farming is water,
and hence every March, once the elder council has decided on the day for
planting rice, every husband and wife from every household, wearing their
traditional clothing and carrying traditional baskets on their backs, go as a
community to Vang Ha Lenh.

The wife brings with her a calabash for collecting water and she queues
along with other wives to collect it as it drips from a special bamboo pipe
embedded in the side of Vang Ha Lenh.

-nl’ P~ ‘A: .
e &»’..mz; 24

Figure 8: H’ré women go to Vang Ha Figure 9: Sacred water in Ha Lenh
Lenh to collect the sacred water. Stream. Photo by SPERI, October 2014

Photo by SPERI, March 2015

When the calabash is full she will hand it to her husband who seals it and
places it in her basket. The husband then climbs the mountain above the
stream and digs special herbal roots known for their perfume and puts
them in his basket. He also gathers crabs from the stream while his wife
picks leaves from two sides of the streams. Once they have finished, they
return home along with the whole community, back along the Teak Nong
stream to the village. When they left the village for Vang Ha Lenh, the
husband walked in front clearing the way for his wife. When returning to
the village, the husband walks behind so he can ensure the safety of the
water spirit being cradled by his wife.

At the village, each married couple, before they enter their respective

0



Rituality and Ceremony (Unique)

houses, worships before the Néu in front of the door to their sacred room
by offering a live chicken to the spirit. The husband then climbs up into
the sacred room followed by his wife. They pray before the wooden
mortar and hang the herb root and the container of water on the sacred
pillar above the wine jar. The husband then puts the crabs that he has
gathered from the stream into the traditional wine jar and they pray
again. The water and the herb root stay hanging on the sacred pillar
until the next March. It is believed that the water in the bamboo
container will be listening to everything that happens in the house, and,
from the pillar, it will send the message via the Néu to the Spirits of
Nature. It reminds the people to always behave properly inside the
house. The herb root' releases into the sacred room and into the whole
house a pleasant perfume that makes for healthy breathing.

The H’ré believe that when the water container with other living things
picked up along the stream are hung on a sacred pillar in the sacred room
of their house, their family and their village will be blessed by the Spirits
throughout the year. When the ceremony for Water Spirit is held in the
sacred room of the house, each couple becomes a pair of the spiritual
leaders. Unlike the other ethnic minority groups in Vietnam, and in the
Mekong sub-zone generally, each member of the H’ré community in
Vi O Lak village is a spiritual leader. ‘We can talk for ourselves’ - said
Y Hien, wife of the village head A Pan. It means that everyone can
communicate directly with Yang during the ritual ceremony for
worshipping nature. Therefore, it can be said that the people’s belief in
the Spirit of Forest and Mountain in Vi O Lak village has become the
‘Dreath’ of each individual.

After praying in the house, the married couple will kill the chicken and
wipe its blood on the Néu. After that they bring the chicken to worship at
one of the five sacred trees that stand in the village. These are special
trees that when they drop their leaves it means that it is the time for
preparing the land for planting rice, and when the tree begins to sprout it is

I See the details of herb roots, branches, leaves and flowers hung on the sacred pillar in
the next series.

43



Livelihood Sovereignty and Village Wellbeing

time to let water into the rice field When the sprouts turn from green to a
yellow-red color you have to plant the rice immediately. If you do not, then
you should not plant at all, because the crop will fail. On the day of this
ritual all the villagers feel very happy. It is the biggest traditional
ceremony of the year and its only change over time has been that today
the people do not have many traditional clothes to wear. Instead they
wear their best new clothes, for they believe it to be the most important
day of the year.

RICE PLANTING AND RICE HARVESTING CEREMONIES

Figure 10: Rice sowing. Figure 11: Rituality for rice
Photo by SPERI, March 2015 sowing. Photo by SPERI,
March 2015

After the ceremony of bringing the water into the sacred room of the house,
the H’ré have another ceremony to bring rice to the field for planting.
The most prestigious elder will advise which day in March they are to
open the rice stores. They will then tie two white strings on each side of
the ladder leading from the ground up to the door of the rice store. They
will bring selected bundles of rice down these two lines of string and
take them to the Néu outside the sacred room of the house, in through the
door, over the wooden mortar, and to the wine jar and pillar. After this
ritual, the rice is brought to the field for planting. When the rice has
grown into small plants, they have another ceremony to replant the
seedling. And in June they have another ceremony to pray for the rice to
grow healthily.
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In August when the rice is harvested and welcomed from the field to the
village, there are two times for praying. The first time is at the rice store;
the second time is in the sacred room of the house. At these praying times it
is taboo to use a white chicken. They only use a chicken that has no white
color. It is the same in February for the buffalo house ritual, and in March
for the rice planting ritual. During the ceremony of the rice, the H’ré burn
one very special wood like incense in the rice store, and also in the sacred
room of the house. This incense is an offering to the rice spirit living in the
rice store and living in the sacred room, and it flies into the fields taking the
message that H’ré people believe in the Rice Spirit. During these rituals, the
H’ré tie one kind of green leaf onto the Néu by the main door of the house
and to the Néu by the door to the sacred room to warn outsiders. It tells the
outsider that it is forbidden to enter the house during the period of the ritual.
If you come as an outsider and you see the leaf you should go away and
not interfere, because during the time of praying the Rice Spirit needs to be
quiet, very sacred; there cannot be any interference during the worshiping.
To respect the rice, the H’ré repair the rice stores annually. Like building
the new rice store, the repair is carried out very carefully including
choosing the good time and materials. ‘The moment to repair or build new

rice stores is as important as waiting for the newborn’ said Elder A Xi.

RICE STORE CEREMONY AND RITUALITY

In August, when the rice has begun to ripen, the elder council will choose
a day to have a ritual to welcome the rice from the rice field into the rice
store. The rice store itself is a small wooden building with a number of
design features that symbolize different Spirits of Nature. On the two sides
of the roof are carvings representing the Spirits of Nature surrounding the
rice fields, and supplying them with water and nutrients. The roof of the
rice store represents different animals which interact with the rice field
but do not destroy the rice seed. A third feature is the ladder leading up to
the door of the rice store. When rice is being taken into or out of the rice
store, two rails of white string are attached from the ground to the door.
These act as a bridge for the rice seed to pass up or down.
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There are two ceremonies governing how to behave toward the rice store.
One is in March when they move the rice bundles out from the rice store
to plant rice seed for sprouting. The second is in August once the rice has
ripened, and when they bring new rice bundles from the field back into the
rice store. At that time, the H’ré women, wearing their traditional clothes
and carrying their traditional baskets, go to the rice field and pick by hand,
using only their thumb and forefinge , the nicest rice plants. They make
these into bundles which they bring back to the rice store. On the way the
bundles are carried along a spiritual road from the rice field to the village,
across the different streams that bring water to the field, and across the
river on an imaginary bridge made of two white strings to make sure that
the rice bundles are safe and do not get wet. The Hre people of Vi O Lak
village are emotional to welcome the rice bundles to the village as if
welcoming a ‘princess’. They carefully respect the rice for giving them
life, security and wellbeing as if a ‘gem’ give to them as a gift from
Yang. At the rice store a live chicken is brought to worship at the Néu.
After worshiping, the chicken is killed and its blood smeared on the Néu.
Two lines of white string are then tied to each side of the ladder leading
up to the door of the rice store and the rice bundles are carried into the
store and placed against the back wall. The people then pray that the rat
will not come to eat the rice (although there are wooden discs on the
posts of the rice stores to prevent rats from climbing up). In the March
ceremony, when the rice is brought out of the rice store for planting, they
also use the two white strings.

In H’ré villages, rice stores do not stand alone, there are many rice stores
clustered together in areas separate from, but nearby, the houses; located
part-way between the village and the rice fields. When you enter a rice
store area you need to worship before the Néu of the rice store
‘community’ - a bigger Néu than those outside the main door and spirit
door of the houses. When building a rice store the decision to build is
taken by the community as a whole. The individuals wanting the new rice
store must submit their proposal first to the elders of their own housing
group, and these elders will talk about the need for a new rice store to the
elders of other groups in the village. They will then submit the proposal
to the most prestigious
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elder, a man who is very knowledgeable of the Nature Spirits and the
people’s practices. He will talk with all the elders together and decide on
the day for building the rice store. On that day all the people of the village
will build the rice store together and provide food and materials for the
opening ceremony. According to H’ré, the rice store is metaphorically
like a mother’s breast from which they can feed whenever they need.
From 6 months’ farming they can produce two years’ worth of rice. In
the symbolism of the rice store is reflected the interrelation between the
different Natural Spirits, from the very high primary forest of Vang Y
Phu from which nutrition flows down to the lower Vang Ha Lenh, and
from Vang Ha Lenh to the stream feeding the rice fields.

THE RAT CEREMONY

In October there is another ritual to worship and make an offering to the
rice field. Having finished the harvest, it is time for the rice field to be
quiet and to have a holiday. At this time the rat population increases
rapidly. From eating rice the rats become very healthy and in
November all the people, men and women, go to the field to catch rats.
The also catch the Nhim (porcupine), another animal of the rodent
family. Because at this time the rat population increases rapidly, the
H’ré need to catch them to balance the population, leaving only a small
population for the next year. So in November they have a new-year
ceremony which they call the Rat New Year. The elder council selects
the day and every family goes to the field to catch rats. They bring them
home, clean them and hang them to dry over the fire in the kitchen of the
room next to the sacred room. The rat meat is then minced and put in the
centre of a cake made from sticky-rice pounded to flour in the wooden
mortar. The cake is wrapped in a special forest leaf and steamed in a
wooden pot, then put in the Néu of the sacred door.
The process of catching the rats and preparing the rat cake takes about
three weeks. First they have to harvest a special native species of sticky
rice. This is one native species of sticky-rice that will never be lost because
it is necessary for the rat ceremony. They take one plate (made of woven
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bamboo) of cakes to the field as an offering to the rice field where they
make a new bamboo Néu and put the cake on it. They then build and repair
the banks of the rice terraces. This Néu is a larger size than those outside
the houses and the rice stores. The ceremony is for the completion of the
rice season after clearing the rice field after harvesting. They leave the
cakes everywhere, in the cave in the mountain and in the rice field for the
spirit of the rat to enter into the sacred room and to the wine jar and the
sacred pillar. It means the Rat Spirit is engaged with the human life. The
H’ré believe that if they worship the rat they will be abundant like the
rat. The rat ceremony is an important time for young men to court young
women in preparation for marriage.

THE RITUAL OF GHE WINE

The wine also reflects the H’ré people’s connection to their surrounding
Spirits of Nature. It is made from two special species of rice. One is a
species of glutinous rice named Hroa that is grown in the field which
receives its water from Vang Ha Lenh. This species of rice is used only
for making wine. The other species of rice is a non-glutinous variety
called Jring. It is farmed in another rice field fed by water from Vang Ha
Ro and is regarded as a gift from the Spirit of the Forest of Vang Ha Ro.
To make the wine, the two species of rice are mixed together at a certain
ratio. Both species of rice can be harvested only by picking with thumb
and forefinger, not by cutting with the knife. The rice seed is then dried in
the sun and processed by hand using the wooden mortar and pestle, it
cannot be processed by machine. The rice is then cooked in a traditional
pot (you cannot use just any pot) using water from Vang Ha Lenh. It is
then dried in a hand-made bamboo basket. Finally it is mixed with a leaf
to provide the enzyme to start the fermentation process. The leaf is called
Blo and harvested from Vang Y Phu.

In making the wine, one species of rice cannot be substituted for
another; nor can you substitute one source of water for another. Each
ingredient is unique in its relationship to a specific spirit and are
interrelated like Yin and Yang . You have to respect this relationship and
not change or distort the process. Each of the material ingredient used
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in making the wine symbolizes a specific connection of H’ré to
significant surrounding natural landscape features and their respective
Natural Spirits. The wine itself also has a spirit, and the sacred wine jar
will be opened only in February at the time of the buffalo house ritual
and when villagers go to Vang Ha Lenh to collect special materials that
are kept throughout the year in the sacred room. While many jars of
wine are made, only one jar is called sacred; that which is kept in the
sacred room.

In front of the sacred pillar and the sacred wine jar, in line with the door
of the sacred room, there is a wooden mortar and pestle used to process
the rice for the wine. The mortar is made from a particular species of
wood found in the forest. The pillar, wine jar and mortar are aligned with
the door of the sacred room and with the Néu outside the door. From
the Néu the Spirits of Nature can fly into the sacred room through the
door, over the mortar and pestle, to the wine jar and sacred pillar; then
out again into the surrounding natural landscape. Every instrument found
in the sacred room, and every ingredient used in making the wine is
connected with different Spirits of Nature.

BUFFALO SACRIFICE

The buffalo sacrifice is the most important ritual in H’ré society.
According to the H’ré the buffalo is a very sacred animal, given to them
by Yang, the Sky Spirit, and it is only under very rare and certain
circumstances that a buffalo sacrifice is performed. If someone in H’ré
society receives a signal from Yang, through feeling unwell, or in a
dream, that they or someone else has acted not properly toward their own
people or toward surrounding nature, then they will inform to their
descent group elders that they are feeling unhappy or unwell, mentally or
physically. And if the feeling stays for a long time, then they believe that
perhaps Yang is unhappy, not necessarily only with the sufferer, but
because people in the village have not been behaving properly. When the
discussion reaches the elder council they may decide that what the village

49



Livelihood Sovereignty and Village Wellbeing

needs is a buffalo sacrifice in order to make an offering to Yang. The
buffalo is like a spirit animal standing between humans and nature as a
communicator bringing' the message of happiness or unhappiness to or
from the Natural Spirit. That is why the H’ré behave toward the buffalo
in a very special way. The buffalo is always raised by a group of people,
not by individuals, and every year in February every family has to
ceremonially clean and repair the buffalo house. This is a very big and
very emotional ceremony in which the people act together cooperatively.
And they raise the buffalo cooperatively with different groups of
households rotating every three days the duty of caring for the buffalo in
the fields. They call this work ‘walking in the footsteps of the buffalo.” By
doing so they bring a message to Yang, the highest Spirit of Nature, that
H’ré are taking care of the buffalo.

But when the people are feeling unhappy, and they think that it is a signal
that the Spirit of Nature is unhappy, they need to sacrifice a buffalo. And
when they do sacrifice a buffalo it is a very big event - the most
important in their lives. If you are behaving not properly toward the
spirit, or toward the environment, and you are feeling unhappy, you
talk to the people, and they talk together and they discuss and
discuss, and eventually the elders sit together and they will decide to
sacrifice a buffalo. It may take a year for the decision to be made for it
is not an easy decision to make. Then when the decision is made - all
the villagers in Vi O Lak and all the H’ré in surrounding H’ré villages
will know that a buffalo sacrifice is to be made. The whole area will
know about it. Agreement to hold a buffalo sacrifice means forgiveness
for the person who is feeling unwell. If one person is feeling unhappy,
then the whole area is feeling unhappy. It means that everyone has
responsibility for every person’s unhappiness. That is the message of the
buffalo sacrifice that everyone shares. If you have sticky rice you share
that; if you have Ghe wine or chicken or rat meat you share that.
Anything you have you can share voluntarily as a gift, not because you

! See details of the buffalo sacrific in the next series.
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have to, but because you want to. They will then follow the instructions
from the elder council and the highest leader will decide the time and day
and month of the buffalo sacrifice and all villagers, and all those from the
surrounding area follow. They prepare everything very nicely, very
sacredly, very respectfully, and every villager is emotionally looking
forward to the buffalo sacrifice Then for about two nights before the day
of the sacrifice the person who is feeling unwell will sit all night with the
buffalo and reveal to the buffalo that you die for me; that it is my
mistake, but you die for me. And he keeps telling the buffalo this for the
whole night, and massages the buffalo’s face and cheek and mouth. And
the spirit leaders also come and talk to the buffalo and talk to the man or
woman who is feeling guilty. They make sure of the message that the
buffalo will die for the person who is unwell so that the feeling of being
unwell will disappear. And after that they specify the exact hour to start
the action. They create a big area with a Néu in the middle so the buffalo
can run around happily in order to tell to the people that it is a nature
spirit animal and it brings the message that you are all unhappy, but today
I will die for you as a sacrifice to Yang, and then all the unhappiness will
disappear, and I am happy to do this, but from now on you have to
behave properly.
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VILLAGE ORGANIZATION

H’ré way of
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‘Every ‘livelihood’ has its own identity. ‘Livelihood identity’defines a
holistic system of social identity which reflects an interaction of living
things within a relationship between human and nature for maintaining
its own characteristics culturally, socio-civilly, ecologically and

economically.’






Village Organization (Practice)

VILLAGE AND ECOSYSTEM

Figure 12: Vi Nong rice field Figure 13: Vi O Lak village.
Photo by SPERI, October 2014 Photo by SPERI, October 2014

The H’ré view their village living space and its surrounding natural
ecosystem as arranged by Yang, who guides them to make decisions, such
as: In what direction the village should face in relation to Vang Y Phu and
Vang Ha Lenh. How houses should be arranged in relation to the sacred
room of the grandparent’s house, in relation to the Mother Mountain,
Mother Stream, Field Spirits, Land Spirits, Village Spirits and other
Spirits residing in the sacred trees, according to the Yin and Yang
principle. Where to build the buffalo house. Everything in this ecosystem,
including buffalo and buffalo house, sacred tree, location of sacred room
and location of Néu standing in front of the house, and the structure of
groups of households living in the village is coverer by Yin and Yang.
Yin implies the ownership by the Natural Spirits living around the village,
i.e. Yang, while Yang implies the material gifts from Yang to successive
village generations for their daily livelihood. This view and consciousness
is nurtured and exercised by the village on the daily basis. Each Vang
has its own story about the area in which the village practice certain
ritual ceremonies. Each ritual ceremony is practiced consistently in
terms of procedures of worshipping based on the norms of behavior of
all villages in compliance with the philosophy: ‘Village customary law
toward the Natural Spirits is the moral values of each community
member and the moral and behavioral norms of the village toward the
Natural Spirits is the law for each member’.
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HOUSEHOLDS AND FAMILIES

wie values about bufgy, /o

Village Law in
Co-Goverance System

Daily Livelihood Governance of the H’ré in Vi O Lak

The H’ré do not have surnames. The letter A proceeding the first name
indicates male, while Y indicates female. For instance, A Pan means Mr.
Pan, or Y Buong means Ms/Mrs. Buong. The only exception is three village
Elders carrying the surname Dinh - Elder Dinh Tung, Elder Dinh Cong Dut
and Elder Dinh Cuong. That surname was given to them by the military
during their service in the army during the American War to enable better
management of the servicemen.

The village is organized into 10 groups of households, with each household
consisting of 3 or 4 generations of the same extended family. When a boy
and girl get married, depending on the specific circumstance of each
family, the couple will make the decision of which family to live with. The
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final decision should be reached by mutual understanding and consensus
of the both sides. Son and son-in-law, daughter and daughter-in-law,
are equal because they are all seen as gifts from Yang. This is the
distinctive cultural feature of the H’ré€ in Vi O Lak village.

Furthermore, there is no status distinction between men and women. Men
are respected as much as women and there is no concern about having
either boy or girl children. Therefore, it can be said of Vi O Lak that, in
terms of gender equality, it is a civilized society that goes beyond all other
so-called civilized societies in the world. While many nations over the
world are currently struggling with the gender equality related issues, the
concept of ‘gender equality’ has always existed in Vi O Lak village. This
is the beauty in H’ré characteristics and lifestyle that have been
maintained from generation to generation.

Within the wider extended families (i.e. groups of households), every
member lives peacefully and happily and takes care of the others. All the
generations living in this group share one sacred room, which is regarded
as the ‘lecture hall’ for learning the rituals and ceremonies. Through
the various ceremonies, the younger generations witness and
understand how their grandparents behave toward the Natural Spirits
living around them. This is the unigue method of education that nurtures
the philosophy ‘Village customary law toward the Natural Spirits is the
moral values of each community member, and the Natural and
behavioral norms of the village toward the Natural Spirits is the law for
each member.’

TRADITIONAL HOUSE

Traditionally, the H’ré lived in long houses housing four or five
generations. But since 1975 there has been a gradual reduction in house
size. Before 1975, almost all houses were nine sections long, but after
1975 most houses were reduced to seven sections, and then in the 1990,
to five sections. Today, most houses are three sections long.
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Figure 14: Housing style. Figure 15: Music instrument.
Photo by SPERI, October 2014 Photo by SPERI, October 2014

Every house has three doors. There is a door at each end of the house which
makes it possible to see through the house from one end to the other. For
the H’ré, this means that the house is always open to any Spirit of Nature
to entre. On entering the house through the main door, the first section is
for the grandparents, the second is for the parents, the third for the son, and
the fourth is for the daughter. Next to the daughter’s room is the room for
the daughter-in-law and the son when he marries. Each section has a living
space and a kitchen, and inside the house you should not sit with your
back to the kitchen, you should always sit facing it. Facing the kitchen, the
main door is on the right and to the left, at the other end of the house, is the
sacred room. The sacred room has no kitchen. Instead, against the wall, in
place of the kitchen hearth is a pillar and a jar of rice wine. In the centre of
the room is a wooded mortar. The sacred room has its own door on the side
of the house opposite the pillar and wine jar. This door is for spirits to enter
at different times of the year when there is a special ceremony and ritual.
Outside the door, in line with the pillar, the wine jar, and the wooden mortar
is a Néu to welcome the spirits into the room. Another Néu stands outside
the main door of the house to welcome outsiders.

There are many rituals associated with building a house. Before building,
the spirit is asked to choose the location for the house, and before a tree is

cut the H’ré worship in order to get permission from the Spirit of Nature.
After cutting a tree they worship again, praying to the root of the tree
saying sorry for cutting its body. They then put a stone on the stump to
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reveal to the Spirits, if they come to the tree and ask where it is, that H’ré
have cut it and have prayed. Yang will then not be angry at them for having
taken the tree.

GHE WINE IN SACRED ROOM

Inside the sacred room of the house there are three interconnected sets of
equipment. First there is the ‘sacred pillar’ made from the Long Paro tree
(Cho Chi in Vietnamese). The Long Paro tree is one of two big trees
found on Vang Y Phu that are regarded as housing Spirits of Nature. This
sacred pillar acts as a link between the Spirits of Nature and the daily
life of the H’ré people. It links to the door of the sacred room and to the
Neéu outside the door, and from there to the nature surrounding the
village. On the floor of the sacred room in front of the pillar is the
traditional pottery jar used for producing Ghe wine.

FAMILIES IN THE SPIRITUAL ECOSYSTEM

The unique feature of the H’ré in Vi O Lak village is that each group of
households behaves toward the other groups in a family manner. They
stay together in happiness and sorrow. The close link between the spiritual
ecosystem, village customary law and village leadership is such that when
something wrong happens, the households inform each other first for
mutual understanding, then report to the grandparents/great-grandparents
of the group. The issue is discussed between the households and in cases
where the issue involves other groups of households the grandparents/great-
grandparents will sit down for discussions and come up with a solution. All
the people share the common energy, will, voice, and solution within the
view that ‘Village customary law toward the Natural Spirits is the moral
values of each community member, and the moral and behavioral norms of
the village toward the Natural Spirits is the law for each member.’ This
is one of the factors that strengthens the villager’s courage to protect the
village spiritual ecosystem from the external interventions.
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It can be said that the daily behaviors between women and men, between
various generations in the same group of households, between the
families, and between each H’ré individual and their surrounding spiritual
ecosystem, have formed a deep current, unique to the Hre ethnic group,
flowing from the past into the present like an on-going ‘play’, constantly
inspiring norms of deep grace toward nature so that the researcher can
perceive running through the village a quiet but dynamic, modest but
vigorous philosophy of wisdom and grace, faithful to nature, which
elsewhere in the world has been abandoned for over one hundred years in
a relentless drive to dominate nature.

The H’ré in Vi O Lak manifest the five basic interrelated rights' of
‘livelihood sovereignty’ aiming at creating a truly meaningful life that
any person in the world should be aware of in order to nurture self
happiness and wellbeing in nature, but which most people in the world
have been deprived of by an insatiable thirsting after increases in GDP -
with consequences that almost all indigenous nations in the world have to
struggle with.

The view of the spiritual ecosystem has created a quiet but strong power
to form the H’ré’s lifestyle and cultural behaviors that have been reflected
via their rituality and ceremony: From cleaning buffalo house in the
beginning of the year to welcoming Water Spirit from Ha Lenh stream
and hanging it on the sacred pillar in the spirit room; from building banks
for the rice fields to planting young rice; from making Ghe wine to using
‘reconciliation’ vegetable; from the sacred song of Inta to taboos toward
Ky Da, and finally the Rat ceremony.

! The five interrelated rights of ‘livelihood sovereignty’ are defined as ‘a holistic ethical
alternative solution’ which consists of five inter-relative rights: 1) the right to land, forest and
water, clean air and natural landscape (basic); 2) the right to maintain one’s own
religion (unique); 3) the right to live according to one’s own way of life and values of
happiness and wellbeing within one’s own natural environment (practice); 4) the right to
operate according to one’s own knowledge and decide what to plant, initiate, create and
invent on one’s own land; (holistic); and 5) the right to co-manage or co-govern natural
resources with neighboring communities and local authorities (strategic). It needs to be
daily exercised, voluntarily and legally, at individual, communal, national and international
levels in order to consolidate the sharing of the responsibility towards all living things, for
today as well as for the generations of tomorrow. With the achievement of ‘livelihood
sovereignty’, all organisms, human and non-human, will be living in harmony with each
other, enjoying happiness and wellbeing, in interdependent/self-determination.’
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The scared and harmonized relations between human and nature in the
Violak ecosystem is the gift from Yang from year to year, generation to
generation forming the foundation for the H’ré€’s specific spiritual and
material livelihood, bringing people inner happiness within a system of
value based on the interrelated relationship between heaven - earth -
ecosystem. The concept of “holiday for land’ of the H'ré in Violak is an
illustration of the philosophy and behavior toward happiness. ‘The H’ré
work on cultivation for only six months of the year and offer another six
months of holiday to the Rice Field Spirits. ‘When the H'ré from Quang
Ngai province visit us, we don’t offer them Ghe wine as they never give
holiday to the Rice Field Spirits. They work in the field for 12 months of
the year' - Elder A Xi shared.
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“Village customary law toward the Natural Spirits is the moral values
of each community member and the moral and behavioral norms of the

village toward the Natural Spirits is the law for each member.’






Village Law (Holistic)

VILLAGE GOVERNANCE

Social governance among the H’ré of Vi O Lak can best be described as
flowing from an inherent desire on the part of Vi O Lak people to be in a
‘state of grace’ toward the Spirits of Nature, and by extension, given
the reverence with which all members of the community hold those
Spirits, in harmony with each other. From this spiritual basis, social
governance in Vi O Lak is exercised through each member’s feeling of
self-responsibility for nurturing the harmony they seek between both
people and nature, and people and people, such that any action that
would interfere with or upset that harmony would be unthinkable.
Hence the moral norms of personal behavior, commonly shared,
constitute the norms of the village, and the norms or ‘law’ of the village
becomes the means for upholding the personal moral responsibility that
each person has to the Spirits of Nature and their fellow community
members. In other words, all members of Vi O Lak village are at one
in upholding their own personal and joint responsibilities toward nature
and toward each other in their ritual and daily practices, such that this
becomes the joy of their existence. They would not want, would not
dream of, and would not see any sense in doing otherwise. From this there
flows the power to resist all unwelcome outside interventions that is the
primary indicator of their ‘livelihood sovereignty’ and strong
livelihood identity.

At another ‘level, the village law in Vi O Lak is exercised, particularly
with respect to relationships with outsiders, through a council of elders

made up of the heads (grandmothers and grandfathers) of extended family
groupings in their capacity of final decision makers. The qualification for
being an elder in H’ré society is knowledge of the natural and spiritual
landscape, and whoever is most knowledgeable in this area will become
the highest decision maker. There are 12 members of the Elder Council
which functions like the ‘high court’ of a state. A Xi is like the judge and
the other members are the jurors. They are the ones who in the ‘high court
of customary law’ make the final decision on the following events:
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The first event: Deciding Village Location

The first important function of the Elder Council is deciding whether
and where to move the village. This is a very important decision
because whenever H’ré people move it means changing their
relationship to the landscape that nature has offered to them. This is
not something that can be done easily. The elder has to explain his
decision to the H’ré people according to the H’ré belief system, H’ré
customary laws, and according to the norms of behavior toward the
Natural Spirits. An example of this type of decision making occurred in
1987 after the village suffered from a landslide. The government of Kon
Tum province decided to move the H’ré people of Vi O Lak to the Vi O
Lak Pass area, but the council of elders decided to move it elsewhere - up
stream to its present site in order to be closer to Vang Y Phu and Vang
Ha Lenh, their two most important spirit sites.

The second event: Buffalo Sacrifice

The second important function of the Elder Council is deciding when to
hold a buffalo sacrifice. This process, as described above, involves the
coordination not just of the whole village but neighboring H’ré villages
as well. And it occurs only in very special circumstances requiring the
careful discernment of those who are most wise in these matters.

The third event: Water Governance
The third function of the Elder Council is deciding on which day in

March the important water spirit ritual will be held. This is a
community event involving every household.
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The fourth event: Use of Farming Land

The fourth function of the Elder Council is to encourage the whole
community to use the different spiritual landscapes surrounding the
village properly. If someone violates the order of the spiritual ecosystem,
the Elder Council will analyse the situation and advise properly the
person who has violated so they can learn how they should and should
not behave. Then the Elder Council will give the final decision on how to
deal with the person who violates. This, in fact rarely occurs, especially
since the village was relocated upstream in 1987 away from the road to
Quang Ngai. Previously the village was located closer to the road and
outsiders often entered the village. The sanctions for misuse of land exist
therefore mainly for outsiders.

The fifth event: Protection of Ky Da animal and Da Tree

The fifth function of the Elder Council is to encourage people not to touch
the Ky Da animal or Da Tree and to punish those who do. According to
H’ré the Ky Da is a sacred animal and it should not be hurt. It is one among
several animals that are important to the H’ré and which are imagined as
standing one upon the other. The buffalo is the foundation of H’ré life,
both spiritually and materially, and standing (figuratively) on the buffalo
is the Ky Da. Standing on the Ky Da is the Nhim. Standing on the Nhim
is the Rat, and on the rat the Inta. These five animals rest upon each other
with the buffalo as the foundation. It is explained in H’ré society that
without the buffalo, Ky Da, Nhim and rat, the people could not survive.
The Inta is important because it has the power to call the sun, the rain and
the wind from the sky into the life of the H’ré. The Da Tree is sacred as
the home of the Forest Spirit of Vang Y Phu.

The sixth event: Telling the Truth

The sixth function of the Elder Council is to decide what to do when
someone tells something that is not true about someone else. Gossip, in this
sense, 1s very taboo in H’ré€ society, and lying is seen as particularly bad.
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The seventh event: Sexual Behaviour

The seventh function of the Elder Council is to facilitate a solution,
analyse, and advise the offenders in a case of sexual misconduct on how
to behave, but this has never happened in Violak because the Hre people
in Violak look at this form of violation as the most taboo.

The eighth event: No Stealing

The eighth function of the Elder Council is to analyse the situation and
facilitate a solution in any case of stealing, but this applies only to

outsiders as stealing has never happened within Violak village.

These several functions of the elder council are aimed at governing the
behavior between humans and nature, and between humans and humans.
The Elder Council is in a final decision making position with regard to
social governance issues, however many of these would be settled at the
household or extended family level and would not need to reach the
elder council. Furthermore, the elder council does not deal directly
with issues of rituality, as these are the responsibility of each H’ré
individual in Vi O Lak, except that the elder council decides on the exact
date on which particular communal rituals or ceremonies should be
held. In many cases this will be the decision of the man who is highest
in prestige in the elder council because of his deep ecological and
spiritual knowledge. He you might say, is the final, final decision maker.

The ninth event: Resisting Outside Intervention

The ninth function of the elder council is to make the final decision
whether or not to accept any intervention from outside, particularly where
there is a concern that it might threaten to hurt any Spirit of Nature in the
surrounding landscape, or any relationship between H’ré and those
Spirits. Examples of such decisions are described in the next Chapter.
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Chapter 5
INTERVENTION AND RESPONSES

H 'ré natural resistance to overcome intervention that are
threatening and damaging to their own philosophy and identity.

Way of
Solidarity

Win-Win
Responses

Way of

Performing

Way of
Re-structuring

‘Those who love freedom and are looking for its real expression, as are
the H'’ré in Vi O Lak village, are people who respect and listen to nature,
live in harmony with it and protect it from outside interventions. Freedom
and well-being is given equally to everyone by nature. This gift, however,
can only be enjoyed and preserved forever by persistent and loyal people

like the H’ré in Vi O Lak village’.






Intervention and Responses (Strategic and Sustainable)

NAMING THE VILLAGE

‘After the Vietnam victory over the American invaders in 1975°, elder A
Xi shared, ‘the Kinh Vietnamese official went to Vi O Lak to work and
renamed the village ‘Group 14’ of Hieu commune, which made us very
confused. Then from 1997 to 2007, they named us ‘Village 7° of Po E
commune, which we didn’t understand, either. From 2008 to 2012, we
saw the name ‘Village 7 of Vi O Lak’ shown on the papers, which made
us confused again. We just simply call ourselves the H’ré in Vi O Lak
village’.

In H’ré language, Vi mean ‘human’ and Olak means ‘a stream of
water’. The name of the village therefore means ‘people living along
the water stream’. This is a meaningful name for a village and the
village had this name in 1957. In 1975, however, the government
changed it to ‘Corporation No. 14’ and after 1997 to ‘Group No. 7.
Then in 2008 the village was renamed ‘Group 7 (Vi O Lak)’. It is
easy to imagine how the people of Vi O Lak, with their close spiritual
relation to their natural surroundings would find it difficul to
identify with such alienating technocratic labels and the people of Vi O
Lak did not do so. Instead, they stuck with their original name, and
through their steadfast identification with their original name, the
official name for the village returned to ‘Vi O Lak’ in 2012.

IMPOSED HYBRID RICE SPECIES

Five or seven years ago, the District Agricultural Extension Office began
a movement for the introduction new hybrid rice species in Kon Plong
district. They came to Vi O Lak village but the villagers said no, because
for the H’ré rice has a spirit and they cannot betray that spirit, they need to
nurture it for their own spiritual and material survival. That is why they have
a rice spirit ritual, a rice store ritual, a water spirit ritual and a forest spirit
ritual governing how they should behave toward their rice. Rice supports
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them, not only as food, but also as the principal ingredient for the Ghe wine
which is used in offerings to the Spirits of Nature. It is understandable
therefore that they would refuse the introduction of something that would
disturb their whole spiritual ecology. They didn’t even have to think about
it. It wouldn’t have deserved a moment’s consideration. But this doesn’t
mean that the H’ré are resistant to anything new. Thirty years ago they
welcomed two new species of rice that had been given to them as a gift
by H’ré people from a different area, and they now name those two new
species of rice after those people. For the H’r€, in terms of the H’ré way of
life, it was meaningful to accept such a gift. But the introduction of hybrid
species of rice with no spirit could only offend the Water Spirit, the Spirit
of Rice, the Spirit of the Wine and so on. In other words it would offend
everything they believed in.

TOP-DOWN STANDARDIZATION OF CULTURE

In 2013, the Vice-Prime Minister of Vietnam, Mr Hoang Trung Hai,
passed Decision No. 298/QD-TTg dated February 5" mapping Mang Den
area of Kon Plong District to become a center for eco-tourism.
According to the Decision No. 298/QD-TTg, Violak was chosen as a top
priority “Cultural Village”. Being a Culture Village means that you have
to satisfy 17 criteria set by Decision No. 298/QD-TTg, not just for the
Central Highland, but for the whole of Vietnam, regardless of
differences of culture and environment. According to H’ré, however,
culture is about the interaction between a people and their natural and
spiritual landscape, and for Vi O Lak it is about interacting with the
natural and spiritual landscape that surrounds Vi O Lak. In this respect
they have a number of cultural criteria that they have to fulfill - or taboos
that they have to avoid - such as not hurting the Ky Da animal, not telling
lies about other people, not betraying one’s wife or husband, not
encroaching on another’s farm, not stealing, not marrying inside three
generations. These taboos are what Vi O Lak see as their culture and they
bear no relation to the government’s 17 criteria.
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There is a complete miss-match' between the government’s abstract
criteria for what constitutes ‘culture’ and how the H’ré relate
culturally to their environment, such that the only way that Vi O Lak
could be turned into a Cultural Village is by destroying its culture and
imposing a set of criteria unsuited to their environment. It means this
policy violates both legally and ethically the H’ré people in Violak
village. It is not surprising then that such an imposition would be strongly
resisted.

BUFFALO SACRIFICE FOR PERFORMANCE PURPOSES

Three years ago, the Culture Department of Kon Tum province wanted to
give Vi O Lak village one buffalo and 50 million VND for them to perform
a buffalo sacrifice. The reason was that Kon Plong district in which Vi O
Lak is located is very famous for its beautiful landscape and forest cover,
and the Vice-Prime Minister of Vietnam had decided that Kon Plong
district should become an eco-tourism district, and that the country
should build there a second Da Lat, given that the first Da Lat in Lam
Dong province of the Central Highlands was already damaged by over
exploitation. The district authorities saw Vi O Lak, with its beautiful
village, beautiful people, and beautiful landscape, as a good candidate for
becoming a ‘Cultural Village’ for attracting tourists in the future. That is
why the local authority wanted Vi O Lak village to perform a buffalo
sacrifice.

When this message came to the Po E Commune, the leaders of the
Commune supported the proposal. After that, Violak village received the
message that they were going to receive one buffalo and 50 million VND
to perform the sacrifice. This top-down decision was then discussed
between the elders as follows: first, a request for a buffalo sacrifice must
come from a villager who feels unwell, unhappy or guilty towards Yang;
second, if he needs to apologize to Yang with the buffalo sacrifice, he
must ask the elders and spiritual leaders for their opinion; third, the

! More analysis on two different thinkings and systems of values between the government
and Violak village will be made in the next series.
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leader, the elders, the clan and family members of that person then sit
down together and further discussion proceeds about the decision on the
buffalo sacrifice; fourth, when the decision is made, they discuss the
selection of the buffalo; fifth, criteria are set for the buffalo; sixth, the
whole village decides what buffalo is to be selected; seventh, the date and
time for holding the buffalo sacrifice is selected; eighth, a meeting is held
with Violak villagers and those coming from the surrounding villages to
announce whose buffalo is to be sacrificed and when; ninth, the location
is selected for the event; fenth, persons are assigned to make a Neu tree
and work with the person in charge of killing the buffalo on event-related
arrangements including the taboos; finally, Violak villagers and people
from the surrounding villages are assigned to make logistical
arrangements including preparation of Ghe wine, vegetables, rice, cakes,
etc., for offerings. Before the day of holding the buffalo sacrifice, the
buffalo’s owner often spends a whole night talking to the buffalo. The
spiritual leader and the most prestigious elder also stay with the owner to
share with him and talk with the buffalo.

Based on those steps, they said that the buffalo offered by the
authorities did not come from Vi O Lak, and that the decision to kill
the buffalo was not made by Yang, the Sky Spirit as would be normal
for a buffalo sacrifice, it was made by the provincial authorities, and
not for the normal reason a buffalo sacrifice would be held. So they
said no to the commune authorities, they would not receive the buffalo
or the 50 million VND. But the commune authorities were not
confident to reply negatively to the district and the province, so
negotiations continued until the elder council submitted the issue to the
most prestigious elder in Vi O Lak, Mr. A Xi, in order to get a final
decision. And Mr. A Xi said no, then all the H’ré people, including the
Vice-chairman of the commune then said no also, and the Kon Tum
Culture Department had to accept the decision.
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Given the importance of the buffalo sacrifice in H’ré life in resolving
the disconnection between human life and the Spirit of Nature, with the
buffalo standing in for the human in a propitiatory sacrifice to Yang (see
description of buffalo sacrifice in previous chapter), it is not difficult to
understand why the elder council could not agree to the provincial
authorities’ attempt to contrive a sacrifice for publicity purposes. They
simply have more respect for the integrity of their beliefs and practices.

PRIVATIZED LAND RIGHT TITLES

In 2005, Decree No. 38/2005/CT-TTg dated January 5™, 2005 was passed
by Vice-Prime Minister Nguyen Tan Dung in order to monitor all three
forest categories all over Vietnam. Four years later, in 2009, Kon Tum
People’s Committee passed decision No. 01/2009/QD-UBND dated
January 9, 2009 in order to monitor the three forest categories in Kon Tum
province. Four years after that, monitoring and checking of the forest area
of the Thach Nam Watershed Management Board where H’re people of
Violak were living was implemented. The outcome of this was that 1,427.5
ha of ‘“Watershed Forest’ was changed to ‘Production Forest” and given to
Kon Plong district. In order to return this land to the local indigenous
people, the Kon Plong People’s Committee passed Decision No. 569/QD-
UBND dated July 4, 2013, and selected 53 households of H’re people in
three villages — Violak, Vikoa and Viktau — to receive 427 ha of Vang Ha
Ro, including 174 ha for 21 young farmers from Violak who were sellected
according to the Kon Plong People’s Committee criteria that they should be
knowledgeable and capable to maximize the commercial benefit of that
land. Meanwhile, Vang Ha Ro, according to the H’re people’s belief, is
where Yang spirit is living and observing the H’re people, and offering
them the natural nutrition flowing from Vang Y Phu to Vang Ha Lenh, and
passing by Vang Ha Ro to enter into the Violak and Vi Nong rice fields
from which the H’re people can harvest the outcome of this gift from Yang.
That is why H’re believe that rice is a ‘gem’ given by Yang, and why in the
harvesting season they ritualize and celebrate and welcome this ‘gem’ as ‘a
new born baby’ (Elder A Xi, 2014, Rice Planting and Rice Harvesting
Ceremonies, Chapter 2 Rituality and Ceremony).
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That is why when the 21 young H’re farmers returned to the village after
receiving Red Books from Kon Plong People’s Committee they were
feeling very strange in their hearts. They felt confused. Having been
given exclusive land right titles by the government they felt that
something was not right.

Their first action on returning to the village was to reveal their feelings to
the elders. The elders subsequently called a meeting for the whole village
to try and find a way of overcoming the 21 young farmers’ feelings of
crisis, and they came up with the solution of moving the 21 title holders
to becoming 21 leaders of 21 teams to manage the whole 427 ha of Vang
Ha Ro, not just the 174 ha that had been converted into 21 Red Books.
Each of the 21 team leaders would then lead a group of households
selected from among their own residential group, and together all 21
teams would manage the whole of Vang Ha Ro! together.

From the H’ré perspective, Vang Ha Ro does not exist in isolation. It is
indivisibly connected to Vang Y Phu and Vang Ha Lenh in supplying
nutrition to the rice field as a gift from the Spirit of Nature to which they
have to answer by nurturing the land and worshiping its Spirit, for fear of
punishment if they misuse it. From this perspective, it is easy to understand
why the 21 recipients of the government’s individualized land titles felt
uncomfortable - they had been made victims of the government’s policy of
distributing privatized land use titles and put in the invidious position of
being differentiated from the rest of community.

They were being made complicit in the government’s dismemberment of
nature and severing of the community’s relation to Vang Ha Ro. Naturally
they were worried about the social and spiritual consequences for this
for them and for the whole community. The solution of moving the 21
young title holders to become 21 team leaders for the whole community to

! The Elder’s Council and the whole village community had held several meetings ending up
with a written recommendation on moving 21 title holders to become 21 leaders of 21 teams
for Vang Ha Ro forest protection to be submitted to the local authorities and establishment of a
new ‘village fund’ managed by the forest protection groups and Women’s Association. The
purpose of the fund is to encourage the young people to collect seeds of Spirit Trees from the
forest to build the nurseries at the forest margin, the household’s gardens and the communal
rice stores in order to preserve the biodiversity and protect the earth from the global warming
due to the agriculture industrialization. (See details in the next series).
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managed the whole of Vang Ha Ro (not just the 174 ha) was to reunify
the community and nature by distributing the responsibility for Vang
Ha Ro equally among the community and incorporating the 174 ha back
into the whole of Vang Ha Ro.

INDIVIDUALIZED FOREST PROTECTION CONTRACTS

One day the village leader returned from a meeting of the commune and
district authorities and reported to the elders that the district and commune
will contract with seven households in the village to receive money in
return for protecting the forest on Vang Pa Ro. The elders’ response was
to call a meeting of all 72 households of Vi O Lak where it was decided
that it will be the village who decides who receives the money, not the
government.

They were concerned that if seven people selected by the government were
to receive money for protecting Vang Pa Ro, what affect would that have
on the villagers’ beliefs and customs of sharing responsibility for Vang Pa
Ro and on the daily livelihoods of the villagers who obtained fuel wood
and 43 species of edible vegetable from the forest surrounding Vi O Lak.
And if those 7 were to have sole responsibility for managing Vang Pa
Ro, how will the other 65 households fulfil their spiritual responsibility
toward Vang Pa Ro? These were the questions that concerned the villagers
and elders.

So they decided that they would choose the seven recipients of the contract
money, and they would choose them on the basis of who needs money
right now, for example for building a house, and those recipients would not
receive that money each year for ever. Once they have solved their money
problem, the contract money would be moved to another set of households
who had a need for money. Hence, the contract money would be circulated
on the basis of who was in need.

Meanwhile responsibility for protecting Vang Pa Ro would remain the
joint responsibility of all 72 households, not just those seven temporarily
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receiving the contract money, for how else would the other households be
able to satisfy their yearning to fulfil their spiritual responsibilities toward
Vang Pa Ro? To please the government, the village accepted the seven
contracts for forest protection and the money that went along with it, but
they distributed the money and the responsibilities for forest protection
in their own way, consistent with their own view of joint community
responsibility toward each other and toward nature. By doing so, as with
the case of the 21 land titles, they resisted the social differentiating and
nature dismembering consequences of government interventions.

FINANCING HOUSING SUPPORT

Another well intentioned action of the government was to build a house
for one of the households that was too poor to build one themselves, and
they provide 20 million VND for the purpose. But the house would have
been of government design with none of the cultural features of the
traditional H’ré houses that specifically connect them to the spiritual
landscape. To overcome this threat to the village’s cultural integrity, the
elders agreed to receiving the money, but they told the government that
they would build the house themselves, which they did. And now the
poorest household in the village lives in the finest house. And this makes

everyone in the village happy.
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Figure 18: Vi O Lak windy road. Figure 19: Vi O Lak stream snails.
Photo by SPERI, October 2014 Photo by SPERI, October 2014
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MOVING THE VILLAGE

Before 1987, the village of Vi O Lak was located closer to the border with
Quang Ngai province, but in 1987 a landslide damaged several houses
and killed some animals. The government of Kon Tum province decided
to move the H’ré people of Vi O Lak out of the area, but the council of
elders decided instead to move the village further up stream to its present
site in order to be closer to Vang Y Phu and Vang Ha Lenh, their two most
important spiritual sites.

They could not accept to be moved elsewhere. Moving a village is a
very important decision, for whenever H’ré people move it means them
changing their relationship to the landscape that nature has offered to them
and this is not something that they can do easily. Deciding when and where
to move the village is a function of the elder council and the elders need
to explain their decision to the H’ré people according to the H’ré belief
system, H’ré customary laws and the norms of behavior toward the Nature
Spirits.

UNDERSTANDING VILLAGE RESISTANCE AND LEADERSHIP

The key to understanding the resistance of Vi O Lak village to outside
interventions lies in the relationship of each individual to the Spirits of
Nature in the landscape surrounding the village.

This relationship is expressed through a series of rituals and ceremonies
that are entered into as persons, as households, and as groups of households
related through descendants of the same grandparent. Through these
rituals, belief in spirits dwelling in every corner of the natural environment
is nurtured and sustained, and transferred into the daily behavior of every
individual as voluntary acts of worship. These shared beliefs and behaviors
constitute the cement that connects different generations, different
individuals, different families, and different groups of families together,
jointly and singularly to the natural landscape, which is itself spiritually
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and physically interconnected - from the highest point of Vang Y Phu to
Vang Ha Lenh (Stream Spirit) to Vang Ha Ro (Forest Spirit), to Vang Pa
Ro to Vi Nong sticky rice farming and Vi O Lak rice farming - through
the natural flow of water and nutrition, understood by the people of Vi O
Lak as gifts from the Spirit of Nature, gifts that themselves also have a

spirit.

T
“-.1-\:3’; \ \;j}{i;,:_‘

|-1l * b

Figure 20: Néu spirit. Photo Figure 21: Kitchen tools.
by SPERI, March 2015 Photo by SPERI, October 2014

There are different ceremonies throughout the year for each individual
landscape spirit - for Vang Y Phu, Vang Ha Lenh, Vang Ha Ro, Vang Pa
Ro, Vi Nong sticky rice farming and Vi O Lak rice farming area, etc.
Compare this to the system of governance by the Thach Nam WMB that
brings together the whole 1,100 hectares under one undifferentiated land
title, and then contracts with selected individuals to protect or exploit
arbitrarily excised segments of the whole. The institutional mode in
operation here is entirely without connection to the Spirits of Nature,
and without recognition of the spiritual responsibility of humans toward
nature.
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The strength of Vi O Lak in resisting such aberrations comes from the
inner reward that each individual experiences as singular or joint actors
acting with reverence toward a landscape of great natural and spiritual
diversity. Through heartfelt acts of generosity toward each other and
toward the various Spirits of Nature, the H’ré people believe their own
life will bear many ‘sprouts’ - a suitably naturalist H’ré concept that might
be linked to the Buddhist concept of ‘merit’. The point is that there is an
inherent desire on the part of each H’ré individual to do well toward nature
and well toward one’s neighbors for the intrinsic reward of the wellbeing
that it brings to everyone.

From this philosophical and ethical outlook how were the H’ré to respond
to the local government authorities selecting a few of their number and
assigning to them the exclusive responsibility of administering a section of
the natural and spiritual landscape bureaucratically excised as ‘production
forest’. They responded in terms of their own understanding. They
disregarded their newly acquired individually held land-use titles and
redefined themselves as team leaders in a joint community effort to nurture
the whole forest area, and not just the segment bureaucratically marked
off for them by the Watershed Management Board. The same redefinition
of the government’s intentions was made with respect to the seven
contracts to protect the 184 hectares of Vang Pa Ro. The same
philosophical and ethical outlook also explains why industrially produced
species of rice were kept out of the environment through fear of
offending the spirit of the traditional rice species gifted to them by nature.

But what enabled them to resist these impositions, especially in the Central
Highland where the government has ruled for decades with a mind set
of control without understanding, participation and encouragement? It is
not easy for powerless and officially denigrated ethnic minorities to resist
the power of the state - especially in the Central Highland. And yet the
H’ré people of Vi O Lak village have done so quietly, assuredly, with no
expression of conflict Has it something to do with the characteristics of
leadership in their community? Do they have a strong inflexible leader?
No, what has enabled then to resist government interventions is the
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general character of their community. All the villagers are one, with the
same beliefs, the same behaviors and the same norms toward the natural
landscape surrounding them. The leadership characteristic of Vi O Lak
village is the leadership of each individual living in harmony with each
other under the one customary law which is also the law of each individual.
Such a form of leadership cannot be centralized in one person or even into
one group of elders who might then be bought by corruption to violate
their beliefs. It is embedded in each individual following their own desire
for the spiritual and physical wellbeing of all.
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CONCLUSION

This research of Violak village is presented as a living example of
‘Livelihood Sovereignty’ — a condition in which “humans and nature live in
harmony with each other enjoying happiness and wellbeing in
interdependent self-determination”. 1t is reflected here in the inner
satisfaction that the H’re people of Violak experience in the daily practice of
voluntarily nurturing their spiritual ecology according to their own beliefs in
admiration of this gift from nature by each member, by all the community,
by village law, by village leadership, and according to their own views on
their own spiritual ecology, as is the legitimate wish of any nation aspiring
toward true civilization, and as people all over the world are becoming aware
of and beginning to follow in search of “development of the kind that would
strengthen our sovereignty and give to our people the ability to pursue and
fulfil their innermost yearning. This represents the true spirit of great
institutions of learning" (Jigmi Y. Thinley 2013), A New Development
Paradigm.

What is striking about the Violak case is how so many government
interventions have threatened the existence of the unique ‘Livelihood
Identity’ of the H’re people of Violak village: From renaming the village;
introducing hybrid species of rice; imposing criteria for a ‘Cultural Village’
without properly understanding the cultural values of H’re; seeking to
commercialize the sacred buffalo sacrifice; to privatizing and contracting
protection of the spiritual forest which the H’re people have already been
nurturing voluntarily according to their own beliefs. These interventions,
while well intentioned, have however, been undertaken without knowledge or
understanding of the cultural and social values that govern H’re behaviour
individually and communally toward Yang and toward their spiritual
ecology. Inadvertently, the interventions have created big challenges that
could have the effect of severing the relationship between members of the
village and Yang, leading to the decay of village solidarity. Pulled one way
and then the other, the villagers are in danger of losing sight of what direction
they should to go in, and may end up turning their backs on their spiritual
ecology and betraying themselves by accepting privatization with all its
socially differentiating effects upon community solidarity.
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And what is equally, or even more striking about Violak village is how the
people have been able to peacefully, quietly, and determinedly resist these
interventions. What is it that has empowered them to do so? The H’ré people
of Violak have been able to preserve their ‘Livelihood Sovereignty’ against
threatening interventions because of their assuredness as the recipients and
custodians of the gifts of nature, such that any action that threatens to violate
that relationship is simply unthinkable.

The result is that today Violak is a village of abundance, prosperity,
happiness and wellbeing, and we can confirm from their example that the

three key concepts leading to the Livelihood Sovereignty of the H’re
people in Violak Village are: 1) The H’re Leadership system!, 2) H’re
Customary Law?, and 3) the H’re view about Sovereignty® toward their
spiritual ecology. These three concepts as understood by H’re constitute
the basis for five key factors responsible for fulfilling their innermost

yearnings in their daily life:

1) Nurturing their harmony in their own natural spirit space; 2) governing
according to their own norms toward their natural spirit space; 3) practicing
their own wisdom toward the natural spirits according to their own beliefs;
4) feeling free to decide what, why and how they are to behave toward their
natural surroundings; and 5) their internal capacity to resist any outsider in
order to maintain their own norms and values living in their own spiritual
ecosystem.

! H’re Leadership: for H're, each member is a spiritual leader, and each couple in a family is a
teacher for their children. In every household sacred room combining different spirits of nature,

living harmoniously day and night, spring, summer, autumn and winter, sharing with H're be-
haviour of different generations, every outsider can learn to recognize H're self- leadership and
self-determination toward harmony and grace with nature.

2 H’re Customary Law: the governance system of each member’s self—leadersh}p is a very unique
governance system following cognatic kinship in providing equality between females and males,

to reflect the innermost yearning for equality physiologically, psychologically, intellectually, and
morally to satisfy all interrelationship horizontally and vertically.

3 H're Sovereignty: the concept of sovereignty that the Hre people of Violak village understand

is that of self-responsibility, in the sense of living faithfully, loyally in grace with Nature’s Spirits
inter-generationally - for both human and nature.
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H’re people in Violak village present their traditional way of living as
“good living”, with the seven characteristics of 1) self-determination; 2)

self-responsibility; 3) self-confidence; and 4) small, 5) slow, 6) smart and 7)
sustainable ways of nurturing their wellbeing.

The twelve indicators of their ritual and ceremonial behaviours, which are

performed with such devotion over the twelve months ritual cycle of the
year, are reflective of the H’re people of Violak’s innermost happiness and
wellbeing.

We can understand the Livelihood Sovereignty of Violak as coming from
their village leadership and governance system driving the five
fundamental rights that H’re people in Violak village have been nurturing

and maintaining on their own: 1) The right to live on the land, 2) the
right to perform their beliefs on the land, 3) the right to practice their
wisdom on the land, 4) the right to decide daily how to meet their material
and spiritual needs on the land, and 5) the right to co-take care of nature’s
spirits in the universe.

Like Bhutan, with its triple foundation in Buddhism, the Monarchy and
Constitutional Democratic Government upholding indicators of National
Happiness at the level of the Nation in a volatile environment of Nation
States intent upon maximizing production for economic growth, so Violak,
a village of only 243 people in 72 households belonging to 10 family
groupings, but surrounded by a larger society intent on chasing after money
and commodities in a market led drive for increases in GNP, is standing firm
after over 50 years of resisting any outside intervention that does not fit with
its own norms, its own laws, and its own values toward their own spiritual
ecology.
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OPEN DISCUSSION

From this example of Vi O Lak we would like to call upon any individual,
organization, community, or nation to contemplate and critically consider
what are the factors and indicators of wellbeing and happiness?

According to your understanding, how do they relate to the situation
of natural resource management? From your values, how do you value
natural resources - as resources to be exploited for profit making, or as
people like H’ré do, as sacred and spiritual?

And what would you choose, small-scale farming for families and
communities, self-sufficient and self-reliant, living well and feeling
confident in grace with nature, listening to nature, understanding nature,
following nature and worshiping nature in all its diversity, or would you
follow the model of mono-culture and hybridity, commodity production
and consumption?

These are questions that confront indigenous ethnic minority
communities in the Mekong region daily, and other indigenous peoples
in other parts of the world. The individuals from these communities who
encourage other members of their community to voluntarily maintain
loyal relations with nature, and who show full responsibility for their
society within the context of national laws, we call ‘Community
Entrepreneurs’. They are prestigious persons who build their prestige
and capability by convincingly spreading their own philosophy and
identity through their daily behavior toward other community members
and nature. Their capital/assets are in the form of prestige and inspiration
coming from their capability of leading the community to voluntarily
create additional cultural and material values on the basis of the
fundamental values that the community worships and respects as

forming the norms and customs (identity) of that community.
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More simply, Community Entrepreneurs can be defined as brave
and venturesome persons, who create free spaces and who are well
aware that freedom nurtures the creativeness necessary in order to
operate and govern the development of their own value and choices
for their own philosophy and identity independently and confidently
from one generation to another. They have freedom in mind, self-
confidence and responsibility for community decisions. Hence, they
are worshipped and respected as spiritual leaders, who help the
community overcome difficulties and challenges as well as personal
temptations to maintain and develop traditional customary values,
ethical and cultural characteristics of the community in nurturing
nature for harmonious, safe and autonomous development. The non-
material values created by the community entrepreneurs and their
communities are towards ECOLOGY, SOCIETY AND THE MEANING
OF LIFE OF ALL LIVING THINGS.
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INTELLECTUAL PROPERTY RIGHT
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(CENDI).
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precious and respected.

Tran thi Lanh
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Chii quyén Sinh k€& va su Thanh than ctia Lang
Ngudi H'ré va Heé sinh théi c6 hdn






Bong hoa tai Vuon Québc gia Belem bén dong song Amazon. Anh:
Tran Thi Lanh, Dién dan Xa hoi Thé gidi 2009

‘Thanh than la do ta tao ra tu gia tri cua chinh ta.
Néu ta biét nuéi dudng sw thanh than
trong tdm hon nhuw ndng niu timg hoi tho,
sur thanh than sé dé lai cho ta niém hanh phiic cua chinh ta

Pé roi, khong gian tir do va sdng tao sé khéng chéi bé ta!’.






Tra lai dt t6 tién cho chung t6i. Dau tranh tai dién dan xa hoi,
Belem, Brazil, Amazon, 2009. Anh: Tran Thi Lanh

Khéng nhiing ¢6 ‘nhiéu quic gia van dong ton tai ban ngd cia ché dg thue dan va phong cdch
van hoa bé lac’ (Ryan, so sanh giira cac thiét ché chinh tri, 2013)

ma ‘trong thuc 16, téc nguwoi H'ré o lang Vi O Ldc, v6i hé théng ludt tuc va ban linh tw chi, ho
da tw duy tri dwoc cac gia tri van hoa xa hoi, sinh thai chinh tri va chu quyén nhir mét thé ché
déc lgp dang mong doi ma khéng hé may may xudt hién bong dang ciia mot hé thong quan tri
ban bé hanh chinh quan liéu’ (Trﬁn Thi Lanh, 2015).



Tu Khoa

Lanh dao Lang, Luat Lang va Chu quyén Lang
hudng téi Ban sic va Chi quyén Sinh ké
vi st Thanh than cia Lang

Tém tit

Lanh dao Lang, Lut Lang va quan niém vé Chu quyén Lang
1a ba ndi dung tuong tac hitu co va 1a phwong phap luan xuyén sudt ma nguoi
H’ ré vén tril va nudi dudng “Ban sic Sinh ké va Chil quyén Sinh ké” vi hanh
phuc va sy thanh than cta chinh ho & lang Vi O Lic.
Chung t6i xin duoc gioi thi¢u ba dac thu co ban trén cung ban doc.



Chit quyén Sinh ké va sy Thanh than ciia Lang

PONG LUC RA POI CUON SACH

Hinh 1: TaKtshang, Paro. Anh: Tran Thi Lanh, 2012

Lién minh LISO ra doi cudn sach Chii quyén sinh ké va su thanh than ciia
Lang & toc nguoi H'ré lang Vi O Léc vao dip Hoi nghi Qudc té vé “Chi s6
Hanh phuc Qudc gia - Gross National Happiness - GNH” tai Paro,
Bhutan tir ngdy 3 dén ngdy 6 thang 11 nim 2015 dé t6 long thanh kinh va
biét on sau sic Puc Vua Cha doi thtr tu Jigme Singye Wangchuck cua
Vuong qubc Bhutan - nguoi khéi xudng va hanh dong vi hanh phic cia
toan thé nhan dan Vwong qudc Bhutan, nhan dip Ngai tron 60 tudi ngay
11 thang 11 ndm 2015.

Cudc do suc gitra hai hé gia tri “Chi s6 Hanh phuc Quéc gia - Gross Na-
tional Happiness - GNH” ctia Vwong qudc Bhutan bét dau tir nam 1972
do Ptic Vua khéi xuéng va “Toéng San pham Qudc ndi - Gross Domestic
Product - GDP” ciing tir thoi ky trude sau d6 (1972) do mot vai quic gia
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méi ndi, von di duge hau hét cac qudc gia trén toan thé gisi sung bai dudi
loai hinh phat trién theo “tan tu do” nhu “diéu gip gi6” trong hon bdn
thap ky cudi thé ky XX. Két cuc 1a Vuong qudc Bhutan di: 1) bién diéu
“khong thé” tr& thanh “co thé”; va 2) 1ap lai thé tran tir “nghi hoai” trd
thanh “ngudng vong”.

Nam 2008 1a nam thtr 36 ciia Ptrc Vua va Vuong qubc Bhutan “chuyén
minh” tir ché 6 “Quén chii chuyén ché” thanh “Dan chu lap hién”. Ngbi
va vi dugc trao truyén cho Hoang tir Jigme Khesar Namgyel Wangchuck &
tudi 28 cling la mgt budc ngodt lich sir doc dao.

Nam nay, nam 2015, buc chan dung dich thuc vé cudc séng, vé con nguoi
va gia tri tu tuong cia Vuong qudc Bhutan sau 43 ndm ban linh va tir bi
v6i cude do sic dai dang va nghich tinh gitta GNH va GDP, triét thuyét
va hanh vi vé hé gia tri, vé chuin muc x3 hoi, vé 1& séng trong tinh béng
hitu v6i thién nhién trén dinh nti Himalaya ctia Vuong quéc Bhutan dang
1a “bén dd” cua nhimng ai khat khao thanh than, ca nhitng ai uwéc ao dugc
song trong sy thoai mai ctia mot moi trudng thién nhién tinh khiét va thanh
thién, cho ai d6 mudn tir bi v6i chinh minh, va ké ca nhimg ai ky vong ¢
trach nhiém bac ai voi tuong lai ghé tham va chiém nghiém.

Xin dugc cam ta Ngai da dé lai mot nén van hoa, mot nén van minh dich
thuc, mot triét thuyét, mot hé gia tri va mot chuan muyc truong tdn A&m tham
va yén a trong cudc chay dua hdn loan vi choang ngop nhat thoi da cha dap
1én thién nhién khong biét diém dimg trong nhiéu thap ky. Ngai da dé lai
mot Vuong qudc Bhutan 4n nghia v6i thién nhién dang mim cudi véi nhan
loai trén dinh nti hung vi va thi vi - Himalaya!

Xin dugc kinh chiuc Ngai stc khoe, truong tho va tiép tuc diu dit con
ngudi va Vuong qudc Bhutan viing bude trén Con dwong va Ldp truong
Ngai da chon.
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LOI TUA

Hoa than vao ngudi H’ré lang Vi O Lic dé viét vé ho trong khi nguoi
viét khong phai 1a ho qua 1a mot thach thirc vé dao dic va vé von song dé
chuyén hon cudc sdng ctia nguoi H’ré trong hé sinh thai lang Vi O Lac vao
trang sach trong khi gitra nguoi viét va chi thé c6 sy khac nhau co ban
trong nhan thirc vé gia tri, trong thuc hanh cac chuén myc van minh d6i
véi thé gidi tu nhién xung quanh, vé y ni€m va trach nhi¢m dan sy cua mot
lang voi nhitng thanh vién cia lang trong mot qudc gia. Hon tat ca 1a mot
triét thuyét sinh ton trong khong gian sinh thai c6 hon van con nguyén tac
& day la diéu khong don gian cho nhitng ai chwa biét rira sach nhing tu duy
dinh kién c6 san trude khi di vao thé gi6i cua ngudi H’ré lang Vi O Lic.
Dé cam nhan, dé hiéu va dé mo ta bang ngdn ngit trén trang sach vé mot hé
thong cac hanh vi di tro thanh an nghia véi Troi - Dat, Ngay - Pém, Xuan
- Ha, Thu - Bong da va dang dom hoa két 1oc, nang dong nhu thién nhién
dién ra trong khong gian lang Vi O Lic, véi mot phong cach van hanh
cudc séng tinh than va vat chat doc ddo, mot chu quyén sinh ké co trach
nhiém v&i tai nguyén thién nhién va vai lién thé hé, ma ngudi viét khong
phai 12 ngudi H’ré lang Vi O Lic thi ¢6 sai sot 1a diéu khong tranh khoi.
Cubn sach nay tap trung 16t ta tién trinh van tri “Cha quyén va Ban sic
sinh k&” dua trén cac nhan td va chi sb quan ni¢m vé hanh phuc va thanh
than cua nguoi H’ré lang Vi O Lic da tré thanh Luat lang va dugc thuc
hanh theo mot phong cach tu lanh dao cua lang dé nuoi dudng ban sdc
toc ngudi cua nguoi H'ré lang Vi O Léc 1a ndi dung xuyén sudt cia cudn
sach nhiéu tdp ma phan mot chi 1a gidi thiéu, tac gia mudn chia sé voi
nhitng ban doc c6 chung hanh vi an nghia véi thién nhién, trach nhiém
Vv6i chinh minh va ton trong sy sdng con cua thé hé tuong lai.
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GIOI THIEU
CHU QUYEN SINH KE

Can bo Vién Nghién ctru Sinh thai Chinh sach Xa hdi (SPERI) da c¢6 hon
20 nam sdng va 1am viéc cung véi cac cong dong dan toc thiéu sé ban dia
ving Mékong dé hoc hoi y nghia ciia hanh phtic va thanh than theo cach
hiéu cua nguoi dan thong qua tri thirc va img xtr duogc thuan phong my tuc
hoa hang ngay trong ludt tuc truyén théng cua cong dong. SPERI da thau
hiéu tinh canh va nhitng hau qua nghiém trong ma ho dang phai ganh chiu
tir viéc mat di khong gian sinh ton nhu rimg nii, dat dai, song sudi ma ¢ do
thién nhién da ban tang cho ho su tu do dich thyc dé ho thoa st sang tao
va cam nhén vé thanh than va hanh phuc cua chinh minh tr thé hé nay
sang thé hé khac hang trim nam qua. Cung v6i cac Thay thudc nam, gia
lang, truong ban va nhitng ngudi dan dia phwong, SPERI di thic day
manh m& mang ludi nguoi dan ban dia & tat ca céac cép, tir c4 nhan dén
cong df”mg va khu vuc; thuc déy va ung ho viéc hoc tap va hanh dong co
su tham gia tir dudi 1én nham chia s¢ va lam phong phu thém dé khoi
phuc lai sy tu tin, trach nhiém ty chu va quyén tu quyét cho céc cong
d(‘Sng. SPERI di hiéu dugc khat vong cua nhitng nguoi dan toc thiéu sb
ban dia vé mot “Chui quyén sinh ké”.

Day chinh 1a ngudn cam hing thoi thiic SPERI nhan dién nim quyén sinh
ké twong tac 1dn nhau ma ngudi dan tdc thiéu sd ban dia can phai co dé tu
lam chi twong lai ctia chinh minh, d6 1a: 1) Quyén dbi véi dat dai, ring
va nuéce (co ban); 2) Quyén dugc duy tri niém tin, tin ngudng cta chinh
minh (ddc thiy); 3) Quyén duoc séng theo nén vin hoa cua chinh minh
(thwc hanh); 4) Quyén duoc thuc hanh cac kién thie ciia chinh minh va
quyét dinh nhiing gi dé tréng, bét dau, sang tao va phat minh ra trén dat
ctia chinh minh (téng thé); 5) Quyén dong quan 1y hodc dong quan tri tai
nguyén thién nhién véi cong dong xung quanh va chinh quyén dia phuong
(chién lwoc) (SPERI, 2009).
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“Chu quyén sinh ké 13 “gidi phdp dao dirc tong thé” can phai duoc thuc
hanh hang ngay, tu nguyén va tuan thu dang phap luat boi ca nhan, cong
ddng, qudc gia va qudc té nham cung ¢ nhimng chia sé vé trach nhiém d6i
v6i moi sinh linh, vi thé hé hom nay va ngay mai. C6 chu quyén sinh ké,
moi sinh linh, du & con ngudi hay muén loai s& duoc sdng hai hoa véi
nhau, tdn huong hanh phuc va quyén tu quyét trong mbi quan hé twong tac
bang hitu 1an nhau.” (SPERI, 2009)

Tuong ty gia tri vé hanh phuc va thanh than ctia Bhutan, nguoi dan toc
thiéu s6 ban dia & ving Mékong dang nudi dudng niém tin da tré thanh
mau thit trong tdm can nhiéu thé hé cta ho ddi véi thién nhién xung quanh.
Ho ty hao va ty tin trong thiét ché tu quan cong dong dé duy tri cic
chuin muc, hanh vi xd héi vi cong d‘o”‘ng va vi tam linh d6i vé6i cac vi
Than Thién nhién xung quanh tir thé hé nay sang thé hé khac dé tu can
bang cac nhu cau vat chit trong gi¢i han phung tho thién nhién 1a didu
ma tat ca chung ta khong thé tho o.

SPERI nhén thdy cong dong nguoi H’ré & Lang Vi O Lac da va dang
thuc hanh ddy du nim quyén ciia Chu quyén sinh ké. Nam chuong trong
cudn sach nay s& 1an lugt minh hoa cac quyén do.

Chuong 1: Hé sinh thai c6 hon minh hoa quyén ddi véi dit dai, rimg va
nuoc (co ban).

Chuong 2: Nghi 18 va hoi 18 minh hoa quyén dugc duy tri niém tin, tin
ngudng cua chinh minh (ddac thu).

Chuong 3: Cau trac lang minh hoa quyén dugc sdng theo nén vin hoa cua
chinh minh (thwc hanh).

Chuong 4: Luat lang thé hién quyén duoc thuc hanh céc kién thirc cua
chinh minh va quyét dinh nhing gi dé trong, bat dau, sang tao va phat minh
ra trén dat ctia chinh minh (tong thé).

Chuong 5: Ung xir ctia lang trudce nhitng can thiép tir bén ngoai minh hoa
quyén duoc dong quan 1y hodc dong quan tri tai nguyén thién nhién véi
cong dong xung quanh va chinh quyén dia phuong (chién heoc).

Phan két luan mot 1an nira khé‘ing dinh chinh sy ty tin va tinh cong déng
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manh m& von ¢6 cua nguoi H'ré dang ¢6 da nam quyén ciia “Chii quyén
sinh k&” da truyén thém cho ho sitc manh dé ng xr mot cach nhe nhang,
khon khéo trude nhitng ap dat vé tu duy va thuc hanh dang di nguoc lai
triét Iy va truyén thong doan két cong dong, tho phung thién nhién cua
ngudi H'ré lang Vi O Léc (Kién tri va Bén viing).

Sd d6 ranh gidi truyén théng lang Vi O Lak
xa Pd E, huyén Kon Plang, tinh Kon Tum

Oudic 15 24, i thon Vi Etéu
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Chuong 1
HE SINH THAI CO HON

Nghi 12 dbi voi
Vang Y Phu

Hoi 1 d6i véi
Vang Y Phu

Vat 18 dbi voi
Vang Y Phu

“Phung dwéng Thién nhién la triét 1y song bang hitu va én nghia ciia con
ngueoi 16 ra phai tré thanh chudn mye dé phan quyét hanh vi van minh cia
mot con nguoi, mot xa hoi, mot quéc gia va toan thé nhén logi dang duoc

tdn hwong an nghia dé tir thién nhién. May mdn thay, ching ta van dang
con co hdi dé cam nhdn hwong vi cia triét 1y thuan khiét dé tir chinh tam
niém va cuéc song dang dién ra hang ngay cia cdc toc ngeoi thiéu sé ban

dia song trong cdc viing rieng. Véi ho, Phung dwong Thién nhién da tro
thanh tin nguéng va tho phung thién nhién khong khdc gi sw cau nguyén
ciia bao tin ngueong khéc dang ton tai. Vi vy, tin nguéng Phung dwéng

Thién nhién can dwoc ngam, ngo va ung xu mot cach cong bang.”



Hé sinh thdi ¢é hon (Co ban)

LICH SU - TEN GOI - DAN SO - PHAN BO PIA LY

Hinh 2: Vang Ha Lénh - sudi Hon Mén Hinh 3: Cay Pa va cay Cho Chi ¢

) tr Vang Y Phu. . Vang Y Phu.
Anh: SPERI, thang 10 nam 2014 Anh: SPERI, thang 3 nam 2015

Ngudi H'ré xép s6 thir ty thir 18 thudec nhom Mén - Khmer trong dai gia
dinh 54 nhém dan tdc Viét Nam. Trude day, nguoi H’ré con co6 cac tén Moi
da vach, Cham Ré, Moi Lity, Man Thach Bich, Moi son phong' phan bd
0 Quang Ngai va Binh Dinh. Mdt tai liéu khac lai dua ra céac tén goi Kre,
Thuong Ba To, Cham Quang Ngéi, Moi Chom?. Té)ng dan sb nguoi Hré
song & Viét Nam 1a 127.420 nguoi, chiém 0,1484%? tong dan so trén toan

Uhttp://vi.wikipedia.org/wiki/C%C3%Alc_d%C3%A2n_t%E1%BB%99¢c Vi%E1%BB%87t
Nam

2 http://vi.wikipedia.org/wiki/C%C3%Alc_d%C3%A2n_t%E1%BB%99¢_Vi%E1%BB%87t
Nam

> http://vi.wikipedia.org/wiki/Danh_s%C3%Alch_c%C3%Alc_d%C3%A2n_t%E1%BB%9
9¢c_Vi%E1%BB%87t Nam_theo_s%E1%BB%91_d%C3%A2n

108



Chu quyén Sinh ké va sy Thanh than cta Lang

qudc (2009, Téng cuc Théng ké). Mot sb tai lidu chi d& cap ngudi H'ré
phan bb & Quang Ngai va Binh Pinh!, nhung trén thuyc té thi van thdy nguoi
H’ré sinh sbng tai tinh Kon Tum, déc biét 1a huyén Kon Plong. Nguoi H’ré
lang Vi O Léc, thuoc xa P E, huyén Kon Plong, tinh Kon Tum.

X4 Po E nam ¢ phia Dong ctia huyén Kon Plong c¢6 dién tich tu nhién theo
thong ké dat dai nam 2013 1a 11.189,72 ha, c6 toa d¢ dia 1y tir 14°66°69”
- 14980717 vi d6 Bac va tir 108°40°55” - 108°52°65” kinh do Pong. Phia
Péng va phia Bic giap tinh Quang Ngii, phia Tay gidp xa Ngoc Tem va
phia Nam giap xa Hiéu ciia huyén Kon Plong.

Nguoi Hré lang Vi O Lic ¢6 72 ho gia dinh. Tong dan s6 cua lang 13 243
khéu va duge chia thanh mudi cum séng sum Véy va doan tu nhu mot dai
gia dinh tai lang Vi O Lic. M&i mot cum 1a mot gia dinh 16n gom bon thé
hé. Lang Vi O Lic dinh vi & ki-16-mét s6 98 tir thanh phd Kon Tum (Qudc
16 24 16i 1& vao lang) giap gidi voi huyén Ba To, tinh Quang Ngai. Khong
gian sinh ton? ciia lang: phia Bic giap tinh Quang Ngi, phia Nam giap dét
dai lang Vi K’ Tau thudc xa Po E, phia Tay giap lang Vi K’Oa thudc xa P
E, phia Dong giap tinh Quang Ngii. Lang Vi O Lic & d cao 909 mét (vi
tri nha van hoa trung tim cua lang). Dinh ndi cao nhét cua lang c¢6 d6 cao
1.150 mét goi 1a Vang Y Phu. Dong sudi thdp nhét cua lang ¢ d6 cao 690
mét 1a diém cudi cua sudi Py E giap tinh Quang Ngii. Tong dién tich ty
nhién 14 1.405 ha, trong d6 dién tich ring 1a 1.100 ha, canh dong lta la 42
ha gdm hai thung liing Vi O Léc 30 ha va Vi Nong 1a 12 ha. Dién tich subi
12 7,5 ha va 9,4 ha 1a khong gian sng cta lang va vuon.

Theo Gia A Xi3, tén lang cua dan toc H’ré & day goi 1a Vi O Lac. “Vi” nghia
13 nguoi, “O Léc” 1a tén con sudi chay dudi chan déo mang tén “O Léc”.
Vi O Léc 1a lang nguoi H'ré séng & subi va déo O Lic. Vi du “Vi K’0Oa”
1a nhitg nguoi séng & sudi K’Oa hay 1a lang Vi K’Lang 1a nhiing nguoi

! Thude mién Trung Trung bg, Viét Nam.

2 Toan bo hé sinh thai ciia lang gdm: Rimg, nui, sudi, rdy, ruong va khong gian & ciia lang.
3 Gia A Xi: Gia lang nguoi H'ré lang Vi O Lic - ngudi hién nay dugc nguoi dan ton trong
nhét lang.
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séng o khu vuc bi sap dét (K’Lang co6 nghia la ving dét bi sap). Van hoa
goi tén lang ctia dan toc H’ré thé hién tim hon cta ngudi H'ré khong thé
trbng ving nhing dia danh cta ndi ring, séng subi noi ho dimg chan va ¢
lai v&i thién nhién. Nguoi H’ré€ tri an hang ngay véi dia danh thién nhién
noi ho sinh sdng thé hién trong cach goi tén lang.

Nam 1987!, su cb sat 16 dat & chan déo O Lic da vui dap bay ngoi nha
va nam kho théc cung mot s gia stc, gia cam cua lang Vi O Lic. Vi vay,
lang quyét dinh doi tir chd sat 16 dén o tai day cho dén bay gid (2015) va
tén lang van 1a tén “Vi O Lac™. Theo gia A Xi, ngudi H’ré rat thuy
chung véi cach goi tén lang cta ho boi vi cai tén goi nay gdn bé hitu co
véi dia danh ciia hé sinh thai va tam niém cia ho doéi véi tung dia danh
sinh thdi cua nui rung.

Tai vung Vi O Lic ¢6 “Than Y Phu - Nui Me™ 1a mot vung dia linh quan
trong cta ngudi H'ré. Tur khi ¢ dudi chan déo O Lic, ctr dén mua ta on
Vang Y Phu ngudi H’ré lai ndo nirc trong bd sic phuc va cac 18 vat theo
“Luat lang” cing nhau t&i Vang Y Phu dé tai 18 on Than Nui Me. Hanh
trinh mua 1& hoi dan ho tir chan déo sudi O Léc di qua thung liing ngugc
dong theo O Lic dé t6i Vang Y Phu, d6 1a tién dé vé tdm linh cta nguoi
H’ré va ban linh trude sau nhu mot khi di doi lang tir noi nay dén noi
khac van gitr nguyén tén “Ngwoi doc Suoi O Lic - Vi O Lic”.

Gia A Xi cho hay: Sau khi két thiic chién tranh nim 1975, can bd nguoi
Kinh Ién lam vi¢c & day goi minh la “Tap doan 14” thudc xa Hiéu, minh
khong hiéu. Sau d6 tir nim 1997 dén nam 2007, can bo lai goi tén lang
minh 14 “Thén 7” thudc x3 PO E, minh ciing khong hiéu. Tir ndm 2008 dén
niam 2012, minh duoc thiy trén vin ban 13 “Thén 7 lang Vi O Lic”, minh
cling khong hiéu. Minh chi goi tén ctia minh 1 nguoi H'ré lang Vi O Lic!

Nguoi H’ré lang Vi O Lic, xa Po E, huyén Kon Plong, tinh Kon Tum

! Ngudn tin tir Gia A Xi, A Chon, A Son va A Tung - ngudi H'ré lang Vi O Lic cp.

2 Théng tin dugc lghéng dinh bdi cudc hop toan lang va su chia s¢ cua 10 gia lang trong Hoi
dong Gia lang Vi O Lac ngay 14 thang 10 nam 2014.

3 Thong tin dugc kbéng dinh bdi cude hop toan lang va su chia s¢ cua 10 gia lang trong Hoi
dong Gia lang Vi O Lac ngay 14 thang 10 nam 2014.
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khong c6 ho'. “A” dung trude tén duoc hiéu theo quy woc la dan éng. “Y”
dung trude tén duoc hiéu 14 dan ba. Vi du: “A Pan” tirc 1a “Ong tén Pan”.
“Y Buong” tirc 1 “ba tén Buong”. Trong lang Vi O Lic c¢6 nguoi 13y tén
ho 1a Binh d6 1a gia Dinh Tung, gia Dinh Cong Dyt va gia Dinh Cuong. Ba
ngudi nay 1y ho Pinh tir khi gia nhap quan doi thoi chong My, do don vi
bd d6i didt ho cho nhing ngudi nay dé tién quan 1y quan nhén.

Séc phuc truyén thng ctia nguoi H'ré lang Vi O Lac, theo Gia A Xi ké lai:
dan ong thuong dong khé (kapen), chit khin tring xung quanh dau, khin
mau do chi chit ngay 1 hoi.

Phu nit ngudi H'ré lang Vi O Lac khong c6 nghé dét vai. Ngay xua, ho mua
sdc phuc ctia ngudi Co Tu ¢ Quang Ngai. Hién nay, trong lang Vi O Léc chi
¢6 mot vai phu nit ¢6 sac phuc dang dap van hoa ciia ngudi Co Tu, nhung
dugce thiét ké va théu dét theo mdt tan thoi, cong nghi¢p. Gia A Xi mo ta
lai réng, tr 1au doi rdi, phu nit H’ré thuong mac sdc phuc nhudm cham, vai
tu lam tir soi bong tu trong. Tir nhitng ndm 1970 trd lai day, nghé dét vai
va nhudém cham da mat han. Nguoi H’ré xa xua c6 tuc ca rang ham trén,
nay ciing bo han.

HE SINH THAI CO HON
Vang Y Phu (Dinh nui Y Phu)

Theo quan niém cta ngudi H'ré lang Vi O Lic, Vang Y Phu - dinh nii
cao nhit cua lang Vi O Léic cao 1.150 mét so v&i mat nude bién, rong
190 ha 1a noi tri ngu cua Than Nii ¢é quyén uy t6i thwong. Nguoi H'ré
tam ni¢m tr doi nay qua doi khac, noi day la ‘Noi’ - trung tam linh thiéng
ctia toan bo hé sinh thai lang Vi O Lic. Do vay, moi ngudi trong lang bao
ban nhau rang Vang Y Phu la Than NGi Me. “Y” ¢ nghia 1a “Me¢”,
“Phu” ¢6 nghia 1a “Nai”. O Ni Me, Than ngy vao hai than cdy to 13 cay
Pa (Loong Chi Ri) va cdy Cho Chi ¢ thu (Loong Preo).

! Thong tin dwoc khing dinh béi cude hop toan lang va su chia sé ctia 10 gia lang trong Hoi
dong Gia lang Vi O Lic ngay 14 thang 10 nam 2014.
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Dau trén hai cdy to nay c6 con chim tén 1a Inta hot liu lo vang vong khip
nui rimg Vi O Lac. Theo quy dinh, ngudi H’ré chi dugc ling nghe va
chiém ngudng tiéng chim Inta ma khong dugc hat theo. Néu ai d6 vi nghe
tiéng chim hot qua hay ma hat theo 1a s& 1am méch 1ong Nuai Me. Do vy,
hé mot ai d6 v6 tinh hat theo chim Inta thi ty ho cam thay ay ndy trong
tam. Khi ho chia sé sy 4y ndy d6 vdi cac thanh vién cua lang, ho cling nhan
duogc sy nhic nhd va khuyén béao tir cac thanh vién khac. Nhitng quy wdc
nay da tro thanh Ludt lang. Hang nim, moi ngudi trong lang to chirc
nhimg chuyén tham Nai Me dé bay to sy ton thd va ngudng vong Nui
Me, ddng thoi cau xin cac vi than tri ngu ¢ noi nay pht ho cho ho binh
an, manh khoe va duogc séng thanh than trong tam can va sy cuu mang
ctia cong dong lang Vi O Lic.
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Hinh 4: Vang Ha Lénh. Hinh 5: Nudc thiéng tir Vang Y Phu. Anh
Anh: SPERI, thang 10 nam 2014 SPERI, thang 10 nam 2014

PHAT HIEN THU NHAT

Ludt ciia lang Vi O Lic vé phung dwéng va tho Than Vang Y Phu da tro
thanh truyén thuyét an sdu vao niém tin va c6 sikc truyén cam am tham,
tré thanh chudn muc 1ng xir hang ngay cia moi thanh vién trong lang.
Véi nguoi H'ré, Vang Y Phu la vimg ciia “Giang” (Than tw nhién) tri ngu
tiea nhir “vén gen da dang sinh hoc ciia quéc gia va dwoc bdo vé nghiém
ngdt béi cong cu chuyén chinh cia phdp ludt do Vieon Quéc Gia quan Iy
theo logic phan logi rieng cua Nha nuwdc”. Nguwoi H'ré khong co tw duy
phan logi va quadn tri theo kiéu d6. Ho tam niém rang “Giang” trii ngu &
Vang Y Phu. Tam niém dé da thap sdang tam hon ho va tré thanh nhu cau
tinh than ciia moi thanh vién trong lang khi dwoc ton tho va phung duéng
Vang Y Phu. Tuy nhién, hién nay Vang Y Phu dang trong “vong kim c¢6”"

! Hai dong logic vé phuwong thire san xudt, quan hé so hitu va van hoa sir dung tai nguyén
gitra xa hoi Luong hé cua nguoi H'ré lang Vi O Léc va chinh sach phat trién ctia Nha nuée
chua tré thanh chd dua ciia nhau ma la thong tri 1an nhau. Bt cap nay thudc pham tru
tu tudng va tin nguong, ma Diéu 160: Dét tin ngudng cta Luat Dat dai ndm 2013 1a mot nut
tdc nghén tir vi mo.
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ciia Ban Quan 1y rieng phong hé Thach Nham va trén ban do nay Vang
Y phu ¢6 tén la tiéu khu 434, khodanh mang tén s6 1 va sé 4. Mot nghich
Iy can dwoe thao ludn ky & cdp ldp dinh chinh sach quy hoach phdn logi
sir dung va bao vé rimg dp dung cho viing dong bao thiéu sé ddc thii nhuw
vung Tdy Nguyén.

Vang Ha Lénh (dong sudi Ha Lénh)

Gia A Xi, Gia A Dang, Y Buong, Y Nam va nhom nong cdt cua lang Vi
O Lic ké lai vi von rang, Ha Lénh 13 “Sudi H6i mén - vén dé danh” tir
Vang Y Phu - Nui Mg thura ké lai, cao 1.070 mét so véi mit nudce bién,
tong dién tich 1a 105 ha. Ngudi nghién ciru bong bénh tha hon trong thién
nhién hoang da yéu kiéu cua lang Vi O Lic vi von Vang Ha Lénh tai diém
cham vao cira Nui Me¢ Y Phu, toan canh na na nhu 1a khuén mat ctia nguoi
dan 6ng miéng rong, miii cao, tran do, doi vai vam vo trén mot than hinh
déo dai hoi udn nguc ciia mot vd su dang tha hon trude gid mat luc
hoang hén trong ldu dai sinh thai cia mét sw sdp ddt hoan hdo tir trén
xuong giita Nii Y Phu va Vang Ha Lénh. BO rdu quai non cua chang trai
nhu che 14p cai miéng rong cia chang dang ha to ra udng himg huc
nhing giot nudc tinh khiét dwoc thira ké tir Vang Y Phu - Néi tam linh
ctia ngudi H'ré lang Vi O Lic.

V6i ‘Subi Ha Lénh’ dugc thira ké tir Ntii Me - Vang Y Phu, tiéng chim Inta
ca hat vang vong nui rimg, am thanh cham véao séng nudc, hoa vio tiéng
sudi reo roc rach, truyén cam himg cho ngwoi H'ré lang Vi O Lac mét
tam hon va mét tinh yéu khéng gioi han.

Hang nam, vao tiét thanh minh', ca lang di trdy hoi & Sudi Hoi mén - Vang
Ha Lénh nay. Phu nit mang sic phuc truyén thong, doi 6 va deo gui méi.
Trong gui c6 mang theo qud bau khé réng rudt. Pan dng chit khin tring

Nhan dién cua nghién ctru vé nit tac nghén nay sé tré' thanh phuwong trinh tiép can dé giai bai
toan vé Ban sac va Chu quyén sinh ké ctia nguoi H'ré lang Vi O Lac ma tam tu tudng lanh
dao phai dugc xuat phat tu lang, quan tri tur lang va quan niém chu quyén cta lang.

! Xem ddng hd 1& hoi 12 thang ciia ngudi H’ré lang Vi O Léc.
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mdi, van quén 4o mdi, deo gui méi, trong gui c6 mot con dao. Ho di cung
nhau nguoc dong sinh thai tir thung ling cua lang Vi O Léc 1én téi “Sudi
Ho6i mén - von dé danh - Sudi Ha Lénh”. Ngudi H’ré quan niém rang, vao
dip thiéng liéng nay, cac doi trai gai, cac cip vo chong can tung xtr 18 phép
va trinh trong. Vi du: ho khong néi to, khong cudi dua tréu choc nhau trén
duong di 1én Sudi Ha Lénh.

Té1 noi, ho lang 1€, ndi dudi nhau, cham rai, chd nhau hting nhitng qua
bau nudc (ngdy nay mot sd gia dinh da dung chai hing), hing day nudc,
ngudi phy nit dong nip can than khong dé nude chay ra ngoai. Ngudn
nudée thira huong tir NGi Me Y Phu duoc ngudi H’ré dan qua dng tre ché
doi duc vao trong long nui trén bo subi Ha Lénh; tiép theo, ho dat miéng
ctia nhitng qua bau rong rudt lap vao ng tre noi nude ngudn chay ra tir
d6. Sau d6 ngudi dan ong dua tay phai ra d& 1y qua bau nudc tir tay
ngudi phu nir va dwa qua bau nude ra sau (khong dua trude mat ngudi
phu nif), va nhe nhang, ning niu dit bau nude cho vao day gui sau lung
nguoi phu ni.

Mot ctr chi nghi 1& d3 xong. Nguoi phu nit nhe nhang, than trong mang
sau lung gui ¢6 bau nudc nhu mang sau lung minh mét Vi Than pha ho
ca nam cho ca nha, cho ca Lang va cho linh tinh dang lan téa hoi 4m cia
bau nudc tir sau lung cua chi. Chi budc chan di ron rén, nhe nhang, 161
doc b sudi va hai nhitng canh 14 xung quanh sudi ngoai dau bo vao gui
nhu mudn giri gdm thém ban v&i bau nude. Sau khi ngudi phu nit nhe
nhe budce doc theo sudi, nguoi dan ong di 1én khoi bo sudi va tim nhiing
loai 14 cdy , canh cdy, hai nhitng qué trén cdy ma tiét thanh minh, nhiing
san pham d6 c6 huong vi dic biét treo & Budng thiéng!.

! Budng thiéng c6 bd ba: 1. Cot thiéng - 1a noi ngudi H'ré treo qua biu nuwdc mang tir Sudi
Hoi mén - von dé danh ¢ Vang Ha Lénh vao tiét thanh minh, ho treo 12 thang va thd 12 thang
qué bau nudc d6 trén Cot thiéng ¢ trong Budng thiéng; 2. Ghé rugu duge nguoi H'ré sang tao
tir cdc nguyén lidu ciia tu nhién: 14 men tir Vang Pa R, nudce ding dé thoi gao nép Hroa hodc
Mao Nu tir Vang Ha Lénh; giéng Nép Hroa va Mao Nu la nguyén liéu quyét dinh mui vi ddc
bi¢t cua Ghe tir Ruong Vi Nong (nam dudi chan Vang Ha RO), giéng gao té - Jrlng dugc
nguoi H'ré san xuét tai Ruong Vi O Lac - noi thura hucmg dinh dudng cua nguon nudc tir
Vang Pa Ro; 3. Cdi thiéng - dugc chét ¢b dinh trong Budng thiéng.
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Theo quan niém cua nguoi H’ré, khi mang nhiing Sinh linh cdy cé xung
quanh sudi Ha Lénh, vé nha treo trén Cot thiéng & Budng thiéng , cic Vi
Than s& phu ho quanh ndm cho ca gia dinh, cho cd Lang, va cho ca nui
rung Vi O Lic. Ca Lang Vi O Lic tin vao diéu d6 nhu tin vao su ton tai
ciia ca Lang trong khong gian ma ho dang séng 1a khong gian cua
“Giang”, va moi Sinh linh trong hé Sinh thai Lang 1a do Giang sap dt.

Sau khi nguoi dan 6ng hai xong cac loai 14 cay, ho lai di cung nhau xuéng
lang. Nguoi phu nir di trude, ngudi dan 6ng theo sau, ho di ling 18, can
than va cham soc 1an nhau trén duong vé lang, boi trong gui 13 “Qua bau
nudce” - Than Subi Ha Lénh. Khac véi luc ngugc dong sinh thai, ngudi dan
ong di trudc voi con dao dé mo duong khi can.

Bau nude dugce don vé lang trong mot khong gian trinh trong va ddng bo
clia ca lang va dugc ho truyén miéng 1a ngay hoi di 1én Sudi Ha Lénh.
Trong nhiing ngiy nay, nha nha, ngudi ngudi cta lang Vi O Lic déu tam
nguyén rang, bo ba trong Budng thiéng!: 1) Cot thiéng, noi ho sé treo bau
nudc; 2) Ghé ruou, noi dat twa ngay dudi chan Cot thiéng? ma trén phan
dau cta Cot thiéng do, ho s€ treo bau nudc duoc htng tir Sudi Ha Lénh
sudt bon mua trong nim va; 3) Coi thiéng dugc chét cd dinh trong Budng
thiéng nay giira truc khong gian duogc ngim tir Cot thiéng - Ghé ruou va
Cdi thiéng va tiép tuc ra Cira thiéng® ctia Budng thiéng; tir Budng thiéng,
hdn cua nui rimg vé - di - vé thong qua biéu tuong cdy Néu* duge dinh vi
& ngoai trdi ngay cira Budng thiéng.

Khi bau nudc duge nguoi phy nlt gui tur Sudi Ha Lénh vé, cac cdp vo
chéng tu doc nhitng 161 tdm ni¢m vé Vang Y Phu, vé Sudi Me, vé toan b
cac “Vang - Ni” va cac “Vi-Rudng” xung quanh nui rimg Vi O Lic, ho
tam sy voi cdy Da, cdy Cho Chi ho thim nguyén vé&i con Trau, con Ky

! Budng thiéng 14 noi Hon ciia Naii rimg trii ngu va kiém soat moi hanh vi img xir ngy va
dém cua nguoi H'ré trong can nha cua ho.

2 Cot thiéng: 1a noi nguoi H'ré treo Bau Nudc lay tir Subi Me Ha Lénh trong vong 12 thdng
de ton tho ngay va dém. Cot thiéng con treo nhitng canh 14 trén Sudi Ha Lénh do nguoi chong
thu luom tai ngay hdi di 1én Sudi Ha Lénh nay.

3 Cira thiéng dung dé cho céc linh hdn cua ndi rimg ngay va dém vé - di - vé voi Budng thiéng.
4 Cay Néu - noi hdn ciia nui rimg giao luu & do trude lac vé - di - vé noi Budng thiéng cta
ngo6i nha.
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Pa, con Nhim, con Chudt, va con chim Inta, d6 la nam con vét linh
thiéng cta nguoi H’ré hién hitu trong nui rung theo vii try quan cua
ngudi H’ré vé hé sinh thai lang cta ho.

Bau nudc tir Subi Ha 1énh duogc dén vao Budng thiéng véi mot nghi 18
nghiém trang ma mdi cip vo chong 1a mét cdp thay cing'. Khac voi
nhiéu toc ngudi & Viét nam noi riéng, luu vuc Mékong néi chung, ¢ lang
Vi O Lic, mdi thanh vién H’ré 1a mot ngudi Thday mo. Theo Y Hién, vo
A Pan (Truéng lang) cho biét: “H’ré minh tw néi cho minh dwoc ma!”.
Cau noi nay c6 nghia 1a mdi ngudi H'ré 1a mot Chi Nhdn tam su voi
“Giang” khi ho thyc hanh cic nghi 1& véi thién nhién. Nhan dién cia
ngudi nghién ctru: “Niém tin vao hon ciia niii rirng da tré thanh hoi tho
ciia moi thanh vién trong lang la diéu khong thé nghi ngo!”.

Nghi 1& d¢6n Bau nude tir Sudi Ha Lénh vé Budng thiéng dugc t6 chuc
theo phong cdch va gia gido* cua ting gia dinh, timg cum ho theo ché do
Liwdng Hé va cua ca lang. Nguoi H'ré lang Vi O Lic quan niém hén ni
rimg ¢ sirc manh nudi dudng dong vét chat dé ho co duoc Sink ké va
Ban sdc? sinh ké ddc trumg cua ngudi H'ré lang Vi O Lac.

! La nguoi H’ré lang Vi O Lic, mdi nguoi 1a Thdy va ciing 1a Tro khi hanh 1& di voi cac vi
Than Thién nhién.

2 Nghi 18 don Bau nudc to chic tai gia dinh, khéng t6 chirc theo hgi 18 cuia toan lang. Trong
truong hop céc thé hé ¢ trong mot can nha dai, ngudi 6ng hodc cu la nguoi dai dién cho gia
dinh t6 chirc nghi 1€ don Bau nudc va cac thanh vién trong gia dinh chiém ngudng va lang
nghe nhitng bai ciing dé thé hién van hoa ton ti trat ty trong gia dinh (chung mét Buong thiéng
gitra cac the h¢).

3 Ban sdc Sinh ké dac trung cia ngudi H'ré lang Vi O Lic chinh 1a ndm tién t6 tién quyét

da dugc dinh nghia tai phé‘m gi6i thi¢u ‘Chu quyén sinh ké” & phﬁn dAu cua cudn sach.
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Hé sinh thdi ¢é hon (Co ban)

S = a7 ] !
Hinh 6: Dap nudc truyén théng tudi Hinh 7: Rudng lta Vi O Lic.
) rudng lta Vi Nong. Anh: SPERI, thang 10 nam 2014
Anh: SPERI, thang 10 nam 2014

i b

PHAT HIEN THU HAI

Von tri thikc thau hiéu nguyén Iy ddc thit va twong tdc ciia tw nhién, nghé
thudt thi vi hoa ve dep cua cdc sinh linh trong hé sinh thai lang Vi O Ldc
da dwoc nguoi H'ré hoa than vao hoi tho cua thién nhién va tro thanh
Ban sdc Sinh ké vit chat va tinh than cua lang. Tuy nhién, dia danh hoi
mén nay do Vang Y Phu thira ké ciing khéng thodt khéi “vong kim ¢é6”
cua Ban Quan ly ring phong ho Thach Nham voi dinh tén cua Vang la
tiéu khu 434, khodnh sé 9 va sé 12. Nghich Iy thir hai can dwoc thdo ludn
va phén tich khéng chi dirng lai ¢ néi dung quy hoach sir dung dat, ma
can ngd ra rang day la kho bdau ciia mot hé logic, ciia mét tam tw duy va
hiéu biét siu sdc cdc thudc tinh cua thé gidi ti nhién cia ngwoi H'ré &
lang Vi O Ldc. Thiee té hon, ddy chinh la tiéu chi mang tinh nén tang co
ban va la diém xudt phdt cia mét chinh sach phat trién Lang van héa’
trong hé théng quan tri phat trién da quy hoach huyén du lich sinh thai
Kon Plong theo Quyét dinh 298/QD-TTg ngay 05 thang 02 nam 2013 vé
phé duyét qui hoach viung du lich sinh thai Mang den do Pho Thu tuéng
Hoadng Trung Hdi ky véi tiéu dé “huyén du lich Sinh thai’ phi van héa, va
“Lang vin héa” phi Sinh thdi can suy ngam lai!,

' Quyét dinh 298/QD-TTg.
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Chu quyén Sinh ké va sy Thanh than cta Lang
Vang Ha Ro6 (canh rirng Vang Ha Ro)

Vang Ha R6 c6 dg cao 1.060 mét so véi muc nudc bién, vai téng dién tich
12 300 ha. Theo mé ta ciia ngudi H’ré lang Vi O Lic, day 13 noi tra ngu cua
rat nhiéu loai than linh che ché cho “Than cua rudng lua Vi O Lic” - noi
hat thoc dwoe sinh thanh va nudi dudng tiv khi gieo xuéng cho dén khi
thu hoach. Rudng lta nay theo cach hiéu ctia ngudi H’ré lang Vi O Lic 1a
su mang on' cua Vang Ha RO.

Trudc nam 2007, Vang Ha Ro truc thudoc Ban quan ly Rung Phong ho
Thach Nham goi la tiéu khu 437. Sau cudc ra soat lai ba loai rung va
yéu cau tra vé dia phuong quan 1y theo Quyét dinh s6 01/2008/QD-
UBND ngay 09 thang 01 nam 2008 cua tinh Kon Tum, Vang Ha R6 dugc
chuyén thanh rimg san xuat do Uy ban Nhan dan Huyén Kon Plong tryuc
tiép quan ly.

Nghi 18 tir xua t6i nay, nguoi H'ré lang Vi O Lac t6 chire thim Vang Ha R
theo thoi khoa biéu ctia mdi thanh vién duoc quan tri theo timg nhém tir ba
dén nam ngudi da tro thanh nhu cau tinh nghia hang ngay. Cac t6 dugc t6
chirc theo cac cum ho. Cac cum hd duoc td chirc theo vung canh tac lia.
Ving canh tac lta dugce nguodi H’é lang Vi O Lac quy hoach theo lat cit
vé d0 cao tir trén xudng ké sat dudi cac Vang rimg. Tuy vao lat cit sinh
thai tir trén dinh Vang Y Phu xubng Vang Ha Lénh, Vang Ha R va xubng
ruong O Lac (Vi O Lic) va ruong Nong (Vi Nong), 1a nhitng huyét nudc,
& d6 ho thiét ké cac “dap nudc” gian don, thii cong véi cac nguyén liéu tai
chd xung quanh sudi va bia rimg dé hinh thanh nhing viing chira nudc va
chay vé cac rudng lia.

Nguoi H’ré tam niém rang Vang Ha R6 va Vang Ha Lénh 13 noi thoi hon
cho canh dong Ita Vi O Léc va Vi Nong tir khi bat ddu nghi 18 dédp bo vao
thang Giéng, cho t6i khi t6 chic hoi 18 gieo ma vao thang Ba, 18 cay? lua
vao thang Tu, 1& cham séc canh dong lta vao thang Nam, 1& hoi thu hoach

! Nguoi H’ré mang on Vang Ha R6, noi cdp ngudn dinh dudng cho Vi O Lic.
2 L& cly duoc ba con ngudi H'ré t6 chire trinh trong theo van hoa duoc di lam gitp nhau la
mot su hao hirc, hanh dién va hanh phutc ciia moi nguoi va cia ca lang.
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Hé sinh thdi ¢é hon (Co ban)

nhitng bong laa ddu tién vao thang Bay va ta 18 két thuc mua lua dé chuan
bi cho Vi O Lic va Vi Nong nghi ngoi “ddt nghi” tir thang Tam cho t&i
thang Hai nam sau. Ho ta on cac loai Than tra ngu tai Vang Y Phu, Vang
Ha Ro, Vang Ha Lénh, va Vang Pa R theo logic “dong tw quan” duoc
chia thanh timg nhom ho théng qua nhimng chuyén “tham rirng”. A Pan
tho 10: “Mdy ngdy ma khéng di tham rieng la nhé”. D6 13 1y do dé giai
thich cho ta hiéu ring moi mét thanh vién trong lang Vi O Lic la mét chii
thé tir quan tri minh theo tdm niém ciia minh ciing hoi thé chung trong hé
sinh thdi c¢6 hon cia ca Lang Vi O Ldc. Sau lang hon thé, cac thanh vién
trong lang Vi O Lic tAm niém “Ludt lang dbi vé6i cac vi Than Thién nhién
1a vbn dao dirc cia mdi thanh vién va dao dtic cua lang trong chudn muc
ung xur voi cac vi Than Thién nhién la Ludt cia moi thanh vién”. Luét
cta tinh than tu chu, cua su tu nguyén gitp 4o 1an nhau trong moi hanh
vi sinh ké hang ngay: Ho gitip nhau don chudng Trau dau niam, di chian
Tréu thay phién nhau, di cdy lta cing nhau, di git lta cing nhau, stra kho
thoc cung nhau, 1am nha tinh thuong cho nhau, vui ciing nhau, budn chia
s€ v&1 nhau.

Chi co cac nghi lé voi cac vi Than Thién nhién xung quanh hé sinh
thai lang la moi nguoi lam chu chinh minh, khong ai thay cho ai ca.
Day la chan dung vé gia tri cua cudc song ma nguoi H'ré da va

dang tran trong va ndng niu & lang Vi O Lic.
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Hé sinh thdi ¢é hon (Co ban)

PHAT HIEN THU BA

Ngay 04 thang 07 nam 2013, Uy Ban Nhén din Huyén Kon Plong ra
Quyét dinh 56 569/0P-UBND khan trwong giao tong sé dién tich 427 ha
rung Vang Ha R6 cho 53 h¢ cd nhan cua ba lang Vi K'oa, Vi K tau va
Vi O Lac, trong sé6 dé c¢é 21 thanh nién nguwoi H'ré ciia Lang Vi O Lic.
Theo tiéu chi cua Huyén Kon Plong, nhitng thanh nién nay la nhitng
néng dan lam an gioi cia lang Vi O Lic dwoc lua chon' dé cap gidy
chimg nhdn quyén sir dung ddt 50 nam doi véi 174 ha rieng & Vang Ha
R Cam trong tay 21 s6 do, cdc thanh nién cam thdy tim khong an,’ ho
dd mang vé lang chia sé véi toan thé ngweoi dan, véi Hoi dong Gia lang.
Cdu chuyén bdt dau tir ddy! Nghich Iy thir ba can dwoc thdo ludn & cap
thuee thi chinh sdch giao dat giao rieg ciia Nha nwée doi véi ddc thii van
hoa Lang Tdy Nguyén - mot dac thu thuan phong my tuc tro thanh nén
tang van héa va hoi the cua lang trong hé sinh thdi c¢é hon cia lang &
Tay Nguyén la chdn dung phdt trién tong thé vé van héa-kinh té-xa héi va
gitr gin an ninh chinh tri hiéu qua lang ¢ Tay Nguyén.

Vi Nong va Vi O Lic
Theo quan niém cua ngudi H'ré lang Vi O Léc, tuong tic gitra Vang Ha

R6, Vang Ha Lénh va ving canh tac laa Vi O Lic va Vi Nong 1a quan hé
Am Duwong

! Huyén Kon Plong lua chon kh6ng gé su tham gia cuia cd lang va quyét dinh coa cac gia lang
la mdt hanh vi can thiép duy y chi tot ctia huyén nhung da d¢ lai mot loat ban khodn, tran tré
va bt an cho khong chi 21 thanh nién dugc chi dinh nhan glay chung nhan quyén sir dung
dat ma la sy khing hoang cua ca lang Vi O Léc. Xuét hién céac gidi phdp cla lang trong viéc
ch01 bo tham lang va hoa binh 21 s6 d6 ctia co quan cong quyén (xem phan nghi 18 va hoi 18
trong Ban séc sinh ké ctia lang Vi O Lic).

2 M6t kiéu phan quyén sir dung rimg va dat dai tir trén xubng.

3 Két qua phong van nam thanh nién H’ré trong s() 21 thanh nién dugc cam sb do tir can b
Huyén Kon Plong, déu chung tim trang, ho cho b1et rang, Vang Ha R6 1a rung thleng cua cd
lang Vi O Lic, 14 noi mang thtrc an va nudc uong vé cho ca ving canh tac lua clia lang Vi O
Lac. Ho cam glac bat an va khong phai voi nhitng gi tir xua t&i nay ho van chung tinh, chung
suc va chung cam giac hanh phuc sau moi 1an thay phlen nhau di tham rung, tham ruong lua &
vung nay. Cd 21 thanh nién cung chung mot cam giac khong on voi chinh ho, voi Ludt lang
va vo le voi cac Gia lang cia ho.

124



Chu quyén Sinh ké va sy Thanh than cta Lang

Vi O Lic va Vi Nong (hai vung canh tac lua) noi giébng Nép
Hroa, Mao Nu, gidng Té Jring dé lam “RuouGhe” la nhitng khuén mau
sdp ddt ciia ong troi trong hé sinh thai lang Vi O Ldc, noi sinh thanh va
nuoi duwong cdc san phcfm dé ché bién nén Ruwou Ghé. Hitu xa tw nhién
hirong giita Vang Ha Ro, Vang Ha Lénh va hai ving canh tac laa (Vi O
Lic va Vi Nong) dugc ngudi H'ré lang Vi O Lic cdm nhdn thdu ddo va
tré thanh tam niém bat hu “Ludt lang ddi voi cac vi Than Thién nhién 1a
vbn dao dic cia mdi thanh vién va dao diic cua lang trong chudan muc
ung xur voi cac vi Tl han Thién nhién 13 luat cia moi thanh vién”. Pao dirc
ctia lang va luat ciia mdi thanh vién 1a didu khong thé chdi bo.

L& dip bo va cam Néu ¢ bo rudng dau nam, hién dang nhimng chiéc banh
Tét c6 nhan thit Chudt dau tién dé moi cac vi Than Thién nhién dang
chuan bi théi hon cho ving rudng lta 1a mot nghi 18 rdt thiéng liéng ciia
méi thanh vién nguoi H'ré lang Vi O Lic. Mdi nguoi (hodc cip vo
chéng) khong ai bao ai, ho chon nhiing cai banh chung c6 nhan thit
Chudt dau tién va dem ra bo rudng cing véi Chiée Cude va con dao va
bat dau tién hanh nghi 1& dap bo va méi nguoi la mét hoc gia cia gido
trinh dién gidi véi cac vi Than Thién nhién xung quanh hé sinh thdi lang.
Gi4o trinh dugc truyén tir thé hé nay sang thé hé khac va truwong ton boi
tam niém bat ha “Ludt lang d6i v6i cac vi Than Thién nhién 1a vén dao
duc ciia moi thanh vién va dao dirc ciia lang trong chudn miee tng xir voi
cdc vi Than Thién nhién 1a luat cia mdi thanh vién”.

Tiép theo 1& dip bo rudng lha bat dau vao hoi 18 ndm méi 1a 1& don chudng
trau ddu nam, gido trinh thwa giri véi cac vi Than Thién nhién ciing dwoc
méi thanh vién trong lang tw thiea chuyén véi cac vi than linh trong hé sinh
thai lang Vi O Lic.

Tiép theo 1 don chudng trau 1a thoi gian nha nha chuan bi sira sang kho
thoc, chudn bi ché bién tiép ruou Gheé dé don chao 18 hoi gieo ma, 18 ciy
laa, 1& hoi thu hoach lta va 18 don lta vé lang, nhitng chuyén thim rimg
hang ngay cua cac cum ho toi Vang Ha RO, lich luan phién stra sang dap
nuéc, lich ciing nhau diéu chinh muc nudc trong rudng la tai hé thong
dap tudi dé khéng ché c6 dai chen 14n cay lua, 1 chuan bi thu hoach lda, 1&
dén laa vé kho thoéc, 18 don dep canh d@)ng laa dé cho céc vi than nghi ngoi
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Hé sinh thdi ¢é hon (Co ban)

tir thang Chin nam nay dén thang Hai nam sau 13 nhitng Chi s6 tdm phuc.
Chung ta, nhimng ai ¢ thé gidi bén ngoai cuia lang Vi O Lic, khi di sau vao
ndi tim cta ngudi H'ré lang Vi O Lic, bt ¢du cam nhan dugc nhitng biéu
hién bé ngoai cua sy am hiéu cac quy luat cta tg nhién cua nguoi H’ré
thong qua hanh trinh 18 hoi cua 12 thang trong nim hudng vé hat lta, cay
lua, rudng laa, bo rudng, cdy Néu ¢ bo rudng.

Tiép tuc di theo nhimng biéu hién bé ngoai d6 toi cac phong cdch vén tri va
quan tri bén trong ndi tam cia lang Vi O Lic thong qua cac nghi 18, chiing
ta méi ngé dwoc nhitng nét déc dao cua ngudi H'ré lang Vi O Lic trong
cach hiéu cua ho vé mdi tuong tac sdu ndng giita ho véi nui rimg, song sudi
xung quanh lang Vi O Lic.

Moi twong tac d6 da tro thanh mot phong cdch va mét tinh cach thé hién
trang thdi hanh phiic trong khéng gian hé sinh thdi c¢6 hon cia nguoi H'ré
lang Vi O Ldc ma hanh vi ing xir ciia ho voi viing canh tac lta Vi Nong

va Vi O Lic chi méi la mét chi s6 ma théi.
Vang Teak Pon va Vang Pa Ro

Vang Teak Don c6 tong dién tich 100 ha, Vang Pa R6 vdi tong dién tich 1a
95 ha rimg dau ngudn nude, nim ¢ d6 cao 980 m so voi mat nude bién.
Hai Vang nay nim ¢ dau ngudn cia viing canh tac laa Vi Teak Pon. Luét
lang cua nguoi H'ré ciing nhu moi thanh vién trong lang da thau rd quy
luat tu nhién, dic trung va twong tac giita hai Vang rimg nay véi Vi O Lic,
dic biét 1a ngudn vén thién nhién trong hai Vang nay duoc Gia A Xi vi
nhu 14 “Viea™ thirc an, dd ding va huong vi hang ngay cua nguoi dan.
Theo Y Buong va Y Nam ké lai: O cac Vang nay c6 loai “Rau hoa giai™.
Khi lang Vi O Lic t6 chirc hoi 18 voi nhiéu loai vat 18 trong hoi, dé luong

' M6 ta su phong phi va da dang cac loai rau, cu, qua, ddy leo phuc vu sinh ké hang ngay va
dac biét la tri thirc thong thai vé da dang sinh hoc cta thién nhién cua nguoi H’ré (xem tiép tai
liéu s€ duoc xuat ban chi tiét tiep theo).

2 Tén “Rau hoa gidi” 1a cay Ptieu Ziang (xem chi tiét tén Latin, dugc t6 va cach sir dung & tai
liéu xuat ban tiép deé so sanh tri thirc thyc vat hoc dan tdc ctia nguoi H’ré trong duy tri ban sac
sinh ké cua hang ngay).

126



Chu quyén Sinh ké va sy Thanh than cta Lang

duoc su va cham khi vui vé ruou, ho dén cac Vang nay dé hai loai “Rau
hoa gidi” kia vé cho ca lang ciing st dung phong khi vui, qua chén. Gia
A Xi vi von: “Vang Teak Pon va Vang Pa Ro la kho thirc an troi cho va
la noi nudi dwdng va lam giau cdc sang kién trong sinh ké hang ngay cia
ngwoi H'ré lang Vi O Léc” boi tinh da dang loai va duoc str dung, nudi
dudng va quan tri theo vin héa sinh thdi va phong cdch sinh ké cua
nguoi H’ré ¢ day.

Theo két qua nghién ciru, ngudi H’ré hang nam thu hai hon 43! lodi san
pham tir hai Vang rimg nay dé sir dung cho sinh ké hang ngay cua ca lang
Vi O Lic. Luat lang quy dinh nhimng diéu cdm ky dbi voi hai Vang nay
cling tré thanh tw nguyén va tw chu bao vé cac logi thirc an cua rung nhuw la
nhu cau hoi tho ciia ba con H'ré. Vang Teak Pon va Vang Pa R0 13 khong
gian dan sy nang dong trong tri thirc va kinh nghiém canh tac, thu hai,
sang tao va trao doi cia nguoi H’ré lang Vi O Lac.

I Bang thong ké 43 loai san phdm sinh ké tir Vang Pa R6 va Vang Teak Don, cac duoc chit,
tén Latin va tri thirc hicu biét 43 loai rau rimg nay tai tai lidu xut ban tiép theo vé nguoi H'ré
lang Vi O Léc.
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Chu quyén Sinh ké va sy Thanh than cta Lang

PHAT HIEN THU TU

Vang Teak Pon va Vang Pa Ré twa nhu 1a trwong thuwe hanh tri thire sinh ké
theo miia ciia nguoi H'ré lang Vi O Ldc. Tuy nhién, khu da than nay ciing
dang trong vong phong téa va quadn tri quan liéu bao cdp ciia Ban Qudn
Iy ritng phong hé Thach Nham trén co sé ngdn sdch rét tir trén xuong.
Nghich Iy thir tw nay ciing can dwoc thdo ludn, phan tich va tinh todn cdc
chi s6 sinh ké, sinh thdi, van héa, gido duc, xa hoi va quyén dan suw truyén
théng ciia ba con H'ré lang Vi O Ldc theo ludt hién hanh.

Vang Go Hoang va Vang Ka La

Vang Go Hoang véi tong dién tich 140 ha ¢ d6 cao 900 mét so véi mit
bién. Viing nay ciing 1 noi nudi dudng sang tao nhitng hanh vi ning dong
hang ngay cta ba con H’ré lang Vi O Lic. Nguoi H’ré thu hai cic san
phiam & Vang nay theo cach mg xr ma ho tim niém 1a phai dao véi
Giang. Ho chi hai nhimg san phiam du dung cho hang ngay. Vang nay
cling trong “vong kim c¢6” kiém soat ciia Ban Quan ly rung phong ho
Thach Nham. Nghich 1y thir ndm nay ciing can diéu chinh bang vin ban
dé sém tra lai cha quyén sinh ké cho nguoi H’ré & day.

Véi téng dién tich la 170 ha, trong d6 56 ha da dugc trao tra lai cho nguoi
H’ré dong quan tri boi ca cong dong trong chuong trinh hd trg giao dat
giao ring cia Lién minh LISO.! S6 do da dén voi nguoi H'ré lang Vi O
Léc dong quan tri theo phong cach, tin ngudng va niém tin cua ho dbi voi
Vang Ka La - chiéc do phdp ludt di dwoc khodc nhe 1én lang Vi O Lic va
su hoan hi don chao trén than hinh tw quan, tw nguyén, tw chu, ty tin, ty
quyét, tie trong va tir chiu trach nhiém dugce ngudi dan va chinh quyén cac
cap tran trong khai truong vao ngay 30 thang 01 nam 2015.

I Lién minh LISO: gdm cac td chtic tién thin SPERI, CODE va CIRUM huéng téi chi quyén
sinh ké va sy thanh than cua cong dong 2010-2015.
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Chuong 2
NGHI LE VA HOQI LE

_Tu duy
dong quan tri
Vang Ha R6

Ha RO Chl}én muc
dong

dong dong
quan tri quan tri
Vang Ha R6 Vang Ha RO

Luat tuc

Hang nam, nguoi H'ré to chucc cac nghi lé va hi lé khac nhau trong suot

12 thang d@é ding 1€ vit ta on cdc vi Than Thién nhién dang trii ngu xung

quanh lang. Cdc nghi 1é va héi 1é nay dwoe dién ra theo trinh tir chu ky

canh tac trong nam va tré thanh mét phan khong thé thiéu trong doi song

vt chdt va tinh than cia cong dong nguoi H'ré lang Vi O Ldc. Trong sé
dé, Hién Trdu la nghi 1é ddc biét, rat hiém khi dwoc cir hanh ngoai trie

nhitng linh tinh Giang mdch bdo. Dudi ddy la phan mé ta chi tiét cdc

nghi 16 va hoi 1é khong thé thiéu trong doi song hang ngay cia

lang Vi O Lic.



Chu quyén Sinh ké va sy Thanh than cta Lang

L& cung céc vi thin
chuén bj don nim
Lé& dung cay Néx
trén rudng

L& don chudng trau

L& hoi d6n bau
nudc thiéng
tor Vang Ha Lénh

L& hau ta sau
thu hoach lua

L& don ltia vé kho thoc L& don dong va gieo ma

Piéu chinh muc nuée
trong rudng va
nhé co theo
tri thirc
dia phuong

L& hdi thu hoach laa

Nghi 1€ truée khi
thu hoach laa

Tham rudng lua
va dap nudc

Dbicu chinh muc nudge trong ruéng va lam

g dia phuong

Lich t6 chire cac nghi 18 va hdi 1& hang nim cia lang Vi O Lic
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LE DON CHUONG TRAU

Nghi 1& nay thé hién tdm quan trong cua con Trau trong xi hoi ngudi
H’ré. Con Tréau khong chi don thuan 1a gia sic ma n6 con dai dién cho
con ngudi. Khi ngudi H’ré 1am diéu gi d6 xtc pham téi “Giang” khién
“Giang” no6i gian, con Trau s& chét dé thay mang cho con ngudi dé ta 15i
v6i “Giang”. Vi thé, ctr dén thang Hai 4m lich hang ndm, trudc khi cy
laa, ngudi H'ré lai to chiic sira sang, quét don chudng Trau nhu dé bao
céo v6i “Giang” rang ho rat ddi yéu thuong va cham séc Trau. Toan thé
dan lang cting tham gia 18 hoi nay. Nguoi H’ré con tin rang mdi c4 nhan
khong thé ti cham soc Traudugc ma phai 13 ca cong dong. Ho lap thanh
cic nhom gdom ba dén nam ho gia dinh cung lam chung cac chudng Trau
va timg ho thay phién nhau “theo budc chan Trau” tir hai dén ba ngay.
Stra sang, quét don chudng Trau va thay nhau chim séc Trauhang ngay
da tré thanh trong trach cua ca cong dong nguoi H ré.

LE PON BAU NUGC THIENG

O lang Vi O Lac, céy lta trén rudng bac thang 1a mdt hoat dong sinh Kké
hang ngay quan trong nhit. Ngudi H’ré chi trong lua sau thang mot nam,
sdu thang con lai la khodng thoi gian ddt nghi, nhung chimg dy ciing d
du cung cép cho ho la an trong sudt hai nim. Rudng lta dwoc cip nudc
thong qua hé thdng tudi nude lién hoan gom 53 dap nudc bang da xép
theo hinh xwong ca. Myc nudc trong rudng duoc diéu chinh bang cach
th4o hodc chin cac vién da trén bo dap. Mdi nhom khoang nim ho gia
dinh chung nhau quan ly mot dap, tuong tu nhu nhém ho chung nhau
cham soc trau. Cac thanh vién trong nhém hd nay thuong xuyén tham
dap ciia nhom minh ciing nhu kiém tra va stra chita dap ciia cac nhom ho
khac rdi théng bao cho nhau biét khi vé t6i lang.

D61 véi nguotl H'ré, nude dong vai tro vo cung quan trong trong hoat dong
canh tac lua. Boi vay, ctr thang Ba hang nam, sau khi Ho1 dong Gia lang da
chon ngay cay lua, tat ca cac cap vo chong cia cac h gia dinh cung nhau
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Chu quyén Sinh ké va sy Thanh than ciia Lang

mic trang phyc truyén thong, deo gui ndo nirc tray hoi téi Vang Ha Lénh
dé 14y nuéc thiéng nhu dd mo ta & phan hé sinh thai c6 hon!

Ngudi vg mang theo mot bau nude dat trong gui dé himg nude. Ho lang 18
n6i dudi nhau, tirng ngudi mot, nhe nhang va kinh can himg dong nudc mat
lanh - ngudn nude thira huong tir Nai Me Y Phu duoc ngudi H’ré dan qua
dng tre ché doi duc vao trong 10ng nii trén by subi Ha Lénh.

Khi bau nudc di day, ngudi vo nang niu bau nude va than trong dua cho
chdng. Nguoi chong dua tay phai don 1y bau nude, dong chit nip lai,
dwa ra phia sau lung vo réi nhe nhang ddt vao chiéc gii ciia vo minh.
Trong khi nguoi vo rén rén 1061 doc bo subi dé hai canh 14 bo vao gui,
ngudi chong bét cua dudi sudi va tréo 1én nti dé dao nhimg loai ré cay co
huong vi dac biét bé vao gui cia minh. Xong xudi, ho cung vdi cac cap
vo chong khac di men theo con sudi Teak Nong trd vé lang. Khac vai lic
di tir lang 1én Vang Ha Lénh, nguoi chong di trude dé mé duong cho vo
khi can, thi gio ddy ngudi chong lai di sau vo dé bao vé sy an toan cho
bau nudc trén lung vo.

Khi vé t6i lang, mdi cap vo chong trudce khi bude vao ngdi nha ciia minh déu
phai 1am 12 trude cdy Néu dyung trudc cira Budng thiéng. L& vét ciing bau nudc
thiéng tir Vang Ha Lénh vé lang 1a mot con ga. Ngudi chong tréo vao Budng
thiéng trudc, ngudi vo ling 18 theo sau. Ho cau nguyén trudc Coi thiéng va
treo cac loai ré& cay thom va bau nuéc thiéng phia trén Ghé ruou thiéng.

Hinh 8: Phy nit H’ré t6i Vang Ha Lénh Hinh 9: Nudc thiéng & Vang Ha Lénh.
) de hirg nudc thiéng. Anh: SPERI, thang 10 nam 2014
Anh: SPERI, thang 03 ndam 2015
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Sau d0, ngudi chdng bit vai con cua bo vao Ghé ruou va ciu nguyén. Bau
nuéce thiéng va ré cay thom' duogc treo trén Cot thiéng téi thang Ba nim
sau. Nguoi H’ré & lang Vi O Lic tin rang nudc trong bau nude sé& nghe
duoc tat ca nhitng gi xay ra trong ngdi nha va tir Cot thiéng s& chuyén tai
thong diép tdi cac vi Than Thién nhién thong qua cay Néu. Diéu nay nhéc
nhd moi nguoi trong gia dinh khic tAm trong cu xt v6i nhau cho phai dao.
R& cay thom toa hwong khip Budng thiéng, lan téa ra khap ca ngdi nha va
giup cho moi thanh vién trong gia dinh khée manh quanh nam.

Ngudi H’ré tin rang khi bau nude thiéng cing cac sinh linh khac 1iy & bo
sudi duoc treo trén Cot thiéng, gia dinh ho va ca lang noi ho sinh séng s&
duogc cac vi than phut ho sudt bon mua. Bau nude thiéng tir Vang Ha Lénh
dugc don vao Budng thiéng trong nghi 1& trang nghiém ma ¢ d6 mdi cap
vo chdng 1a mot cdp Thay cung. Khac véi cac dan toc thiéu so khac &
Viét Nam noi riéng va luu vue Mékong noi chung, & Lang Vi O Lic, mdi
thanh vién trong cong dong nguoi H’ré 1a mot Thay mo. Y Hién, vo ciia
truong lang A Pan cho biét: ‘H ré minh tw néi cho minh dwoc ma’. Cau
n6i nay c6 nghia 1a mdi ngudi dan H’ré c6 thé truc tiép noi chuyén voi
Giang khi ho thyc hanh cac nghi 18 tho cung thién nhién. Boi vay, nhan
dién cua ngudi nghién ctru: ‘Niém tin vao hon ciia niii riemg da tro- thanh
hoi thé ciia méi thanh vién trong lang la diéu khéng thé nghi ngo’.

Sau khi cAu nguyén trong nha, d6i vo chong sé& giét ga va lay tiét boi 1én cay
Néu. Sau d6, ho mang ga dén ciing & mot trong s6 nam Cay thiéng trong
lang. D6 la nhitng cdy rat dic biét: Khi cdy trit ld nghia la da dén lic
phai chudn bi dat d@é trong hia; khi cdy dam choéi nay loc la lic dan lang
phdi dwa nuwée vao dong rudng; con khi choi cdy chuyén tiv mau xanh
sang madu vang va thi phdi cdy hia ngay. Néu khong cdy vao thoi diém
nay thi sau do khong nén lam nita vi co lam ciing khong dwoc an. Toan
thé ddn lang han hoan chdo don nghi 1é nay. Co thé néi, day 1a mot 18 hoi
truyén thong 16n nhét trong nim. Truyén théng nay hau nhu khong thay
di cho t6i tan ngay nay.

I RE Cay thom, cac canh cay, hoa va 14 dugc sir dung treo trén Cot thiéng, xin tham khdo tai
liu xuat ban tiép theo vé tri thic thuc vat hoc dan toc va bao vé da dang sinh hoc cua ngudi
H’ré lang Vi O Lac.
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Diém thay doi duy nhit 12 ngay nay nguoi ta khong con giit nhiéu trang
phuc truyén thong dé mic trong dip nay nita. Thay vao d6, ho mic nhiing
bd quan 40 moi nhét, khong phai 1a truyén thong, bdi ho quan niém rang
day 1a ngay hoi 16n ctua nguoi H’ré Lang Vi O Lic trong mot nam.

LE CAY LUA VA THU HOACH LUA

Hinh 10: Gico ma. Hinh 11: Nghi 1& gieo ma.
Anh: SPERI, thang 03 nam 2015 Anh SPERI, thang 03 nim 2015

Sau 1& dua nuéc vao Budng thiéng 1a 1& gieo ma. Gia lang uy tin nhét s&
quyét dinh ngay nao trong thang Ba la ngay md cira kho thoc. Trong ngay
nay ngudi ta s& bude hai soi day tring vao hai ddu cua cau thang tir dudi
dét 1én dén cua kho thoc. Nhitng bo lua dugc chon s€ duoc dua xuéng
qua hai soi day nay, bat dau tir Cot thiéng, Ghe ruou, qua Cbi thiéng, cura
Budng thiéng roi t6i cdy Néu ¢ bén ngoai Budng thiéng. Sau nghi 1& ngay,
thoc s& duoc mang ra rudng dé gieo ma. L& cdy lta lai 1a mot nghi 18 khac.
T6i thang Sau, ngudi H'ré lai tién hanh thém mot nghi 18 dé cau mong cho
cdy lua duoc sinh soi, phat trién tot.

Théng Tam, khi lta dugc thu hoach va dua vé lang, dan lang Vi O Lic ¢co
hai nghi 18 tho cung: 1an thi nhat dugc to chirc ¢ kho thoc, lan thir hai &
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Budng thiéng. Trong cé hai nghi 1& nay, ngudi ta déu kiéng dung ga tring
dé té 18. Nhirng con ga khong c6 soi 10ng tring nao s& duoc chon dé clng.
Tuong tu nhu 18 don chudng trau vao thang Hai va 1& gieo ma vao thang
Ba. Trong céac nghi 1& cho cdy lta, nguoi H’ré thuong dot mot loai gb dic
biét c6 mui thom twa nhu hwong trong kho thoc va trong Budng thiéng.
Huong nay la vat 18 dang 1én Than Lia dang tra ngy trong kho thoc va
Budng thiéng. Mui huong bay ra khip cdnh dong mang theo thong diép
rang ngudi H’ré tin vao Than Lia. Trong hai 18 cing nay, nguodi H’ré
budc mot canh 14 xanh vao cady Néu trudc cua chinh cua nha, day la tin
hiéu ngam chia sé véi khach rang tai thoi khic d6 trong gia dinh dang
tién hanh nghi 1& ta on cac vi than phi ho cho cdy Lia, va khach s& khong
budc vao nha trong thdi gian hanh 18, bai Than Lia rat can sy tinh ling
va linh thiéng.

Dé thé hién su nang niu, tran trong ddi véi hat thoc - “Hot Ngoc” trdi cho
nguoi H’ré, hang ndm ho tién hanh sira sang kho théc. Viéc sira sang kho
thoc cling nhu dung kho thoc mdi, duoc tién hanh can trong tu chon
ngay, chon gio dén chon nguyén vat liéu. Thoi diém sira sang kho thoc
hoac xay kho thoc méi dugec Gia A Xi vi von nhu thoi khic “dén mét
sinh linh sdp chao doi”.

KHO THOC VA NGHI LE POI VOI KHO THOC

Thang Tam, khi lta bit ddu chin, Hoi dong Gia lang hop ban dé chon
ra mot ngay thuc hién nghi 1& don lta tir rudng vé kho théc. Kho théc 1a
mot nép nha bé‘mg g0, nho, dugc xay dung theo kién trtc tram khic nhiéu
hinh thu twong trung cac vi Than Thién nhién. Hai ¢au mai kho khic hinh
cac vi Than Thién nhién dang tri ngy xung quanh rudng lta dé cung cap
nuée va dinh dudng cho laa. Trén mai Ia hinh cac con vat sdng ¢ rudng
lua nhung khong pha hoai lua. Mt diém dac biét nita cia kho thoc 1a
cu thang dan 1én ctra kho. Khi lta dugc dua vao hodc léy ra tir kho thoc,
ngudi ta bude hai soi ddy mau tring dwogc ldy tir Cay thiéng ¢ cac Vang
rimg ndi tir mat dat 1én dén cira kho, hinh thanh nén mot cdy cau dé dua
hat lta 1én hodc xudng.
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C6 hai nghi 18 lién quan dén hanh vi mg xir ctia ngudi H'ré & lang Vi O
Léc ddi véi kho thoc. Nghi 18 thir nhat dugc t6 chirc vao thang Ba, khi
nhiing b6 lta duoc dem ra khoi kho dé gieo ma. Nghi 18 thtr hai duoc t6
chtrc vao thang Tam khi b6 laa méi duge dem tir rudng tré vé kho. O nghi
18 nay, nhitng ngudi phu nit H’ré xtng xinh trong trang phuc truyén théng
va chiéc gui trén lung di téi rudng lta, ding ngén tay cai va ngén tay tro
chit nhitng bong laa dep nhat canh dong rdi nhe nhang bo ching lai mang
vé kho thoc bang soi day 1am tir vo cay rimg. Trong liic b6 lta, chi em phu
nir H’ré cau nguyén va bay to tinh cam nhé on Giang va céac vi than tra
ngu tai cac Vang rimg xung quanh. Khi dwa nhing b6 laa vé lang, ho dung
hai soi ddy tring bac thanh nhiing nhip cau dwa b6 laa di qua cac khe subi
da cung cap nudc cho rudng laa, ctr nhu vay cho dén khi lta vé dén lang
an toan, khong bi uét. Dan lang don bo lta nhu don nang “Cong chua”,
ho6i hop va ton kinh nhu chinh an nghia cia lang dbi voi “Hoét Ngoc™ cua
Troi cho. L& cung ga séng duoc cir hanh tai cdy Néu trude cira kho thoc.
Cling xong, nguoi ta giét ga va 1ay tiét boi 1én cdy Néu. Hai soi ddy tring
lac nay duoc nguoi dan 6ng budce doc hai bén cau thang lam thanh chiée
cau rudc bo lha 1én kho théc. Bo lua dugc dit xudng nhe nhang, tua lung
vao mat tuong phia sau ddi dién véi cdu thang 1én kho. Trong 1& hoi gico
ma thang Ba, chinh hai s¢i day nay mét lan nita lai duge dung dé dua bo
lua tir kho thoc ra rudng.

Trong lang cua nguoi H’ré, kho thoc khong dung don doc ma ludn duge
dung cing v6i nhiéu kho théc khac thanh timg cum tach biét nam giita khu
dan cu va rudng lua. Ai d6 mudn vao kho théc phai 18 trude cay Néu cua
kho thoc “cong dong”, 6 1a mot cay Néu 16n hon ciy Néu dung trudc cua
chinh ctia ngdi nha va trudc ctra Budng thiéng. Khi dung mot kho théc cho
gia dinh nao do, ca cum hd cung nhau ban bac, roi cung duara quyét dinh.
Quyét dinh chon ngay, chon gid dung kho thoc s& do mot gia lang uy tin
va hiéu biét sau rong vé cac vi Than Thién nhién. Ping vao ngay di duoc
chon, moi nguoi trong lang té tuu dong du, cung nhau dung kho thoc,
cung nhau déng gop thic dn va nguyén vat lidu dé lam 1& khoi cong.
Theo quan niém ciia nguoi H'ré, kho théc la biéu twong ciia bau sita me
nuéi dwéng dan lang no dii suot hai nam cho dix ho chi lam rugng c6 sau
thang. Kho thoc ciing 1a noi hoi tu linh hon cta cac vi Than Thién nhién
dang tru ngu
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xung quanh lang, tir Nai Me Vang Y Phu tai dong dinh dudng d6 vé Vang
Ha Lénh - su6i H6i mon, rdi tir d6 toa di cac khe sudi dé nudi dudng rudng
ddng. D6 la nhitng mon qua héi mén vé gica ma Than Thién nhién da trao
tang cho nguoi dan H'ré lang Vi O Lic.

TET CHUOT

Thang Mudi con c¢6 mot 1& cing ruong laa khac. Sau mua git 1 thoi
diém ruéng hia dwoe nghi ngoi yén tinh. Pay cing 13 luc loai chudt sinh
sOi, phat trién rat nhanh. Chung an lta, con nao con ay béo muot. Pén
thang Mudi mot, toan thé dan lang, gia tré, trai gai ndo nic ra dong bat
chudt. Nguoi H’ré bat chudt dé khong ché sy sinh s6i nay né cta ching
nham duy tri s6 lwong vira du cho nim sau. Vi thé ma thang Mudi mot
méi ¢ 18 nim méi - Tét Chudt. Hoi dong Gia lang s& chon ngay dé cac
gia dinh ra déng bét chudt. Ho dem chudt vé nha, rira sach sg, treo trén
gac bép cho kho (bép nim canh Budng thiéng). Thit chudt dugc gid
nhuyén 1am nhan banh, loai banh lam tir bot nép duoc gid trong cbi gb
(Céi thiéng). Ho goi banh bang mot loai 1a rimg ddc biét, hap vao chd
bang gb roi dat 18n trén cdy Néu trude cira Budng thiéng.

Qua trinh bat chudt va chuan bi banh nhan chudt dién ra trong ba tuan.
Dau tién, ngudi ta phai thu hoach lua nép - mot giéng lua ban dia dugc
lwu truyén qua cic thé hé bai no 1a nguyén lidu thiét yéu lam nén Tét
Chuot. Sau khi banh nhan chudt dugc lam xong, ho bé banh vao mdt
chiéc dia dan bang tre, mang ra dong va dit 1én cdy Néu dé lam vat 18
cing rudng lua. Sau do, ho bt tay vao dap bo. Nghi 18 nay két thiic mot
mua laa sau khi da don sach canh déng sau mua thu hoach. Banh nhan
chuot duogc dat & khép moi noi, trong hang nui, trén mat rudng dé linh
hdn caa chudt co thé vao duoc Buéng thiéng, Ghe rugu va Cot thiéng.
Diéu nay thé hién Than Chudt rat gan b6 véi cude sdng con ngudi lang
Vi O Lic. Nguoi H’ré tin rang, néu thd ciing chudt, con ngudi s& sinh
s0i phat trién gidng nhu loai chudt. Ngoai ra, Tét Chudt con 1a dip tot dé
nam nit thanh nién trong lang tim dén voi nhau, trao gui 101 yéu thuong
dé chuan bi cho hon nhén sau nay.

141



Chu quyén Sinh ké va sy Thanh than cta Lang

LE CUNG GHE RUGU

Ruou ciing phan anh mdi quan hé ctia nguoi H’ré dbi voi cac vi Than
Thién nhién. C6 hai giéng lta ban dia dic biét dung dé ndu ruou: Gidng lua
nép H’roa va giéng Mao Nu dugc trong ¢ rudng lta tudi bang ngudn nude
chay tir Vang Ha Lénh (giéng lta nay chi dung vao muc dich duy nhat 1a
dé ché ruou Ghé); Gidng la té Jring dugc trong & mot rudng lua khac tudi
bang ngudn nudc chay tir Vang Ha Ro - qua ting cua Than Rimg Vang Ha
RO. Céc bong lua nay déu duoc thu hoach bang tay, bang cach ding ngon
tré va ngon cai hai timg bong lua, khong dung liém dé cit. Thoc da phoi
kho ngoai ning s& dugc gid bang chay - c¢bi gd (khong ding méy xat). Gao
duoc nu trong mot loai ndi chuyén dung truyén thong, niu bang nudc tir
Vang Ha Lénh. Khi com chin, ngudi ta bd com ra mét chiéc nia tre dé phoi
kho. Sau cung, ngudi ta tron com véi mot loai 14 tao men va u cho 1én men.
L4 nay co tén goi 1a Blo dugc lay tir Vang Y Phu.

Pé 1am ra rugu Ghe, khong thé thay gidng laa cia ngudi H'ré tai lang Vi
O Lic bang gidéng lta khac, ciing nhu thay ngudén nudc nay bang ngudn
nuée khac, boi moi loai nguyén liéu dung dé ché rugu Ghé déu mang
mot huong vi dic trung va ¢6 quan hé Am Dwong véi mot ving dia linh
0 mot Vang nao d6. Quan niém nay dugc nguoi H’ré tdm ni¢m va thuc
hanh nghiém ngat. Mdi nguyén liéu dugc dung dé ché nén RuouGhe
tugng trung cho mot méi lién hé khang khit gitta nguoi H’ré voi hé sinh
thai xung quanh lang va cac vi Than Thién nhién ton kinh dang tri ngu
noi day. Ban than rugu ciing c6 linh hon & bén trong va vi vady Ghé Ruou
thiéng chi dugc md vao thang Hai trong 18 don chudng trau va khi dan
lang Vi O Lac kéo nhau dén Vang Ha Lénh dé himg nuéc treo quanh nam
trén Cot thiéng. Nguoi H'ré 1am ra rat nhiéu Ghé rugu nhung chi c6 mot
Ghe ruou duy nhét duoc goi 1a Ghe ruou thiéng, gitr trong Budng thiéng.
Nam o trudc Cot thiéng va Ghé ruou, thang hang voi ctra ciia Budng
thiéng 1a Cdi thiéng dé gia gao 1am rugu. Ci duge lam bang mot loai gb
rimg dic biét. Cot thiéng, Ghe rugu va Cdi thiéng duoc dit thang hang voi
ctra cia Budng thiéng va cdy Néu ngoai san. Tl cdy Néu nay, cac vi Than
Thién nhién s& vao Budng thiéng, qua Cbi thiéng, Ghé ruou, Cot thiéng
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va cuoi cung bay ra ngoai hoa vao canh vat thién nhién xung quanh. Moi
do vat trong Buong thiéng va moi nguyén li¢u lam nén Rugu Ghe deu
gan bo véi cac vi Than Thién nhién.

LE HIEN TRAU

L& Hién Trau la nghi 1& ddc biét nhat trong xa hdi ngudi H’ré. Nguoi
H’ré coi Tréu la con vit rét linh thiéng do Giang ban ting cho con ngudi.
Rét hiém khi ngudi ta t6 chire L& Hién Trau. Néu thanh vién nao d6 trong
cong dong nhan dugc thong diép cua Giang (thong qua dau dm hay trong
gidc mo) noi rang chinh ho hay ngudi nao d6 trong lang da cu xir khong
phai véi nhitng nguoi xung quanh hay voi thién nhién, tu ho /linh tinh
trong tam khéng an, ngudi iy thong bao voi gia lang co uy tin vé tinh
trang strc khoe ctia minh. Néu tinh trang nay tiép tuc kéo dai, nguoi Ay tin
chic rang Giang di khong bang long, va nhu vdy, ho quan niém rang,
‘mét con ngwa dau ca tau bo cé’, khong chi riéng mot ngudi ay linh tinh
tam khong an ma ca lang sé cung chung tam trang chwa phdi voi
“Giang”.Hoi ddng Gia lang khi dy s& hop va co thé di dén quyét dinh to
chirc L& Hién Trau. Con Trau duoc ca lang chon sé& tr¢ thanh vat linh
thiéng ndi gitta con ngudi va Giang. Con Trau giup truyén tai' nhiing
thong diép vui budn tir Than Thién nhién. Diéu nay 1y giai tai sao ngudi
H’ré & Vi O Lic lai d6i xtr voi Trau dic biét dén nhu vay. Ho nudi Trauva
chan Trau theo nhom hé. Ca thang Hai hang nam ho lai cung nhau thuc
hién nghi 1& don stra chudng Trau. Pay 1a mot nghi 18 ddm da tinh nhan
van, mot vin hoa gin két moi thanh vién trong cong dong véi nhau. Cac
nhom h¢ thay phién nhau “di theo buoc chan Trauw” 1a thong di¢p ho
mudn giri toi “Giang”, rang ngudi H’ré yéu thuong va quy trong Trau
dén nhuong nao.

Nhung khi ngudi dan cam thiy khong vui, ho nghi ring d6 1a tin hiéu béao
Giang ciing khong vui va ho phai hién Trau. Hién Trau 1a nghi 1& dic biét
dbi voi doi ngudi. Néu cu xtr khong diing vai than linh hodc véi moi

! Chi tiét L& Hién Trau dugc mo ta & tap sau.
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truong, con ngudi cam thdy khong vui, mudn chia sé v6i ngudi khac. Moi
ngudi cing ban luan va cudi cing Hoi dong Gia lang quyét dinh hién té
mot con Trau. Pay 1a mot quyét dinh rat kho khan, bai vay co khi phai
mat ca ndm ngudi ta méi di dén quyét dinh cudi cing. Quyét dinh nay s&
dugc théng bao cho cac thanh vién ciia lang Vi O Lic va toan thé nguoi
H’ré sdng ¢ cac lang 1an can. Ca vung déu biét vé L& Hién Trau. Khi mot
nguoi thiy khong vui, tit ca moi ngudi déu phai ¢6 trach nhiém vé viée
ay. Thong diép quan trong cua L& Hién Trau chinh 1a tinh than chia sé
clia tit ca moi ngudi: Ai co gao thi chia sé gao, c6 Ghé ruou, con ga, thit
chudt thi déu chia sé véi nhitng nguoi xung quanh. Bét clr thtr gi ta co
déu c6 thé chia sé mot cach tu nguyén véi nguoi khac, nhu trao ting mot
mon qua, khong phai vi ta phai 1am ma 1a vi ta mudn lam. Ngudi ¢
quyén uy nhét trong Hoi ddng Gia lang s& 1a ngudi quyét dinh ngay gid
Hién Trau va moi ngudi trong lang Vi O Lic va cac lang 1an can s& lam
theo. Ho chuan bi moi th rat twom tat, linh thiéng va déy ton kinh. Moi
ngudi hdi hop va rao ryc cam xuc huéng dén ngay da dinh. Hai dém
trudce ngay hanh 1€, nguoi dm s& thirc ca dém ngéi bén con Trau, thu thi
v6i Trau rang vi minh ma Trau phai chét, 16i nay do minh gy ra, chang
phai do trdu. Nguoi nay ctr néi nhu vay sudt ca dém, vira néi vira xoa 1én
mat, 1én m4, 1én miéng con Trau. Thiy cung ciing dén dé néi chuyén véi
con Trau va vdi nguoi dm dang rit mac cam voi toi 161 cua minh. Ho tin
rang nhimg 101 n6i ctia ho voi trau s& gitp ho xoa diu ndi dau va cam giac
toi 10i ctia minh.

Nguoi ta chon mot bai dat rong va cim ciy Néu ¢ gitra dé Trau co thé
tu do chay xung quanh nhu mudn néi voi moi nguoi réng: Ta la con vat
Thiéng, 13 Si gid cua Than Thién nhién. Ta biét ring ngudi dang dau
6m va budn phién nén ngay hom nay ta hai long hién than ta dé ta 16i
v6i “Giang”, va dé cho ndi 4m anh vé toi 161 cua nguoi va cua ca lang
duoc “Giang” tha bong.
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CAU TRUC LANG

Van hoa

canh tac

Quan hé

Dong toc

Vin hoa

su dung

Vin hoa

phan phéi

“Moi “sinh ke’ co ban sdc riéng. “Ban sdc sinh ké” la hé thong tong thé
ban sac xa hoi phan anh sy twong tac cua moi sinh linh trong moi quan
hé hai hoa va bang hitu gitta con nguoi voi thién nhién dé duy tri dac

tinh riéng cua minh vé van hoa, xa hoi - dan su, sinh thai va kinh te”.
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CAU TRUC LANG

_Hinh 12: Ruéng ltia Vi Nong. Hinh 13: Lang Vi O Lic. Anh:
Anh: SPERI, thang 10 nam 2014 SPERI, thang 10 ndm 2014

Nguoi H’ré quan niém noi ¢ cua lang va h¢ sinh thai tu nhién xung quanh
1a do cac vi than cua “Giang” sap dat va dan dit nguoi H’ré di dén nhiing
quyét dinh co hoc cu thé nhu dinh vi d3t chd & cta lang theo hudng nao
so v&i Vang Y Phu va Subi Ha Lénh. DPinh vi cac ho trong lang ¢ dau
theo huéng Budng thiéng cua nha 6ng ba va trong fwong quan Am
Duong, Phong - Thuy v&i Nai Me, Subi Me, Than Riy, Than Rudng,
Than Dat, Than Lang va Than trG ngu tai cac Cay thiéng. Pinh vi dat
chudng cho con Tréu ¢ dau trong hé sinh thai cua lang. V&i ngudi H'ré
lang Vi O Lic, nhirng con vat nhu ConKyDa,con Nhim,con Chudtva con
chim Inta déu 1a nhitng sinh linh pht ho cho sinh ké hang ngay cua ting
thanh vién trong lang. Ho ¥ niém rang hé sinh thai ¢6 hon xung quanh
Lang ¢é quyén ndng s hitu sinh ké tinh than va vt chdt ciia Lang ma &
do6 nguoi H’ré 12 mot b phan & trong h¢ théng sinh thai d6. Con Trau,
Chudng Trau, cac Cay Thiéng trong Lang, vi tri cac Budng Thiéng trong
lang, vi tri cac Budngthiéng trong cac ngdi nha, vi tri cac CayNéu trudc
clra cac ngdi nha, kiéu ciu tric cua cac cum ho gia dinh trong lang déu
tri ngu ca phan Am va Dwong. Phan Am  la sé hitu va dinh doat cia cdc
Vi than tw nhién xung quanh Lang (Giang). Phan Dwong la ciia hoi mon
ciia “Giang "thira ké lai cho nguwoi H’ré dé tao dung sinh ké giita cdc thé
hé. Y niém nay dwoc ngudi H’ré lang Vi O Lic nudi dudng va duoc thuc
hanh hang ngay. Mdi Vang trong hé sinh thai lang c6 nhirng sy tich riéng.
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M3i su tich déu tra ngu trong mot vung cu thé. Mdi mot vung cu thé dugc
ngudi H’ré thuc hanh cac nghi 1€ cu thé. Mdi nghi 1& dugc ngudi H'ré van
tri thdng nhat vé cac thu tuc va nhitng bai ciing theo mot chuan muc tmg
XU clia toan bo cac thanh vién trong lang. Mbi hoi 1€ lai dugc ngudi H'ré
diéu phdi theo phong cach “Ludt lang doi véi cdc vi Than Thién nhién 1a
vbn dao dirc cia mdi thanh vién va; dao dirc cta lang trong chudn muec iing
xik véi cdc vi Than Thién nhién 13 luat ciia mdi thanh vién”.

CAU TRUC GIUA CAC HO TRONG MOT DONG TOC

ﬂ%\xtﬂ Haré tran tr(,)ﬂg COI] tra
ay

nh ké cta ngirg; I
e

Luit lang
trong h¢ théng ddng quan tri

Quén tri sinh ké hang ngay cua ngudi H’ré lang Vi O Lic

Ngudi H'ré lang Vi O Lic khong c6 ho. Nghién ctru phat hién cac cum ho
gia dinh séng quy quin gan nhau chinh 14 cac thé hé trong mot gia dinh
cung chung mot dong mau hodc bon thé hé (cu) hodc ba thé hé (6ng ba).
Khi dtra tré ra doi 1a con gai thi dugce dinh chit Y ¢ trude tén goi, nghia la
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dtra tré 1a gai. Néu 1a chit A trude tén, dua tré 1a trai. Dac tinh khac biét &
ngudi Hré lang Vi O Lic 14 nit va nam déu la léc ciia “Giang” ban ting.
Khi con gai va con trai dén tudi dung vo ga chong, tily thudc vao hoan canh
cu thé cuia timg gia dinh bén ho nha trai va ho nha gai ma cac cip vo chong
quyét dinh s& 1ap gia & bén nao cho thuan va dam bao dugc nhiing su dong
cam va dong canh cho nhau. Do vay, qua trinh nghién ctru rat ky cong méi
phat hién duoc rang: trong lang Vi O Léic c6 10 cum ho chinh 1a 10 dai gia
dinh cta bén thé hé xum vay quanh nhau. Con ré va con dau déu la con
ca. Day la nét dac trung van hoa cua mot xa hgi Luonghé rat ddc biét
ciia nguoi H'ré lang Vi O Lac.

Do con dau va con ré déu la con nhu nhau; do vay, khi tim hiéu sau van hoa
con dau, con ré nguoi H’ré lang Vi O Lic, khong c6 cac nghi 1& nao dic
biét thé hién trong quan h¢ dong tdc va gidi tinh, vi dy: trong nam khinh
nit, du luan xa hdi khi mdt cap vo chéng chi sinh con gai mot bé nhu bao
nhiéu cac tdc nguoi khac. Pay la mot xa hoi van minh vuot ra khoi tinh
trang trong nam khinh nit cua nhiéu xa héi hién nay.

Chinh vi quan ni¢m trai va gai nhu nhau, nén trong toc nguoi H’ré lang
Vi O Lic khong c6 khai niém “binh dang giéi” va véi ho, con ngudi 1a
mon qua cua “Giang”. Voi tam niém la mon qua vé gida cua “Giang”,
“Ludt lang d6i véi cac vi Than Thién nhién da tré thanh von dao dirc cia
méi thanh vién va; dao dirc ciia lang trong chudn muc vmg xir véi cdc vi
Than Thién nhién la ludt cia méi thanh vién”, ho khong mot may may
can do, so bi mén qua ban ting d6 cho vo chong ho va trong lang cua ho,
trong khi nhiéu quéc gia dang phdi lao tam khé tir dé xir Iy cdc van dé vé
“binh dang gidi” gita nam va nir. Dy 1a mot nét thi vi ma nguoi H'ré
lang Vi O Lic dang van tri doi séng thuc cia ho.

Trong mot dong toc (cum ho) 1a khong gian quay quéan dau, ré, con, chau,
cha me va 6ng ba trong mot quan thé dé tién loi trong viéc cham soc phung
dudng 13n nhau.

Séu sic hon, cac thé hé trong cum ho d6, thuong chung nhau mot Budng
thiéng boi trong cdu tric ciia Budng thiéng, ngudi H’ré lang Vi O Lac cho
rang, d6 1a gidng dwong thwe hanh nghi Ié trong doi séng thuong ngay
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cua ho. Khi thyc hanh nghi 1& nhu vay, con dau, con ré, chau va chit ludn
duogc lang nghe va cam nhan cac ing xtr ciia 6ng ba véi cac loai than xung
quanh, va nguoi H'ré cho rdang dé chinh la cach gido duc ciia ho. Pay 1a
nhing nhdn 16 va chi sé6 nuéi dwéng tam niém “Ludt lang doi véi cdc vi
Than Thién nhién la von dao dirc ciia méi thanh vién va dao dire ciia lang
trong chudn myc ung xu voi cac vi T) han Thién nhién 1a ludt ciia moi thanh
vién” trong lang Vi O Lic.

CAU TRUC MOT NGOI NHA

Trude day, nguoi H’ré thuong séng chung bon hodc nim thé hé trong
cung nhiing ngdi nha rat dai. Tuy nhién, tir nim 1975 cac ngdi nha c6 xu
huéng dugc 1am ngin hon. Trude nam 1975, hau hét mdi ngdi nha déu co
chin budng, sau d6 giam xudng bay budng, dén nim 1990 chi con lai nim
budng. Ngay nay, hau hét cac ngdi nha chi c¢6 ba budng.

Hinh 14: Kiéu nha truyén théng cua nguoi Hinh 15: Nhac cu dan tdc truyén théng.
H’ré. Anh: SPERI, thang 10 nam 2014 Anh: SPERI, thang 10 nam 2014

Mbi ngéi nha dugc thiét ké ba cira ra vao: Mot cira chinh va hai ctra hai bén
dau nha khién ta c6 thé nhin théng sudt ngdi nha tir dau nay sang dau kia.
Véi ngudi H'ré, didu ndy ¢ nghia 1a trong cude séng hang ngay, ho ludn
¢6 cac vi Than Thién nhién vé va di trong can nha ctia minh. Budc qua cira
chinh 1 budng cta 6ng ba, ké tiép 1a budng ctia b me, budng ciia con trai,
budng ctia con gai. Canh budng cua con gai 1a budng danh cho con dau va
con trai khi lap gia dinh. Mdi budng déu c6 khong gian sinh hoat va mot

150



Cdu triic Lang (Thue hanh)

khu bép nho. Tuc 1& khong cho phép ai ngf)i quay lung vao bép. Déi dién
vGi bép, phia bén phai 1 cira chinh, bén trai, cudi ngdi nha 1a budng thiéng.
Trong Budng thiéng khong c6 bép, thay vao dé nguoi ta dit mot cai Cot
thiéng va Ghe rugu dya vao tuong, dung vi tri cua bép. Chinh gitra Buéng
thiéng 1a C4i thiéng bang gb. Pdi dién v6i Cot thieng va Ghé rugu 1a cira
Budng thiéng, noi cac vi than ty nhién di - vé trong nhiing dip 18 hoi dugc
t6 chirc quanh nam. Ngoai cira, thing hang voi Cot thiéng, Ghé rugu va
Céi thiéng 13 cdy Néu, noi cac vi Than Thién nhién hoi tu trude khi vao
nha. Mot cady Néu khac cting dugc dung ¢ trudc cua chinh cia ngdi nha
danh dén tiép khach.

Nguoi ta to chirc rat nhiéu 18 ciing khac nhau khi xay dung mot ngdi nha.
Trude khi dung nha, phai lam 1& cing Giang dé Giang chi cho dia diém
lam; trude khi chit cdy trong rimg mang vé 1am nha phai cing xin phép
Giang; sau khi chat cdy xong ciing phai lam 18 ctng than ré cdy nhu mot
161 xin 161 vi d lam cy dau dén. Sau do, nguoi ta dat mot hon da vao ding
vi tri cay bi chit dé bao cho Giang biét. Nhu thé moi khong so bi Giang
gian vi da chat cay.

GHE RUQU TRONG BUONG THIENG

B ba trong Budng thiéng gom: Cot thiéng, Ghé ruou, Cdi thiéng c6 modi
lién hé mat thiét voi nhau. Cot thiéng lam tr cdy Cho Chi - mdt trong hai
loai cdy to nhiat moc & Vang Y Phu c¢6 Than Cay tri ngu bén trong. Cot
thiéng 1a cau ndi cac vi Than Thién nhién v6i doi sdng hang ngiy cua
ngudi H’ré bén trong ngdi nha, véi cira ciia Budng thiéng, véi cdy Néu bén
ngoai Budng thiéng va cudi cung 14 toan bo thién nhién xung quanh lang.
Trong Budng thiéng, trudc mat Cot thiéng 1a Gheé rugu.

QUAN HE GIUA CAC DONG TOC

Nét doc dao ctia ngudi H'ré lang Vi O Lic 1a gitra cac cum ho (thuc chat 1a
giita cac gia dinh gdm ba hoac bdn thé hé) trong mot lang tmg xtr va quan
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niém nhu madt dai gia dinh 16n. Ho ludn chia sé véi nhau moi niém vui va
ndi budn. Su thong nhdt ba trong mét giita hé sinh thdi cé hon, Ludt lang
va lanh dao Lang 1a thé hién khi c6 sy ¢d xay ra, cac ho gia dinh y thirc
dugc viéc thong bao cho nhau hiéu, rdi bao céo voi ong hodc cu cua cym
hd. Su viéc s€ dugc cac o6ng, ba hoac cu dua ra ban bac gitra cac hd véi
nhau. Néu c6 lién quan dén cac cum ho khéc, cac gia ngdi lai chia sé thau
tinh dat 1y va dua ra cac phuong an giai quyét. Cac gia dinh dong long
dong sirc, ca lang mot y chi, mot tiéng ndi va mot giai phap voi tim niém
“Ludt lang doi véi cdc vi Than Thién nhién la von dao dirc ciia moi thanh
vién va dao dirc ciia lang trong chudn muc vimg xir voi cdc vi Than Thién
nhién la lugt ciia moi thanh vién”. Pdy la nhitng nhén té va chi sé quyét
dinh ban linh cua lang Vi O Lac tu bdo vé hé sinh thdi ¢6 hon cia ca
lang truoc moi can thiép cua bén ngoai.

C6 thé hiéu rang: cac tién td vin hoa, cach thuc hanh cac hanh vi hang
ngdy trong quan hé giita nit va nam, giita cac thé hé trong mot cay gia dinh,
giita cdc ciy gia dinh véi nhau va giita mdi thanh vién H’ré v6i hé sinh
thai c6 hon xung quanh ho da tao nén mot lang Vi O Ldc, mot Kich ban,
mot Cay doi, mot toc nguoi H'ré hign hitu trong qua khtr va hién tai nhu
mot chudn mye song qud sdu nang véi thién nhién, dén ndi ngudi nghién
clru ¢6 cam giac nhu & day dang dién ra mot cudc song nang dong trong
am tham, khiém ton trong hoang so, mét triét thuyét, mét cdy tri thirc ciia
dn nghia va chung tinh véi thién nhién, trong khi cdy tri thirc d6 khdp noi
noi lai dang bi lang quén sau gan mét thé ky mé mudi va chim ddam trong
gide mo bd chi thién nhién.

Nguoi H’ré lang Vi O Lac 1a hién than cua nam tién t0' co ban cia Chu

I Nam tién t6 co ban cta chi quyén sinh ké theo dinh nghia ctia LISO 1a: 1) Quyén déi véi dat
dai, rirng va nuoc (co ban); 2) Quyén duwoc duy tri niém tin, tin nguong cua chinh minh (ddac
thu); 3) Quyén dwoc song theo nén van hoa cia chinh minh (thiee hanh); 4) Quyén dwoc thuc
hanh cac kien thirc cuia chinh minh va quyet dinh nhitng gi dé trong, bat dau, sang tao va phat
minh ra trén dat cia chinh minh (tong thé); va 5) Quyen dong quan Iy hodc dong quan tri tai
nguyén thién nhién voi cong dong xung quanh va chinh quyén dia phwong (chién liroc), “phai
dugc thyc hanh hang ngay, ty nguyén va tuan thu dung phdp luat boéi cd nhan, cong dong,
quoc gia va quoc té nham cung co nhitng chia sé vé trach nhiém doi véi moi sinh linh vi thé
hé hom nay va ngay mai.
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quyén Sinh ké tao nén cudc séng dich thuc cho bt ¢t ai sinh ra trén trai
dat nay ma nhan loai can ngd dé nudi dudng gia tri thanh than cua chinh
minh trong noi dinh dudng cua thién nhién ma cai “Noi” dinh dudng do
d3 va dang bi con 16 ciia ban tay v hinh tudc doat dudi chiéu bai “Tong
san phém quéc ndi - Gross Domestic Product- GDP”. Hgu qua la hau hét
dan s6 thugc nguwoi ban dia trén trdi dat dang khdc khodi song do chét do
trong nén kinh té thi trieong ldy GDP lam thieée do gid tri.

Tém niém vé hé sinh thai cé hon 1a soi day vo6 hinh c6 strc manh lan téa
thim lang nhung manh mé va tr¢ thanh chdn dung cudc song va hanh vi
vian héa ctia nguoi H'ré lang Vi O Léac. Tur nghi 1& don chudng trau dau
nam, hdi 18 d6n Bau nuéc & Sudi Ha Lénh vé treo & Cot kiéng trong
Budng thiéng, nghi 18 dap bo, gieo ma, thu tuc ché Ghe ruou, van hoa sir
dung “Cdy Hoa Gidi”, nhitng diéu linh thiéng khi nghe tiéng chim rimg
ca hat trén dinh nai Y Phu, loai chim Inta, nhitng diéu cam ky d6i véi
con Ky Pa, 1& hoi dan mung “Tét Chudt”. Quan hé hitu xq tw nhién
hwong gitra vat linh va con nguoi trong khong gian sinh thanh cua hé
sinh thai lang Vi O Ldc la nguon von héi mén cia “Giang” tir ndm nay
qua nam khdc, tir thé hé nay dén thé hé khdc ma ngudi H'ré lang Vi O
Lic y thie d6 1a co s¢ sinh ké tinh than va vat chat dic trung cua ho,
mot cam nhdn hanh phuc tir trong noi tam cia mot hé gia tri ma troi -
déat - hé sinh thai lang 1a nén tang. Tdm niém “dat nghi” la mét triét
thuyét va hanh vi vé hanh phiic ciia nguoi H’ré lang Vi O Lic. Gia A Xi
cho biét: “Ngwoi H'ré lang Vi O Ldc chi canh tdc sdu thang, con sdu
thang la thoi gian nghi cia Than ruéng hia”. Gia A Xi ké tiép: “Nguoi
H'ré Quang Ngdi lén tham H’ré lang minh, minh khéng moi ho uong
Ruwou Ghé béi vi ngueoi H'ré & Quang Ngdi khéng cho Than Rudng nghi
ngoi, ma ho lam ruong 12 thang lién tuc trong mot nam!”.

C6 chu quyén sinh ké, moi sinh linh, du 1a con nguoi hay mudn loai s& duoc song hai hoa véi
nhau, tan huong hanh phuc va quyén tu quyét trong mdi quan hé tuong tac bang hitu 14n nhau.
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Chuong 4
LUAT LANG

Lanh dao
sinh ké

Chi quyén
sinh ké

Quan tri
sinh ké

“Ludt lang doi voi cac vi Than Thién nhién la von dao dirc cua moi thanh
vién va, dao dirc cua lang trong chuan myc wng xu voi cdc vi Than Thién

>

nhién la ludt cua moi thanh vién.’






Ludt Lang (Tong thé)

QUAN TRI LANG

Quan tri cong ddng ciia ngudi H'ré lang Vi O Lic xuét phat tir chinh khat
vong ctia mdi thanh vién trong lang dirgc séng dn nghia véi cac vi Than
Thién nhién, rong hon 1 duoc séng hai hoa véi tit ca cac thanh vién
trong cong dong. Tir tAm niém ndy, quan tri xa hoi & Lang Vi O Lac
dugc thyc hién thong qua y thuce ty chiu trach nhiém trong viéc gitr gin
va nudi dudng mdi quan hé hai hoa giita con nguoi véi thién nhién, giita
con nguoi voi con ngudi. Moi hanh dong can thi€p hodc lam phuong hai
tGi moi quan hé hai hoa nay déu duoc ngudi H’ré leu tdm nhie mét thude
do dao diec cua Ludt lang va gia tri ty trong cua moi thanh vién trong
lang. Vi vay, dao dic ciia mdi thanh vién Gmg xur trong cong dong da
hinh thanh nén chuan muc cua lang, va chuan muc cua lang gitp cac
thanh vién ty tin, ty nguyén va ty chiu trach nhiém ddi voi cac vi Than
Thién nhién. No6i cach khac, mdi thanh vién trong cong déng déu tu
nguyén thuc hién cac trach nhi¢ém riéng cta tirng ca nhan va trach nhiém
chung cta ca cong dong dbi vai thién nhién va véi nhau trong thd phung
thién nhién dé thién nhién luén mim cuoi va mang lai niém hanh phuc va
su thanh than cho c& nhan ho cling nhu cho ca lang. Ho khong mong
mudn va khong chip nhan nhitng gi gdy nén ton thuong cho cong dong
va thién nhién xung quanh ho. Pay chinh la strc manh giap ho dung viing
khi phai déi mat v6i nhitng can thiép khong mong mudn tir bén ngoai.
Pay ciing chinh 1a tién d& tién quyét cua “chi quyén sinh ké va ban sdc
sinh ké” dang hién hitu ning dong va sinh dong & lang Vi O Lic. Pdy
cing la bi quyét tao nén mot lang Vi O Ldc tu tin, tu nguyén, ty chu, tw
trong, ton tri trdt tw va tw chiu trach nhiém trong suot mcfy thap ky thang
tram & viimg Tdy Nguyén.

Luit lang & Lang Vi O Lic, dic biét 1a d6i v6i ngudi ngoai lang, duoc
van hanh va ban bac bai toan thé cac thanh vién trong lang, sau d6 dugc
Hoi dong Gia lang 1a ngudi ¢ kién thirc hiéu biét uyén tham nhét va 1a
nhiing ngudi c6 uy quyén quyét dinh cudi cing nhimng dai cudc trong
lang. Hoi dong Gia lang & Lang Vi O Lic ¢6 12 thanh vién, cach van
hanh cac dai cudc trong lang tga nhu mdt quan toa cua phap luat vay.
Quan toa nay co thé vi nhu 1a Toa an cua luét tuc quyét dinh cac su kién
16n sau day:
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Su kién thud nhat la di doi Lang

Chtic niang quan trong ddu tién cia Hoi dong Gia lang 13 quyét dinh di
chuyén lang di dau, khi nao. Pay 1a mot quyét dinh v6 cting quan trong, boi
ngudi H’ré quan niém rang di chuyén lang c6 nghia 1a thay doi hoan toan
mdi quan hé ctia dan lang véi hé sinh thai ty nhién xung quanh ma Giang
d3 ban tang cho ho. Thyc hién diéu nay qua khong d&. Hoi dong Gia lang
phai giai thich cin k& quyét dinh cta ho cho tat ca cac thanh vién trong
lang dya trén hé théng niém tin, luat tuc, chudn muc dao duc ung xu cua
nguoi H’ré dbi v6i cac vi Than Thién nhién. Tran sat 16 dit nam 1987 da
khién lang Vi O Lic bi tan pha nghiém trong. Vi vay, chinh quyén tinh Kon
Tum d3 quyét dinh di chuyén nguoi dan lang Vi O Lic téi ving déo Vi O
Lac. Tuy nhién, Hoi ddng Gia lang cudi cing da tw quyét dinh chuyén lang
dén mot noi khac - nguoc 1én ving thwong ngudn (vi tri hién tai cia lang)
dé duoc gan hon v6i Vang Y Phu va Vang Ha Lénh, hai dia danh tim linh
quan trong nhat ddi nguoi H’ré lang Vi O Lic.

Sy kién thu hai la Lé Hién Trau

Chtre nang quan trong thit hai ciia Hoi dong Gia lang 1a quyét dinh khi nao
t6 chirc L& Hién Trau. Qua trinh ndy, nhu da trinh bay & trén, lién quan dén
khong chi lang Vi O Lac ma con cac lang 1an can noi c6 ngudi H’ré sinh
song. Nghi 1€ nay rdt hiém khi dwoc té chirc ngogi triv nhitng trueong hop
rdt ddc biét, doi héi sw sdng sudt va can trong cua nhitng con nguoi
théng thdi nhdt trong lang.

Su kién thu ba la quan tri ngudén nudc

Chte nang thir ba cua Hoi dong Gia lang 1a quyét dinh ngay nao trong
thang Ba sé& t6 chirc 18 don Than Nudc. Dy 1a mot nghi 18 vi cong dong va
vi cac vi Than Thién nhién.
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Su kién thu tu la quan trj st dung dat canh tac

Chtrc ning thir tu ctia Hoi dong Gia lang 1a dua ra cac quyét dinh cudi
cung dbi véi cac truong hop sir dung dat canh tac sai muc dich. Day 1a
mot van dé rat nghiém trong. Néu ai d6 st dung dét sai muyc dich nghia la
nguoi d6 dang thay ddi lai trat ty ciia Hé Sinh thai ma thién nhién da sap
dat. Piéu nay hiém khi xay ra, ddc biét ké tir sau khi lang di chuyén 1én
viing thwong nguon nam 1987, roi xa khéi quoc 16 dan téi tinh Quang
Ngdi. Truée do, do lang & sat canh quoc 16 nén nguwoi ngodi thuong
xuyén vdo lang. Viéc cam sit dung ddt canh tac sai muc dich chii yéu la
dé ran nguwoi ngodi lang.

Su kién thd nam la bao vé con Ky Pa va Cay ba

Chtic nang thir nam cua Hoi dong Gia lang 1a khuyén khich moi thanh vién
trong cong dong khong bat con Ky Pa hodc cham vao ciy Pa. Ai vi pham
s€ bi “Giang” trich moc. Theo phong tuc ngudi H'ré, Ky Da 1a mot con vat
thiéng. Vi try quan ciia ngudi H’ré vé hé sinh thai cta lang, c6 nim con
vat thiéng: Con Trau 1a vét linh thiéng két ndi nguodi H’ré voi “Giang”,
biéu trung cua doi séng vat cht va tinh than, tiép theo 1 con Ky Pa, trén
con Ky Pa la con Nhim, trén con Nhim la con Chudt va trén con Chudt la
con chim Inta. Nam con vt thiéng nay c6 mbi quan hé rang budc nhau,
trong d6 con Trau 1a nén tang. Thiéu con trau, con Ky Da, con Nhim, con
Chuot, ngudi H’ré khong thé ton tai duoc. Con chim Inta quan trong nhat
boi no6 ¢co quyén nang goi mat troi, mua, gié tdi cho nguoi H’ré. Cay Da
va cay Cho Chi 1a hai cay linh thiéng, ¢ d6 la ngo6i nha cta con chim Inta
g01 mat troi, goi mua va gio.

Su kién thi sau la néi that

Chtre nang thir sau ciia Hoi dong Gia lang 1a dua ra cac quyét dinh va giai
phap khuyén rin cudi ciung dbi v6i cac truong ndi sai sy that vé ai do.
Ngbi 1& d6i mach, noi xdu ngudi khac 1a diéu cAm ky trong x4 hoi ngudi
H’¢, dic biét 1a néi dbi.
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Su kién thu bay la quan hé bat chinh

Chte ning thir bay ciia Hoi dong Gia lang 1a ngudi dua ra cac giai phap
khuyén rin va nhitng hinh thirc uén nan cudi cing dbi voi nhitng ai c6
quan hé bat chinh trong hén nhan. Hanh vi nay bi coi 1 vo dao dirc. Luat
Lang lu6n khuyén khich moi thanh vién quan hé chinh truc va dao dutc
trong hon nhan.

Su kién thi tdm la khong trom cap

Chtic nang thir tam cta Hoi dong Gia lang dua ra cac giai phap gido duc
va phan tich ddi v&i nhitng ai vi pham tdi trom cip. Piéu ndy xwa va nay
chira bao gio xdy ra gitta ngwoi H'ré véi nhau trong lang Vi O ldc, ma
chi dé ran de nguwoi ngodi lang.

Nhimg chtc ning ké trén ciia Hoi dong Gia lang nham quan tri hanh vi
gilta con ngudi véi thién nhién, con nguoi voi con nguoi. Hoi dong Gia
lang chinh 1a co quan quyén luc cao nhadt, noi dwa ra quyét dinh cudi
cung lién quan tdi cac van dé quan tri xa hoi (mot s6 van dé co thé duogc
giai quyét trong ndi bd ho gia dinh hodc & cip cum hd) ma khong can su
can thiép ctia Hoi dong Gia lang. Hoi dong Gia lang khong truc tiép giai
quyét cac van dé lién quan dén t6 chirc nghi 1& va hoi 18 boi 18 day 1a
trach nhiém ctia mdi thanh vién trong cong déng ma chi quyét dinh xem
ngay gio dep dé to chirc nghi 1& hodc hoi 1& cu thé nao d6. Trong nhiéu
truong hop, nguoi dugc moi thanh vién trong lang tin tudng va ngudng
mo 14 nguoi thuong duoc quyét dinh cudi cing nhitng van dé dai cudc
ctia lang trong mbi quan hé véi cac can thiép tir bén ngoai.

Sy kién thu chin la Wng pho v6i cac can thiép tii bén ngoai

Chte nang thir chin cia Hoi dong Gia lang 1a quyét dinh chip nhéan hay
khong chép nhan sy can thi¢p tir bén ngoai, dac bi¢t 1a khi sy can thi¢p
nay gdy nén mdi quan ngai cho cong dong vé kha ning bi de doa lam ton
thuong t6i vi Than Thién nhién nao d6 trong hé sinh thai ctia lang hodc t6i
méi quan hé cta ngudi H’ré voi cac vi than d6. Vi du vé nhitng quyét dinh
nay s& dugc trinh bay cu thé trong Chuong 5.
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Chuong 5
UNG PHO CAN THIEP TU BEN NGOAI

(Véin héa dong quan tri va ban sdc Lang)

Doan két
cong dong

Giai phap
khon khéo

Lap truong
kién dinh

“Nhitng nguoi khat khao tw do va di tim tu do dé c6 duwoc tw do dich thuc
nhu nguoi H'ré ¢ Lang Vi O Lac chinh la nhitng nguwoi trdn trong va
ling nghe thién nhién dé héa than vao thién nhién va cing thién nhién
vieot 1én nhitng thang tram do cdc can thiép tir bén ngoai, dé giir tron
mon qua tw do va thanh than von di thién nhién da tirng ban phat céng
bang cho tat ca, nhwng it ai kién dinh va chung tinh nhie ngwoi H'ré &
lang Vi O Ldc dé dong hanh va tri an dén tan cing.”






Ung phé can thiép tir bén ngoadi (Chién heoc va Bén viing)

GOI TEN LANG

Gia A Xi cho biét: “Sau khi két thuc chién tranh nim 1975, can bd nguoi
Kinh lén Iam viéc & day goi minh 1a “Tap doan 14” thudc xa Hiéu, minh
khong hiéu. Sau d6 tir ndm 1997 dén nam 2007, can bo lai goi tén lang
minh 12 “Thén 77 thudc xi Po E, minh ciing khong hiéu. Tir nam 2008 dén
nam 2012, minh duoc théy trén van ban 1a “Thon 7 lang Vi O Lic”, minh
ciing khong hiéu. Minh chi goi tén ctia minh 13 ngudi H’ré lang Vi O Léc!”
Trong tiéng H’ré, “Vi” nghia 1a nguoi, “O Lic” 1a tén con sudi chay dudi
chan déo mang tén “O Lic”. Vi O Lic 1a lang ngudi H’ré séng ¢ Subi va
Péo O Lic. Lang di mang cai tén day y nghia nay tir nim 1957. Tuy nhién,
nam 1975, Chinh phu di doi tén lang nhiéu 1an nhu da d& cap & Chuong
1 cta tai liéu nay. That d& hinh dung ngudoi dan lang Vi O Lic von gén bo
mat thiét véi hé sinh thai c6 hon xung quanh cam thay xa la ching nao
V&1 cach dat tén nang tinh ky thuat kho khan va khong co nghia nay. Ho
dd khong chap nhan. Ho van thuy chung véi tén goi cua lang minh. Cubi
cung, sy kién dinh, trudc sau nhu mot da giup ho léy lai dugc tén Lang
“Vi O Lac” vao nam 2012.

PUA GIONG LUA LAI VAO LANG

Niam, bay nam vé trudc, Phong Khuyén nong Huyén md phong trao dwa
gidng laa lai méi vao huyén Kon Plong. Can bd phong dén lang Vi O Lic
tuyén truyén giéng lua lai nhung ba con di noi “khéng” véi nhing giéng
moi nay, boi d6i v6i nguoi H’ré laa ciing ¢6 linh hon. Dan lang khong thé
phan bdi lai linh hon cua laa, nguoc lai ho cin nudi dudng giéng lta ban
dia & lang Vi O Lac vi 4n nghia va chung tinh véi “Giang” va sy sinh ton
ctia minh, ca vé vat chit va tinh than. Didu nay 1y giai tai sao nguoi H'ré
lang Vi O Lic hang niam t6 chire rat nhidu nghi 18 dé tri an cay laa nhu 18
cung Than Lua, 18 ciing kho thoc, 18 hing nuéc thiéng & Vang Ha Lénh va
18 cting Than Rumg. Lua khong chi cung cép luong thuc cho sinh ké hang
ngay ma con 1 ngudn nguyén lidu dic biét quan trong dé nguoi H’ré lam

163



Chu quyén Sinh ké va sy Thanh than cta Lang

ra Ghe rugu dang cung céc vi Than Thién nhién. Vi vay, that dé hiéu vi sao
cong dong lai tir chdi sy du nhdp cua cac giéng la lai ning sut cao ma
theo ho c6 thé anh huong dén toan bo hé sinh thai c6 hon cua lang minh.
Ho tham chi chang budn nghi dén chuyén nay boi no khong dang dé ho ban
tam. Tuy nhién, diéu nay khong ¢ nghia 1a ngudi H’ré chdi bo nhiing cai
méi. Ba muoi nam trude ddy, ho di dén nhan hai gidng lua ting cia
nguoi H'ré dén tir mot ving khac. Dé thé hién 1ong biét on, ho da ding
tén ctia nhitng nguoi ting dé goi tén nhitng gidng lua nay! Pdi véi nguoi
H’ré, viéc chdp nhan nhitng mén qua nhu thé nay that ¥ nghia biét bao!
Tuy nhién, dwa nhiing gidng laa lai khong c6 hon vao ling s& xtic pham
t6i Than Nudc, Than Luaa, Than rugu Ghe. .., t6n thiong téi nhitng gi ho
da tam niém va tri an voi “Giang”’va cac vi Than Thién nhién bao doi
nay.

AP DAT TIEU CHI LANG VAN HOA

Ngay 05 thang 02 nam 2013, Phé Thu tuéng Hoang Trung Hai ky
Quyét dinh s6 298/QD-TTg phé duyét quy hoach ving Ming den huyén
Kon Plong tréd thanh huyén du lich sinh thai. Ngay sau do, tinh Kon
Tum d tién hanh khao sat, nghién ctru dé chon ra nhimg Lang dep va
truyén thong tré thanh “Lang Vin héa” phuc vu nhu cau chia s& va giai
tri cua khach du lich. Vi O Lic 1a mot trong nhirng lang da dugc chon.
Tré thanh “Lang Van hoa” cé nghia 1a phai déap tng du 17 tiéu chi do
Chinh phu d& ra ap dung cho tat ca cic dia phuong trén toan qudc,
khong chi riéng khu vuc Tay Nguyén. Thuc chit, cac tiéu chi nay
khong hé tinh dén nhirng khac biét vé chuin muc vin hoa, moi truong
cua tung dia phuong. Theo quan niém cua nguoi H’ré, van hoa la su
tuong tac gitra con nguoi va H¢ Sinh thai, & day la tuong tac voi HE
Sinh thai ¢c6 Hon cua Lang Vi O Lac. Theo d6, ho da dat riéng cho cong
ddéng minh nhiing tiéu chi van héa ma cac thanh vién ngoai lang nén
hiéu va ton trong, ciing nhu nhitng diéu cAm ki phai tranh, nhu: khong
dugc bit con Ky ba, khong dugc noi 101 dbi tra vé nguoi khac, khong
dugc phan boi nhau, khong 1an chiém ruéng ciia nguoi khac, khong
trom cip, khong két hon véi ngudi cung dong tdc trong vong ba doi.

! Xem tiép tai lidu s& dugc xuét ban chi tiét tiép theo.
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Vin hoa van tri cude sdng ciia ngudi H'ré Lang Vi O Léc sau sic va an
tinh dén ndi néu ai 46 khong di lam giup nhau Ia ho thdy ay nay va day
dut trong long. Truong hop c6 21 thanh nién khoe manh cia Lang dugc
Chinh quyén goi 1én va trao tay 21 gidy ching nhan quyén st dung dat
50 nam ma thdy 1ong da ching yén!. TAt ca nhitng diéu kiéng ki kiéu
nhu thé dugc Lang Vi O Lic tim niém va van tri hang ngay hoan toan
khong lién quan gi ti 17 tiéu chi vé Lang Van héa ma Chinh phu dé ra.
Day chinh la sy thé hién mét loai hinh phéi hop khong an y, mot chi sO
quan tri xa hoi quan liéu va dac biét la cac bo luat cua Nha nwéc vcfng
béng hon dan, déc biét la dan ving cdc téc ngueoi thiéu sé ¢ ving Tdy
nguyén. Hai hé quan tri!, hai hé gia tri , hai kiéu tu duy va hai hé thong
chuan muyc khac nhau trong viéc dua ra tiéu chi van hoa gitra Nha
nude va Lang Vi O lac.

Muc tiéu ctia Nha nudc mudn Lang Vi O lic tré thanh “Lang Van héa
cua 17 tiéu chi dat ra tor Nha nudc”, vo hinh chung s€ vo hi¢u héa nhiing
gi4 tri van héa truyén thong vo gia cua ho va thay vao d6 1a 17 tiéu chi
ap dat khong phu hop ca vé phap Iy va dao 1y véi ho. Chinh vi vay, sé&
khong ngac nhién khi sy ap dat nay bi tir chdi mot cach manh mé cua
ngudi H’ré Lang Vi O lac.

TO CHUC LE HIEN TRAU

Khoang may nim trudc ddy, S Vin hoa Thé thao va Du lich tinh Kon
Tum dé xuat ting Lang Vi O Lic mot con Trau va 50 triéu dong dé Lang
t6 chirc nghi 18 Hién Trau. Ly do 1a vi huyén Kon Plong noi ¢6 Lang Vi
O Lic 1a mot huyén ndi tiéng co canh quan thién nhién tuoi dep va c6
dién tich 16n rimg bao phu da dwgc Pho Thu twdng Chinh phu quyét
dinh? quy hoach thanh huyén du lich sinh thai - mot Da Lat tht hai cua
Tay Nguyén. Chinh quyén Tinh da quyét dinh chon Lang Vi O Lic, mot
ngdi Lang rat dep véi nhitng con ngudi H’ré dang mén dé xay dung tro
thanh “Lang Van héa” nham thu hit khach du lich trong twong lai. Chinh
quyén Huyén yéu cau Lang thuc hién nghi 18 Hién Trdu nham nhiéu
muc dich, trong d6 c6 ¥ tir dé quang ba vé sy hip dan cho du lich.

! Hai hé gi4 tri, hai kidu tw duy dugc phén tich so sanh & tip sau.

2 Quyét dinh 298/QD-TTg ngay 05 thang 02 ndm 2013 vé phé duyét qui hoach ving du lich
sinh thai Mang den.
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Khi tin nay dén véi xa Py E, Lanh dao x3 hudng ng dé& xuat nay. Sau
khi Lang Vi O Lic duoc thong bao vé viée ho sép nhan dugc mot con
Trau va 50 triéu dong dé trinh dién 18 Hién Trau. Hoi dong Gia Lang da

cung nhau thdo luan van dé nay.

~ Hinh 16: Vang Ha Lénh. Hinh 17: Théo luan Lang. Anh:

Anh: SPERI, thang 10 nam 2014 SPERI, thang 10 nam 2014
Sy viée duge cac Gia dién giai nhu sau: Thit nhdt, L& Hién Trau phai bat
dau tir nguoi dan yéu cau khi linh tinh khong an, hodc bi ém dau lau,
hoachiy minh c6 181 véi Giang. Thit hai, khi nguoi d6 can phai ta 16i
bang 1& Hién Trau, ngudi d6 can phai hoi y kién cia Gia Lang va Thay
cung. Thir ba, Thay Cung, Gia lang, gia dinh va dong tdc ctia nguoi d6
ngéi lai vo1 nhau ban bac sau, rong va ky ludng, tiép tuc la quyét dinh L&
Hién Trau. Thir tw, sau khi quyét dinh 18 Hién Trau la viéc chon Trau.
Thir nim 1a dua ra cac tiéu chuan chon con Tréu xtng dang 1a con vt té
18 v6i Giang. Thit sdu 1a ca lang cuing nhau chon va quyét dinh con Trau
nao sé xtmg dang vao cudc hién té nay. Thit bdy 1a khi da chon duoc con
Trau cu thé 16i, ltc d6 bt dAu cac thu tuc chon ngay, gio va thang trong
nam; Bay budc trén day duoc tién hanh can trong, diém dam va lang I&.
BuGe thir tam 1a bat dau cong khai thong qua cudc hop toan lang va cac
lang 1an can dé théng nhat va tuyén b tén con Tréu nao; cia ai, dang &
dau sé& 1 con Trau dugc chon dé Té Giang. Ngay, gio, thang va nim nao
s& 1a thoi gian Giang cho phép. Budc thir chin 14 tién trinh chuan bi chon
dia diém hanh 18 hién Trau. Buéc thir muoi 1a phan cong nhén lyc chuan
bi lam Cay Néu, thao luan véi nguot dam Trau va nhitng thu tuc kiéng ki
kém theo. Bude thir mueoi mét 1a khau phan cong ngudn luc trong lang va
cac lang lan cén chuén bi cac 18 vat trong thoi gian Hién Trau nhu Rugu
Ghe, rau, gao, nép, béanh...dé an mung sau khi ddm Trau. Trudc ngay 1€,
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Hién Trau chu nhan ciia L& thudng thic trang dém dé thu thi cing Trau.
Thay Cung va Gia lang uy tin nhét ciing thirc thdu dém cung chu nhan dé
chia s& v&i Trau. Vi tit ca nhitng tim niém di tré thanh khudn phép bat
di bat dich cua Lang, Gia A Xi qua quyét rang, con Trdu ma Nha nudc
trao cho ho khong phai 1 con Trau cua Lang, hién Trau khong phai do
Giang quyét dinh theo phong tuc ctia ngudi H’ré ma 1a quyét dinh cua
chinh quyén tinh; Hién Trau vi 1y do khong chinh dang. Vi vay, ho da néi
“khong” v6i Chinh quyén Xa va nhat dinh khong nhan con Trau ciing
nhu 50 triéu d@)ng. Két cuc, S& Van hoa Thé thao Du lich tinh Kon Tum
da phai chdp nhan quyét dinh nay. RS rang, véi tim quan trong cua 18
hién Trau nham giai quyét mbi quan hé giira con ngudi véi than thién
nhién, trong d6 con Trau thay cho con ngudi tré thanh vat hién té dé ta
16i véi Giang (xem phan trinh bay vé L& Hién Trau & trén), khong hé kho
hiéu 1y do tai sao Hoi dong Gia Lang lai khong thé chap nhan ¥ dinh cua
chinh quyén mubn 'céng chiing héa 1é Hién Trau'. Ho mudn giit nguyén
ven niém tin va phong tuc ctia cong dong minh!

TU NHAN HOA VANG HA RO

Ngay 05 thang 01 nim 2005 Ph6 Thi tuéng Nguyén Tan Diing di ky Chi
thi sb 38/2005/CT-TTg vé ra soat ba loai rung trén toan quéc. Thuc hién
Chi thi s6 38/2005/CT-TTg, bon nim sau, ngay 09 thang 01 nim 2009
Uy Ban Nhan déan Tinh Kon Tum ra Quyét dinh s6 01/2009/QD-UBND
thuc hién viéc ra soat ba loai rung trén toan tinh Kon Tum nham trién
khai viéc cdp gidy ching nhan quyén st dung dét cho dong bao tai chd,
trong d6 c6 ngudi H'ré Lang Vi O Lic. Theo d6, bdn nim sau, 1a mot
cudc ra soat qui rimg do Ban Quén 1y rimg phong ho Thach Nham nim
gilr thudc dia phéan cua Lang Vi O lac dugce tién hanh, trong d6 c6 427
ha rimg thuéc Vang Ha R dugc chuyén doi thanh rimg san xuat va thu
h6i vé UBND huyén Kon Plong quan 1y. Dé thyc hién diéu nay, ngay 04
thang 07 nam 2013, Uy Ban Nhan dan Huyén Kon Plong ra Quyét dinh
s6 569/QD-UBND va di lwa chon 53 hd gia dinh nguoi H’ré thudc ba
lang xung quanh Vang Ha R0, trong d6 c¢6 21 thanh nién nguoi H’ré cua
Lang Vi O Lic, ma theo tiéu chi ctia huyén Kon Pléng 14 nhiing ngudi
lam an gioi dé giao dat giao ring theo phan loai rimg san xuat cua nha
nudc.
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Cam trong tay 21 S6 d6 trén 174 ha rimg ¢ vang Ha Ro, nhiing thanh nién
nay tré vé Lang trong tim trang rdi boi, bat an va kho hiéu. Cam giac co gi
d6 khong 6n khi dugc Huyén trao S6 do - Gidy chimg nhan quyén st dung
dat cho ca nhéan sir dung. Ngay sau khi tré vé Lang, viéc dau tién ho lam la
chia sé¢ cam xuc ciia minh véi Hoi dong Gia Lang!. Ngay lap tic, Hoi dong
Gia Lang triéu tdp mot cudc hop c6 dong du moi thanh vién trong Lang dé
tim ra gidi phdp giup 21 thanh nién nay vugt qua con khung hoang tam ly.
Cubi cing, ho dd di dén thdng nhat chuyén 21 ngudi cAm sé d6 thanh 21
ngudi dung dau 21 t6 quan 1y va bao vé 427 ha ving Vang Ha Ro (chtr
khong phai 174 ha ghi trong 21 quyén s do). 21 thanh nién nay s& lanh dao
cac cum ho quan 1y va bao vé toan b ving Vang Ha R6. Theo quan diém
ctia ngudi H’ré, Vang Ha R6 khong ton tai cach biét ma gin két véi Vang Y
Phu va Vang Ha Lénh d cung cép ngudn dinh dudng cho rudéng laa nhu
moén qua ma than thién nhién da ban ting cho Lang va Lang c6 trach nhiém
dap lai an nghia nay bang cach phung dudng dat dai va cic vi than DAt,
Rung, s¢ bi triung phat néu st dung dat, rung sai muc dich. Hiéu duoc diéu
nay s& gitp ta hiéu dugc tai sao 21 thanh nién nhan gidy ching nhan quyén
su dung dét lai cam théy bat an. Ho vo tinh d3 trd thanh nan nhan cta chinh
chinh sach tu nhan héa quyén sir dung dat, khién ho cam thay bi co lap voi
cong ddng va chia cat voi Hé Sinh thai ¢ Hon xung quanh ho. E ¢6 18, ho
da linh cam duoc nhitg khung hoang vé tdm 1y va tinh than giita ho véi
Lang. Gidi phdap chuyén 21 chii S6 d6 thanh 21 16 trudng t6 quan 1y va bdo
vé toan bg Vang Ha R6 la gidi phdp ciia nhitng nha qudn tri tim c¢& va
théng thdi trong viéc doan két cong dong, gan két cd nhén véi cong dong va
véi thién nhién théng qua dong trach nhiém qudn Iy Vang Ha R6 mét cach
cong bang va thanh than gitta cdc thanh vién trong Lang Vi O Lic va duwa
quyén t nhién dwoc hai hoa cia 174 ha rimg hoa vao toan bé 427 ha rirng
thudc Vang Ha R nhw né von co.

I Hoi déng Gia lang va toan lang da t chirc nhiéu cude toa dam va cuéi cung, mot quy udc
cta lang va mot 161 kién nghi bang van ban da dugc toan lang thong nhat va dé trinh cdc cap
chinh quyén. Trong d6 21 té trudng cia t& bao vé rung (giai phap khon khéo trong van tru
tinh trang tu nhan hoa Vang Ha R6 tr¢ thanh 21 s6 do cho 21 thanh nién trong lang); cung
mot sinh linh méi ra doi la khai niém “Quy lang” do t6 bao vé rumg cung voi “hoi phu nit” bat
dau duge long ghep va huong dan dao tao cho chi em phy nir trong lang tp quan ly quy dé
cung v6i t6 bao vé rimg van tri voi chién lugc phat dong phong trao thanh thiéu nién vao
rung nhat hat Cay thleng ve wom tai cac bia rung cua céc to va gy dung vudn wom tai cic gia
dinh va kho thoc cong ddng dé thuc hién sir ménh “bao ton da dang sinh hoc” va ciru lay su
néng 1én cua sy thay doi khi hau do da dang sinh hoc da bi thay thé bdi cong nghiép hoa nong
nghlep nong thon - mot tham canh chung cua toan trai dat, mot 1an nita duoc toan lang dit tén
méi, khoac 40 mdi, tlep tuc trong trach méi bang danh chinh va ngén thuan cua Lang trinh
1én co quan cong quyén cac cap (xem chi tiét & tap sau).
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KHOAN BAO CAP CA NHAN VANG PA RO

Mot hom, vi 1anh dao Lang sau khi dy cudc hop ctia Huyén va Xa tro vé
lang bao céo voi Hoi dong Gia Lang vé viée xd va huyén sé giao khoan
cho 7 ho gia dinh dé nhan tién bao vé 184 ha rimg phong ho & Vang Pa
Ro6. Hoi déng Gia Lang khong chan chir do du, da triéu tap cudc hop voi
toan bo 72 ho gia dinh trong Lang Vi O Lic va théng nhat Lang s& quyét
dinh ai 1a ngudi dugc nhan tién chir khong phai 13 Ban quan 1y Ring
phong ho Thach nham. Diéu ho lo ling 1 diéu gi s& anh huong dén tinh
cong ddng va van hoa chia sé trach nhiém d6i voi Vang Pa Ro, voi sinh
ké hang ngay cua dan Lang, nhitng ngudi thu hai cui va 43 loai rau khac
nhau tir nhitng canh rimg quanh Lang néu Ban quan 1y rimg phong ho
Thach Nham chon 7 ho dé nhén tién khoan bao vé. Va néu 7 ho nay dugc
doc quyén quan 1y Vang Pa R6 thi 65 ho con lai s& thyc hanh sinh ké hang
ngdy cua minh v6i Vang Pa R bang cach nao? Nhimg cau hoi nay cir day
dirt cac thanh vién trong Lang va Hoi dong Gia Lang. Cudi cing, ho
quyét dinh s& chon 7 hd nhan tién khoan trén co s& ho thuc sy ¢6 nhu cau
can tién ngay (vi du: dé xay nha). Nhitng ho nay sau nay s& khong dugc
nhan tién khoan hang nam nita. Sau khi cac ho nay da giai quyét xong van
dé tai chinh, tién khoan s& duoc chuyén sang 7 ho gia dinh khac. Ct nhu
vay, tién khoan bao vé ring s& dugc quay vong trén co s& ngudi ndo can
hon s€ nhan trudc, déng thoi van duy tri duoc trach nhiém chung bao vé
Vang Pa R6 ciia ca 72 ho trong cong ddng chtr khong chi 7 ho nhén tién
khoan. Pé lam vira 1ong cip tinh va huyén, Lang di chip nhan 7 hop
ddng khoan bao vé rimg va so tién di kém nhung sau d6 dd phan b tién
va trach nhiém bao vé ring theo cach riéng cua ho trén quan diém chia sé
trach nhiém chung cua ca cong dong véi nhitng ngudi khac va véi thién
nhién. Bing cach nay, ciing giéng nhu cach ho da giai quyét truong hop
21 quyén S6 do, cong dong nguoi H’ré Lang Vi O Lac da khon ngoan,
mém déo nhung cuong quyét trong viéc ing xtr véi nhiing tac dong ma
cac chuong trinh can thiép tir bén ngoai chua hiéu hét ngon nganh nén da
khong thuyét phuc duoc ho thau tinh dat 1y ciing 1a diéu d& hiéu.
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HO TRO NHA TINH NGHIA

Mot chuong trinh khac cua Chinh phu 13 hd trg xdy nha & cho mot ho
nghéo nhét trong lang véi s6 tién 20 triéu dong. Thuyc té da dién ra & nhiéu
noi trén dat nude Viét nam, cac co quan thiét ké & thanh phé, thi tran da va
dang thiét ké nhirng cong trinh tinh nghia theo kiéu dang khong gidng voi
kién trac nha & truyén théng cua ddng bao thiéu sd. Trudng hop nha tinh
nghia dwa vao lang Vi O Léc da dugc Hoi dong Gia lang hop ban va thong
nhét s& nhan tién ctia Chinh phu véi diéu kién 1a nguoi H'ré toan quyén
thiét ké va ty xdy theo cach cua minh. Hién tai, ho gia dinh nghéo nay da
dugc & trong ngdi nha dep nhét lang - nha truyén théng cta ngudi H'ré.
Thé 1a ai ai trong lang ciing cam thy hanh phuc.

a0 1oLAE

Hinh 18: Béo Vi O Lic. Hinh 19: Oc trong ruéng lia.
Anh: SPERI, thang 10 nam 2014 Anh: SPERI, thang 10 nim 2014
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DI CHUYEN LANG

Trude ndm 1987, lang Vi O Lic nam giap ranh véi tinh Quang Ngii. Tuy
nhién nim 1987, mot vu sat 16 dit nghiém trong da pha huy nhiéu ngoi
nha, 1am chét nhiéu gia stc trong lang. Vi vay, chinh quyén tinh Kon Tum
da quyét dinh di doi cong dong nguoi H'ré lang Vi O Lic ra khoi ving
tGi mot noi khac. Tuy nhién, Hoi dong Gia lang da quyét dinh dua ca lang
theo subi 1én viing thugng ngudn (vi tri lang hién nay) dé duoc gan hon voi
Vang Y Phu va Vang Ha Lénh - hai dia danh dac biét linh thiéng dbi véi
cong dong nguoi H'ré lang Vi O Lic. Ngoai hai noi nay ra, ho nhit dinh
khong dén noi nao khac vi dbi voi ho di chuyén lang 1a mot quyét dinh rat
quan trong. Dén noi khac ciing ddng nghia véi viéc phai thay doi mbi quan
hé v6i canh quan va hé sinh thai ma Than Thién nhién d3 ban tang cho ho.
Diéu nay khong d& dang chut nao!

Quyét dinh di chuyén lang di dau va khi nao thudc chirc ning ciia Hoi dong
Gia lang. Ho can phai giai thich rd quyét dinh nay cho toan thé cong dong
theo hé théng niém tin cua nguoi H'ré, theo ludt tuc va cac chuin muc ung
xur ciia nguoi H'ré ddi vai cac vi Than Thién nhién.

PHONG CACH LANH PAO CUA CONG PONG

Chia khoéa gitp ta hiéu dugc cach Gmg xir ciia cong dong H'ré lang Vi O
Lic ddi voi nhitng can thiép tir bén ngoai nim ¢ mdi quan hé giira cac
thanh vién trong lang v&i cac vi Than Thién nhién dang tra ngu trong hé
sinh thai c6 hon xung quanh lang.

M&i quan hé nay duoc thé hién thong qua hang loat nhitng nghi Ié va héi
1é da tré thanh hoi thé ciia méi con ngwoi, moi gia dinh, moi cum hé voi
nhiéu thé hé cing dong ho song chung mét mdi nha. Ciing thong qua
nhimng nghi 18 va hoi 1 nay, niém tin vao cac vi than dang tri ngu ¢ khip
moi noi, moi chdn quanh lang cang dugc thém vun dip va gin gitr dé rdi
cubi cung tré thanh nhitng hanh vi tng xr cia mdi ca nhan mot cach tu
nhién, tu nguyén nhu chinh cach ho thd phung thién nhién vay. Hé théng
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niém tin va hanh vi tmg xtr chung ctia ca cong dong da tao nén chdt keo
két dinh cdc thé hé, cdc cd nhan, cdc gia dinh va cdc cum hé, du dudi goc
d6 riéng timg ca nhan hay ca cong dong, v6i hé sinh thai tu nhién xung
quanh ma ban than hé sinh thai nay vbn da rang budc khang khit voi nhau
vé vét chat va tinh than - tir Vang Y Phu dén Vang Ha Lénh (Than Subi),
dén Vang Ha R6 (Than Rung), Vang Pa R6 va rudng lta nép Vi Nong,
rudng laa té¢ Vi O Lic théng qua dong chay ty nhién cia nude va ngudn
dinh dudng ma ngwoi H'ré tin rang dé la mén qua thién tang. Véi ho qua

ting ciing cé linh hon!

. Figure 20: Thén cay Néu. Figure 21: Vit dung trong bép.
Anh: SPERI, thang 3 ndam 2015 Anh: SPERI, thang 10 nam 2014

O Vi O Lic ¢6 nhiéu 1 hoi khac nhau duoc t6 chirc quanh nam, mdi 1 hoi
lai tho cing nhitng vi than khac nhau: Vang Y Phu, Vang Ha Lénh, Vang
Ha R6, Vang Pa Ro, rudng ltia nép Vi Nong va ruong lua té Vi O Lic, v.v.
Diéu nay khién ta khong khoi so sanh véi hé théng quan tri cia Ban Quan
ly ring phong ho Thach Nham dang doc quyén quan 1y, sit dung toan bo
1.100 ha rimg da ky hop dong khoan bao vé rimg voi mot sé ¢4 nhan hodc
doc quyén khai thac nhitng ving ring khéc trong tong s6 dién tich trén.
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Thé ché van hanh nay hoan toan tach rdi cac vi Than Thién nhién, thiéu
vang trach nhiém tam linh cua con ngudi ddi v6i hé sinh thai c6 hon. St
manh gitip cong dong lang Vi O Lic vuot qua nhimg can thiép tir bén ngoai
bat ngudn tir cam nhan dwoc ban ting tir bén trong ctia mdi c4 nhan du véi
tu cach riéng mdi nguoi hay ciing ca cong dong, trong moi hanh vi Gmg xir
day ton kinh d6i véi hé sinh thai da dang hung vi va ¢6 hon. Cach tng xir
phong khoéang 4y toat 1én long thanh tdm sdu sic cua ngudi H’ré ddi véi
mdi vi Than Thién nhién v&i niém tin viing chic rang ho dang gieo nhiing
“nhdn lanh” - mong mudn duogc 1am nhing diéu tot dep cho thién nhién,
cho nhiing nguoi xung quanh ludn ap U bén trong mdi nguodi H’ré nhu
mot phﬁn cua co thé séng, dé rdi chic chan ho s& nhan dugc “qua ngot”,
mét triét thuyét ludn hoi hanh phiic va thanh than nhw Phdt phdp vay!

Quan diém dao dirc ctia triét thuyétnay da giai thich cach tmg xir ctia cong
ddng nguodi H’ré trude chu truong ciia chinh quyén dia phuong khi chon
mot s6 ca nhan trong cOng déng dé giao trach nhi¢m doc quyén quan 1y va
sir dung mot phan trong toan b canh quan thién nhién c¢6 hon dang bi van
hanh va ddi xtr mot cach quan liéu theo kiéu “rimg san xuat”. Cong dong
d3 phan ung lai theo cach hiéu cua ho. Ho khong dém xia gi dén quyén sir
dung dat ctia s6 ca nhan dugc nhan s6 do ma da quyét dinh bién sé nguoi
nay tré thanh nhitng nguoi ding dau cac nhdém trong nd luc chung cia ca
cong déng nham phung dudng toan b di¢n tich dat rung chir khong phai
chi mot phan dién tich ma Ban Quan 1y rimg phong ho Thach Nham va
Chinh quyén Huyén Kon Plong da giao cho céc ca nhan. Ho ciing khéo 1éo
{mg xir v6i chii truong lién quan dén bay hop dong khoan bao vé 184 ha
Vang Pa R6. Quan diém nay ciing giai thich tai sao nhimng giéng laa duoc
san xuat vi muc tiéu hang hoa lai khong thé xam nhép vao lang do s¢ chiing
s& xtic pham dén linh hon cia cac gidng lua truyén thdng - qua ting ma
thién nhién da ban tang cho Lang.

Vay diéu gi da gitp cong dong tu tin dimg vimg khi phai d6i mat voi nhiing
chu treong, chinh sach thiéu phi hop va mang tinh ap dat nay, dic biét d6i
v6i khu vue Tay Nguyén, noi cac dan toc thiéu s yéu thé chua dugc tham
gia vao qua trinh ra quyét dinh va khuyén khich dugc noi 1én tiéng noi
clia minh? Vay ma, cong dong H’ré & Lang Vi O Léc da lam duoc diéu
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nay mot cach ling 1& nhung cuong quyét ma khong hé gy ra bat ky xung
dot nao. C6 phai do phong cach lanh dao cua cong dé)ng? Ho c6 mét ban
linh 1anh dao mém déo ma kién dinh chang? Khong! Pdy la tinh cdch
chung ciia cd cong dong. Tat ca cac thanh vién trong lang 1a mot. “Ludt
lang doi véi cac vi Than Thién nhién 13 vén dao dtc ciia mdi thanh vién
va; dao duc cua lang trong chudn muwc tng xir véi cdc vi Than Thién
nhién 1a Luat cia mdi thanh vién”. Phong cach linh dao nay khong may
may tp trung quyén luc vao tay mot con nguoi hodc tham chi mot nhém
nguoi (Gia lang) boi ho co thé bi mua chudc va di nguoc lai niém tin cua
chinh ho. Piéu ndy da khdc sdu vao trong tam kham ciia moéi thanh vién
trong Lang véi mong muon giik tron sw thanh than trong tam hon cho tat

ca moi nguoi va cac sinh linh xung quanh luon mim cwoi voi ho.
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KET LUAN

Nghién ciru diém Lang Vi O Lac 1a mot minh chimg hung hon vé “Chui
quyén Sinh ké’-mot nén tang cot tor dé “con nguoi dwoc tin huéng cong
bang si thanh than thién ting va sw ddp 1é ciia ho doi véi mén qua thién
tang do” tur chinh sy man nguyén dugc séng voi chinh minh, dugc thuc
hanh hang ngay nhimg gia tri vin hoa dong tu quan hé sinh thai c6 hon tir
chinh trong tdm can ma ho da va dang cung nhau nudi dudéng mon qua
thién ting d6 boi moi thanh vién, béi ca cong d@)ng, boi Luét lang, béi
Lanh dao Lang va boi quan niém vé Chu quyén Lang trong nguyén vong
phap luat chinh dang ctia bat ky mot qudc gia nao vi thé hé hom nay va mai
sau. DAy chinh 13 ¥ nghia va muyc tiéu cudi cing ciia mot 16i séng vin
minh dich thyc ma nhan loai di bit dau tinh ngd va ngdé y ddng tinh.
“Chiing ta mong mudn mot sw phdt trién nham tang cwong chii quyén ciia
chung ta va mang lai cho nguwoi dan kha nang nuoi duong va thuc hién
dwoc nhitng tam nguyén sau kin nhat ciia minh. D6 la con dwong phdt trién
phan anh ding triét Iy ciia cdc thé ché khong ngimg hoc héi tir thuc
tién" (Jigmi Y. Thinley 2013 - Xu thé Phat trién m&i).

Mot diéu dang ngac nhién nita 1a da c6 nhiéu chuong trinh tir bén ngoai
day nghich tinh can thiép vao sy sdng con cua ban sic Sinh ké dic thu ¢
Lang Vi O Lic: tir viéc ddi tén lang, dua cac giéng lua lai ning suét cao
vao lang, 4p dat cac tiéu chi khong phu hop va thiéu thuc tién vé “Lang van
hoa”, thuong mai hoa 1& Hién Trau, tu nhan héa quyén sir dung ring von di
la rimg dang dugc Lang dong tu quan va ung xir 4n tinh véi hé sinh thai co
hon cia ho, khoan bao cdp bao vé rimg trong khi Lang van dang mic
nhién ty nudi dudng boi chinh nhitng canh rimg d6 1a ndi sinh ké hang ngay
ctia ca Lang. Nhitng can thiép tir bén ngoai d6 déu xuét phat tir muc tiéu tdt,
tuy nhién do thiéu hiéu biét vé& van hoa, vé xd hoi va vé tim niém siu sic
gitra tung thanh vién véi Lang va voi Giang, gitta Lang véi hé sinh thai co
hoén, v6 hinh chung nhing can thiép d6 trd thanh nhitng thach thic 16n, va
rat co thé chia lia quan hé tri an giita mdi thanh vién véi Giang cua ho, gitta
Lang v6i Thién nhién xung quanh ho, pha v& tinh doan két trong cong dong,
dua ddy ho dén budc dudng cing 1 budc ho phai phan bdi chinh minh va
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quay lung voi hé sinh thai da than von c6, thay vao d6 1a mot 16 trinh tu
nhan hoa va tham t¢ hon 1a phan ra xa hoi trong mét lang con nguyén tac vi
cong déng, vi sinh thai va vi sy man nguyén duogc thé hién chinh minh
trong hé sinh thdi c6 hon cua Lang Vi O Lac.

Péng than phuc hon vé Lang Vi O Léc chinh 14 cach cac thanh vién trong
lang da lang 18, mém giéo nhung kién quyét va khon khéo tmg pho thanh
cong 1an luot véi tung can thi¢p lién tuc theo thoi gian, hg da chirng minh
ban linh cia ho va cudi cing 1 ho di thanh cong truéc nhing can thiép do.
Vay strc manh nao da gitp ho lam dugc nhimg diéu ky diéu nhu vay? Cau
tra 1o 1a: Nguoi H'ré ¢ Lang Vi O Lic d3 gin giit dwgc “Chu quyén Sinh ké”
dé g ph6 voi nhiing can thiép bang ban linh va long tin viing chic rang
ho chinh la chi nhan va la nguoi bao v¢ mon qua “Hoi moén” ma cac Vi
Than Thién nhién d3 ban tang cho ho, réng moi hanh dong de doa mbi quan
hé khang khit giita ho va thién nhién xung quanh lang déu khong thé xay ra
duoc.

Gid day, Lang Vi O Lic van 1a mot Ngoi Lang cua su phong pht, thinh
vuong, hanh phiic va thanh than. Tir nghién ctru vé ngudi H’ré Lang Vi O
Léc, chung ta ngo ra réng ba khdi niém tuong tac tru cot dé c6 duogc “Chu
quyén Sinh k&” va sy Thanh than cta Lang 1a: 1) Hé thong Lanh dao Lang!;
2) Luét Lang?; va 3) Quan niém cta nguoi H’ré vé Chii quyén Lang? trong
hé sinh thai c6 hdn ciia ho. Ngudi H’ré ¢ Lang Vi O Lic thdu hiéu ba khai
niém tru cot trén ddy 1a nén tang séng con ctia ndm nhdn té tao nén sy thanh
than ciia lang ma hang ngay ho thyc hanh: 1) nudi dudng tinh bang hiru ddi
voi h¢ sinh thai cua Lang; 2) quan tri hé sinh thai theo chuén muc qui dinh
cua lang; 3) thyc hanh tri thirc theo tdm niém vé hé sinh thai c6 hdn cua ho;
4) Ty tin quyét dinh cac hanh vi tng xir v6i hé sinh thai ¢6 hén xung quanh
lang ho; va 5) Ban linh cua cé lang cung nhau khéng cy v6i nhiing can thiép
tir bén ngoai gy tén thuong dén triét thuyét sinh tdn giita ho v6i hé sinh thai
¢6 hdn xung quanh ho.

'He théng Lanh dao Lang cua nguoi H’ré & Lang Vi (A)‘Léc: mdi thanh vién trong lang la mot thay
cung doi véi cac vi than Thién nhién va, moi cdp vo chong la mt cdp gido vién doi védi con céi ho.
Buon thiéng tho phung tat gé céc vi than thién nhién trong moi gia dinh 1a hitu xa ty nhién huong
giira ngay va dém trong sudt bon HE thong Lanh dao Lang cua ngudi H’ré & Lang Vi O Lac: moi
thanh vién trong lang 12 mot thay cung doi véi céc vi than Thién nhién va, moi cap vo chdng 1a
mdt cdp gido vién doi véi con cai ho. Budn thleng tho phung tt ca cac vi than thién nhién trong
moi gia dinh 14 hitu xa tu nhién huong gifta ngay va dém trong subt bén mua xuén, ha, thu dong
ma ngudi H’ré cin nhu hoi tho tir theé hé nay sang thé hé khéic 1a nhiing triét thyc ma  bét cwr ai
khong phal la nguoi H'ré ¢ Lang Vi O Lic co thé hoc dé glup cho ban than ngd ra ban linh tu
lanh dao va tu chi trong cude sdng bing hitu va an nghia v6i Thién nhién & Lang nay
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Phong tuc ctia Nguoi H’ré Lang Vi O Lic dang thé hién mot “cudc séng
tdt” v6i bay ddc tinh doc dao: 1) Tin ty chu; 2) Tinh ty chiu trach nhiém; 3)
Tinh tu tin; va 4) Tinh khiém tn; 5) Tinh diém tinh; 6) Tinh khon khéo;
va 7) tinh bén lau trong nudi dudng va duy tri sy thanh thanh cta Lang.

Cung v6i muoi hai chi so cia cac nghi e va hoi 1€ duoc thuc hanh lién

tuc muoi hai thang trong mot nam, chinh la thudc do cam nhan vé su
thanh than va hanh phuc sau kin trong tdm can ma ngudi H’ré Lang Vi O
Lic da va dang tran trong va nang nui nhu hoi tho.

Chung ta c6 thé hiéu rang, dé co duoc Chu quyén Sinh ké nhu nguoi
H’ré & Lang Vi O Lic hién nay 1a nhin qua cia sy twong tac giita hé thng
Lanh dao Lang va Luat Lang da giap ho chéo lai dé nudi dudng va duy tri
ndm quyén co ban ma Tao hoa trao ting cong bang cho tat ca :1) Quyén
duoc séng trén dat; 2) Quyén thé hién tin ngudng trén dat; 3) Quyén duoc
thuc hanh va sang tao trén dat; 4) Quyén quyét dinh cac nhu cau tinh than
va vat chit trén dat va; 5) Quyén dong chia s& trong trach phung dudng moi
sinh linh trong vii tru nay.

Giéng nhu dit nude Bhutan véi mét tién trinh vén tru va phat trién Ba
trong Mot: Qudc Phat, Qudc Vwong, va Qudc gia Dan chu 1ap hién di va
dang giwong cao ngon ¢ chi s Hanh phiic Qudc gia (GNH) trong bdi canh
cac qubc gia khac trén thé gioi dang theo dudi “Toéng san phdm qudc
1n6i” (GDP) nham t6i da hoa san xuat va ting truong kinh té, Lang Vi O Léc
- mot Ngbi Lang véi tong dan s6 chi 243 ngudi gdm 72 ho thude 10 cum gia
dinh, bi bao quanh boi phan dong xa hoi dang chay theo ddng tién va hang
hoa trong nén kinh té thi truong hudng t6i ting truong GDP, van dung viing
sau 50 ndm tng phd voi nhitng can thiép tir bén ngoai di ngugc lai nhitng
chuan muyec, lut tuc va hé gia tri cua Lang ddi vé6i hé sinh thai co6 hon xung
quanh ho.

2 Luét Lang: tw quéan tri minh cta mdi thanh vién trong lang 1a vén quan tri h¢ théng doc déo cta
mot ché d6 xi hoi Lu'orng Hé¢ Toc (binh dang gilta nam va nit) trong m01 quan hé bang hitu véi
thién nhién cua nguoi H’ré Lang Vi O Léc thé hién sy thanh than va bang long sdu kin nhat
trong tdm can cla ting thanh vién trong gia tri hanh phuc cua Lang ca ve sinh ly, tdm 1y, tri tué
va dao durc, va voi nghe thuat quan tri doc dao 4y, nguoi H'ré Lang Vi O Lic d lan toa khap moi
gia dinh, gifta nam va nit trong lang ctia ho ciing nhu trong dong toc Ludng Hé & lang Vi O Lic.

3 Cht quyén Lang: V6i ngudi H'ré & Lang Vi O Lic, cung nhau ty nguyén va ty chiu trach nhi¢m
song thiy chung va nuéi dudng dao ly s6ng bang hitu v6i Thién nhién tii thé hé nay sang thé hé
khéc chinh 1a Cht quyén.
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THAO LUAN

Tir cau chuyén vé ngudi H'ré lang Vi O Lic, Lién minh LISO mong mudn
cac ca nhan, t6 chuc, cong dong hay qudc gia hiy cing suy ngam, xem xét va
phan tich mot cach thiu dao vé nhimg nhén 6 va chi sé gi thuc sy mang dén
hanh phuc va thanh than cho con nguoi. Sau day 1a mét s6 cau hoi thao luan
mo:

Theo quy vi, nhitng nhdn t6 va chi sé6 vé hanh phiic va thanh than c6 lién
quan gi toi tinh trang quan ly tai nguyén thién nhién? Quy vi danh gida nhuw
thé ndo vé cach doi xir véi tai nguyén thién nhién: phdi dwoc khai thic can
kién nham tao ra loi nhudn hay phdi duoc déi xir nhur hé sinh théi c6 hon linh
thiéng theo cdach nguoi H'vé da lam?

Quy vi sé lya chon gi: Canh tac quy mé nho phuc vu nhu cau hé gia dinh va
cong dong, tw cung tw cdp va tie chi, song khée va tir tin trong moi quan hé
bang hitu voi thién nhién, tudn theo quy ludt ciia thién nhién va phung tho
thién nhién dé giiv gin sy da dang von cé hay theo dudi mé hinh déc canh, sir
dung giong lai phuc vu san xudt hang héa va tiéu thu?

Cong déng cac dan toc thiéu sb & luu vuc Mekong va cac dan toc ban dia &
khép noi trén thé gidi dang hang ngay, hang gid phai ddi mat voi nhitng van
dé trén. Nhiing c4 nhén tir nhitng cong dong nay - nhiing ngudi co kha ning
dong vién khich 1& cac thanh vién trong cong dong tu nguyén gin giit cac
quan hé an nghia véi thién nhién, lanh manh voi xa hoi va d'?ly trach nhiém
v6i phép luat, ching t6i goi ho 13 “Doanh nhan Cong dong”. C6 thé hiéu va
vi Doanh nhan Cong ddng xua va nay 1a nhitng nhan si tao dung dugc uy tin
va st truyén cam vé triét Iy song ciia ho thong qua hé théng hanh vi Gng xur
hang ngady giita ho véi cac thanh vién trong cong dong, va véi thién nhién
tam phuc va khau phuc. Ngudn vén ma cac Doanh nhan Cong dong tich tu
duoc dudi dang uy tin truyén cam tir chinh cac hanh vi va ning luc diéu hanh
cong dong dé tao nén nhimg gia tri gia ting vé vin hoa va vat cht clia cong
ddng mot cach tu nguyén, trén nén gia tri ma cong dong ton thd va ngudng
vong va da tré thanh chuan muyc va phong tuc riéng ciia chinh cong dong.
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Dé hiéu hon, Doanh nhin Céng dong la nhitng nguwoi c6 ban linh, ho
dam nghi, dam ty tqgo ra khong gian tw do va tw minh y thuec dwoc gid tri
ciia tw do chinh la nguén dinh dwdng ciia sirc sang tao dé vin hanh va
quan tri xu théphdt trién VI CONG PONG ciia ho. Ho la nhitng nguoi
tir do trong tw duy, tw tin va dam chiu tréch nhiém trong cdc quyét dinh
vi Cong déng, dwoc cong déng ton tho va nguong vong nhw mot lanh tu
tinh than lanh dao cong dong vueot qua khé khan, thach thire va nhiing
cam dé VI CA NHAN, nham duy tri va phdt trién hé gid tri truyén thong
va cdc dac thi dao dirc van héa riéng ciia cong dong trong phung
dedng thién nhién hiedng t6i phat trién hai hoa, an toan va tw chi. Hé
gia tri phi vat chdt ma cong déng va Doanh nhan cua ho tu - tich duoc
VI SINH THAIL vi xd héi va ¥y nghia séng cua moi sinh linh.
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BAN QUYEN

Tac gia khang dinh ban quyén cta cudn sach nay thudc vé nguoi H’ré lang Vi O Lic,
nhitng nguoi da nhiét tinh giang giai va cung cip thong tin dé 1am nén cu6n sach nay. Ho
la: Hoi ddng Gia lang, nhitng néng dan nong cbt nhu A Pan, Y Nam, Y Buong, Y Hién, 21
thanh nién nhén Gidy chimg nhan quyén sir dung 174 ha rimg Vang Ha R6, A Chon - Pho
Chu tich UBND x3 P E, A Son - Pho Phong Vin hoéa huyén Kon Plong, Y Nga - Pho
Chu tich Hoi déng Nhan dén x3 Po E. Toan bo cac thong tin vé nguoi H’ré, luat tuc, cach
(g xir ctia cong ddng trude cac chwong trinh phat trién trong hon 40 nim qua déu duoc
ghi chép, ghi bang, ghi hinh va luu trir tai thu vién ciia Vién Phat trién Doanh nhan Cong
ddng (CENDI).

Tac gia cubn tai liéu nay ciing da nhan duoc sy tng ho diy tim huyét cua: Phong Nong
nghiép huyén Kon Plong, Lién hiép cac Hoi Khoa hoc va Ky thuat tinh Kon Tum, cac can
bd, nhan vién Lién minh Chii quyén Sinh ké (LISO) - nhitng nguoi da truc tiép gap g,
lam viéc véi ngudi H'ré lang Vi O Lac. D6 1a: Ong Lé Vin Ca - chuyén gia vé luat tuc va
phuong phép luan giao dét giao rimg dua vao luat tuc va cong dong; ong Duong Quéng
Chau - chuyén gia nong nghiép sinh thai trong quy hoach sir dung dat; 6ng Phan Dinh
Nhi - chuyén gia phan tich chinh sach lam truong qudc doanh; 6ng Vii Van Thai - can bo
phu trach v& ban dd va hau cin; 6ng Nguyén Vin Diing - can bd phu trach sire khoe kiém
1ai xe; cung ddi ngii cic can bd tham gia bién tap, gop phan hoan thién 4n phim nay: dng
Dam Trong Tuan - trinh bay bia va ndi dung; ba Pang T4 Kién - hiéu dinh; 6ng Pham Van
Diing - xac minh s6 liéu; ba Tran Thi Bach Yén: phién dich.

Chung t6i xin trén trong cam on sy dong gép quy bau cua Gido su, Tién si Friedhelm
Goltenboth tir Naturelife International (Btc) va Tién si Keith Barber tir Truong Dai hoc
Waikato (New Zealand), nhitng ngudi di tu nguyén cong hién thoi gian va tri lyc gop phan
hoan thanh cuén tai liéu nay.

Chiing toi ghi nhan su dong gop tai chinh ciia to chitc CARITAS & Phap trong chuong
trinh thyc thi quyén ciia cong dong dbi véi dat va rimg thi diém nam 2014, d3 mo ra mot
tuong lai gén bo lau dai v6i toe ngudi H'ré lang Vi O Léc, tinh Kon Tum, Tay Nguyén.

Chung t6i ghi nhan sy gitip d& ctia anh Phuntsho - mot nguoi ban tir dat nuée Bhutan dang
lam viéc tai Trung tim Nghién ctru Bhutan va Chi s6 Hanh phiic Quéc gia - CBS (Bhutan),
nguoi da gitp hidu dinh thong tin ddi véi “dong luc ra doi” clia cudn tai liéu nay.

C6 thé néi, cho téi nay con rat it cic cong trinh nghién ciru vé toc ngudi H’ré. Do vay, véi
nghién ctru dau tay nay, ching t6i tran trong va mong nhan dugc nhiing y kién dong gop
va phan bién quy bau cua quy ban doc.

Tréan Thi Lanh
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Tiéu sir Tac gia

Ba Tran thi Lanh t5t nghiép ctr nhan Sinh
hoc nam 1981. Hoan thanh cac khda sau
dai hoc vé “Qui hoach str dung lau bén
tai nguyén thién nhién dya vao h¢ Sinh
thai ” nam 1989; khoa sau dai hoc vé
“Ly thuyét Sinh thai Nhan vin” tai Trung
tam Pong Tay Honolulu, Hawaii, Hoa ky
nim 1990; khoa hoc vé “Danh gia tac
dong xa hoi va moi truong” tai Pai hoc
Tong hop Ha ndi nam 1992; Nghién ciru
ludn 4n Pho Tién si “Ddng quan tri tai
nguyén thién nhién vung dém gitia tri

thire truyén théng cua toc nguoi Dao va vuon Qudc gia Ba vi” ndm 1992- 1997; chuyén
tiép dé tai pho Tién si 1én Tién si theo yéu cau cai td ciia B6 Gido duc va Dao tao cua
Viét nam nam 1997-1998; khéa “Giai phap giai quyét xung dot tai nguyén va cong bang
xa hoi” tai Vién nghién ctru xa hoi, Ha lan nam 2000. Hién tai Ba dang 1la mot “DSng
nghién ctru danh du” tai khoa Nhan Chung hoc, Truong Pai hoc Waikato New Zealand.
Bala nguol sang lap Trung tim Phu nit Dan toc (TEW) vi quyén phu nit cia céc toc
nguoi thiéu sd nam 1994; Trung tam Nghién ctru Sinh thai Nhan vin Ving cao
(CHESH) vi quyén dugc séng hai hoa voi thién nhién cia cc toc ngudi thiéu sé nam
1999; Trung tim Nghién ciru Kién thirc Ban dia va Phat trién (CIRD), vi phong tuc
quyén cua nguoi ban dia nam 2000; Vién Nghien ctru Sinh thai Chinh sach Xa hoi
(SPERI) vi quyén Van hoa Sinh thai va Ban sac Toc nguoi, dugc hop nhét tir cac t6 chirc
tién than TEW, CHESH va CIRD nim 2006; Vién Tu van Phat trién (CODE) vi sy minh
bach va bén viing cta tién trinh lap va thuc thi chinh sach khai théc tai nguyén thién
nhién khong tai tao nam 2007. Ba tiép tuc hop nhit cac thanh qua logic cua thuc tién tir
céc thiét ché tién than tro thanh Lién minh Chu quyén Sinh ké (LISO) nim 2013 vi
quyén duoc hop phap héa cia cac t chirc xa hoi truyén théng cla cac toe ngudi thiéu sé
trong dong quan tri tai nguyén thién nhlen do thuc tlen yéu cau. Ba hanh dong vi thyc
tidn trong sudt hon 20 nim vi ban sic vin héa va quyén dat dai cia cac toc nguoi yeu
thé luu vuc séng Mékong, ving Dong Nam A. Ptra bé méi chao doi Vién Phat trién
Doanh nhan Cong ddng (CENDI) ngay 19 thang 01 nam 2015 dang do mang ludi nguoi
dan va cac dong nghlep chi cot da dong hanh tir thoi ky trimg nuéc cua nhimg nam 1990s
1a nhitng “ndéng dan ndng cbt” nam 1995, d&én cac “diéu ph01 vién” nam 2005, va trd
thanh nhimg “Doanh nhian Cong dong” nam 2015 tiép tuc ban linh va chién lugc
Thuong mai Nong nghlep Sinh thai an toan, tao nén ting cho cac nha nong sinh thai tré
quan tr1 cudc song trén nén  tri thirc va dao ly vi Chu quyén Sinh ké va sy Thanh than
ciia mdi cong ddng. Hién tai, Ba dang gianh tron thodi gian ngén ngui con lai, thic dy
hop tac giita Chi quyén Sinh ké va sy Thanh than ctia mdi cong dong (ving Mekong),
“Hanh phuc cua toan Qudc gia” (GNH) & Vuong qudc Bhutan; “Chién lugc Tu chi” cua
qudc gia Vanuatu (Thai Binh Duong); va “Cudc song tot” & Bolivia va viing Amazon
(Chau M¥ La tinh) dé khing dinh ban quyén tri thirc va hé gia tri cua cac toc nguoi. Ba
thiét tha dugc hop tac voi nhimng ai tran trong thién nhién ciing chia s& va dong tam
hop luc dé chéng lai con nghién bdc 16t thién nhién phi ly va bat nhan cua kiéu “Phat
trién” dang hoanh hanh trén toan thé giéi hién nay.
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H'ré Village Rice Stores. Photo by Tran thi Lanh, August 2013

H'ré people Share-Responsibility and Self-Determination

'The H'ré in Violak village believe that the nature surrounding their village is a
spiritual ecosystem. Therefore, the culture of worshipping nature and avoiding
any behavior that may hurt the spiritual ecosystem has become the Norms of
Behavior of the village as well as the Law imposed on all villagers. This
philosophy of behavior toward the surrounding Nature has become the very
'breath’ of daily life of the H'ré, passed on from generation to generation as the
essence of a truly civilized society'.
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